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(We are printing this warning 
delivered by Fidel Castro in a speech 
to the 1992 Earth Summit in Rio Di 
Janeiro in the context of the fires now 
engulfing the forests of Amazonia.)

Mr. UN Secretary General 
Boutros Boutros-Ghali;  Your 
Excellencies;

An important biological species 
is in danger of disappearing due to 
the fast and progressive destruction 
of its natural living conditions: 
humanity.

We have become aware of this 
problem when it is almost too late 
to stop it.

It is necessary to point out that 
consumer societies are fundamentally 
responsible for the brutal destruction 
of the environment. They arose from 
the old colonial powers and from 
imperialist policies which in turn 
engendered the backwardness and 
poverty which today afflicts the vast 
majority of mankind.

With only 20 percent of the 
world’s population, these societies 
consume two-thirds of the metals 
and three-fourths of the energy 
produced in the world. They have 
poisoned the seas and rivers, 
polluted the air, weakened and 
punctured the ozone layer, saturated 
the atmosphere with gases which are 
changing weather conditions with a 

catastrophic effect we are already 
beginning to experience.

The forests are disappearing. 
The deserts are expanding. Every 
year billons of tons of fertile soil 
end up in the sea. Numerous species 
are becoming extinct. Population 
pressures and poverty trigger 
frenzied efforts to survive even 
when it is at the expense of the 
environment. It is not possible to 
blame the Third World countries for 
this. Yesterday, they were colonies; 
today, they are nations exploited and 
pillaged by an unjust international 
economic order.

The solution cannot be to 
prevent the development of those 
who need it most. The reality is that 
anything that nowadays contributes 
to underdevelopment and poverty 
constitutes a flagrant violation of 
ecology. Tens of millions of men, 
women, and children die every year 
in the Third World as a result of 
this, more than in each of the two 
world wars. Unequal terms of trade, 
protectionism and the foreign debt 
assault the ecology and promote the 
destruction of the environment.

If we want to save mankind 
from this self-destruction, we have 
to better distribute the wealth and 
technologies available in the world. 
Less luxury and less waste by a few 
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countries is needed so there is less 
poverty and less hunger on a large 
part of the Earth. We do not need any 
more transferring to the Third World 
of lifestyles and consumption habits 
that ruin the environment.

Let human life become more 
rational. Let us implement a just 
international economic order. Let 
us use all the science necessary 
for  pollut ion-free,  sustained 
development. Let us pay the 
ecological debt, and not the foreign 
debt. Let hunger disappear, and not 
mankind.

Now that the alleged threat of 
communism has disappeared and 
there are no longer any more excuses 
for cold wars, arms races, and 
military spending, what is blocking 
the immediate use of these resources 
to promote the development of the 
Third World and fight the threat of 
the ecological destruction of the 
planet?

Let  se l f i shness  end .  Le t 
hegemonies end. Let insensitivity, 
irresponsibility, and deceit end.

Tomorrow it will be too late to 
do what we should have done a long 
time ago.

Thank you.

The cost of the 2016 US elections 
was $6.5 billion if we combine 
the presidential and congressional 
elections. The Indian Parliamentary 
election of 2019 outspent the 2016 
US 2016 election, costing about $8.6 
billion. Where does all this money 
go, whether in India or the US? And 
why is the cost of elections—the 
motor of democracy—climbing to 
astronomical heights when all other 
welfare investments are declining? 
There’s an answer in the Netflix 
film The Great Hack that points to 
the marriage between big money 
and big data.

The  Grea t  Hack  r e l a t e s 
Cambr idge  Analy t ica’s  ro le 
in Trump’s 2016 elections to a 
much larger issue—the threat to 
our democracy from global tech 
giants. It is not the Facebook data 
that Cambridge “hacked,” but the 
election itself. And what is at stake 
is not just an election, but the very 
future of democracy. If elections can 
be hacked, so can our democracy. 
The film poses a fundamental 
question for our times: Are more 
elections in more places going to 
be won by the best data “team” that 
money can buy?

The Indian elections of 2014 
and 2019 raised similar questions. 
Shivam Singh’s book, How to Win 
an Indian Election, covers very 
similar ground to show that elections 
can indeed be hacked, using big 
money and big data.

The role of advertising and 
media consultants in elections is not 
new. With the growth of mass media, 
the methods of selling soaps and 
detergents also became the method 

to sell politics. What has been added 
now is the power of micro-targeting: 
targeting each individual based on 
knowing, in minute detail, what 
makes us tick. An average person 
leaves enough digital footprints to 
generate 5,000 data points today; 
these are used by big data companies 
to target each one of us with ads. This 
is what has made Google, Facebook 
and Amazon—and now Alibaba and 
WeChat as well—among the world’s 
ten biggest companies.

We have known much of this. 
What The Great Hack adds to our 
understanding is that a lot of these 
“tools” came out of the military’s 
psychological operations (or psyops) 
and cyberwar techniques. They 
were even classified as weapons 
under export control regimes. 
These tools are used to spread hate, 
disinformation and divisions—
fake news, in other words—in the 
“enemy” ranks, or any targeted 
population in countries slated for 
regime change.

The other insight of the film is 
that it is not the big votes that count 
in an electoral victory. These votes 
are generally decided, and difficult to 
shift. What counts is a small section 
of votes. If these votes are turned, 
they can tip the election from defeat 
to victory. In the US elections, for 
instance, given the lopsided nature 
of the electoral college system, just 
70,000 voters in three states gave 
Trump his victory over Hillary.

I f  w e  u n d e r s t a n d  t h e 
psychological profile of a voter, or 
what Alexander Nix of Cambridge 
Analytica calls the psychometric 
profile, we can do two things: We 
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can discourage voters who would 
probably vote for the other side; and 
we can encourage the voters from 
“our side” to come out and vote. 
The film shows a successful example 
in Trinidad: young people of color 
were targeted with a “movement” 
message—the Do-So movement—
how “cool” it is to not vote. The 
other side was encouraged to vote 
with messages about family values 
such as listening to parents.

In the recent Indian elections, for 
example, data analysis in the largest 
state—Uttar Pradesh (UP)—shows 
that the ruling right-wing Bharatiya 
Janata Party (BJP) strongholds had 
a higher turnout than those of the 
opposition alliance—Samajwadi 
Party (SP) and the Bahujan Samaj 
Party (BSP)—indicating the success 
of a similar campaign. If you are 
an opposition voter, you were 
targeted with messages about how 
all politicians are corrupt, and how 
elections serve no purpose. To the 
ruling BJP voters, the messaging  
was that patriotism demands you 
vote to strike a blow against “our 
enemies.”

Though the film focuses on 
Cambridge Analytica and the Trump 
elections, it also registers the role of 
global right-wing networks using 
big money and deeply divisive 
messaging. This is visible, for 
example, in Bolsonaro’s victory 
in Brazil, where a massive fake 
news campaign was mounted using 
WhatsApp, Facebook’s messaging 
platform.

The Great Hack also brings us 
face to face with the dystopian world 
that Facebook and Google have 
created—a social media world that 
divides us rather than connecting us. 
Early on, Facebook realised that our 
anxieties and our fears are far more 

potent as advertising tools than our 
“likes.” When Facebook and Google 
sell our anxieties, fears and hatred 
to advertisers, what is, arguably, the 
worst side of humanity explodes in 
the social media space.

This is also what MIT researchers 
found out: they discovered that fake 
news penetrates deeper, faster and 
wider than actual news.

Hate pulls in eyeballs to TV 
screens as well. This explains the 
rise of hate TV and fake TV: Fox 
News in the US and the gaggle 
of Republic/Zee/Times Now troll 
television channels in India. This is 
the transformation taking place today 
in the media space, particularly in all 
forms of electronic media—from 
television to social media.

The question is: What are we 
going to do? The Great Hack argues 
that data privacy and individual 
ownership of our data is the answer. 
But the view that data belongs to 
us opens up the possibility that big 
corporations can indeed own our 
data, but only after purchasing it. 
It does not change the fundamental 
business model of the big data 
companies.

Data as private property would 
still it make possible for our 
“eyeballs” to be bought and sold 
like any other goods; to allow data 
and power to be concentrated in 
the hands of big tech companies. 
Social media giants are not neutral 
in this game. Their business models 
are built on algorithms that are 
not simply mathematics. They 
encode our prejudices and Mark 
Zuckerberg’s business needs in their 
algorithms. The swing to the global 
right and the rise of hate politics 
are coded in the gene of Google 
and Facebook. Copycat politics 
of the right transferred to liberal, 

democratic or left spaces is not the 
answer.

Seeing data as private property 
means missing the fact that data is 
not simply our individual data, but 
also that of our social relations, and 
data that belongs to communities 
and groups. Instead of focusing 
on how to keep data in our hands 
as commodities that belong to 
us, we must look at how data is 
common to us; how it belongs to the 
commons and is not a commodity. 
We must treat the data of our social 
relationships, and community data, 
as something that cannot be bought 
and sold.

Next, how do we safeguard our 
elections? Our democracy? The 
answer has always been to limit 
the role of money in elections. Big 
data requires big money. Hiring an 
election analytics company with 
access to big data requires big 
bucks. Limiting the role of money 
in elections is an essential part of 
any campaign to ensure the future of 
democracy, including our elections.

It is not enough to limit the role 
of money in elections. We also need 
to build grassroots activism, using 
social media not for clicktivism 
but for building movements; and 
strengthen democratic media and 
platforms—all of them, not just the 
digital ones.

People can be manipulated by 
fear and hatred for a short time, 
but not for long, and certainly not 
forever. They will come back to 
the real issues, issues that bind us 
instead of dividing us. Getting past 
hate to real people and their issues 
is the battle for the future of our 
democracy.
(Prabir Purkayastha is an activist 
for science and the Free Software 
movement.)
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Prime Minister Narendra Modi’s 
government in India often claims 
that its actions are unprecedented—
that no government in India’s history 
has been bold enough to do what 
it does. Most of the time this is, to 
put it mildly, an exaggeration. But 
on Monday, they certainly went far 
beyond what any previous Indian 
government has done about the 
troubled state of Jammu & Kashmir. 
And that’s a big, big problem.

After a tense and terse build-up—
during which a major pilgrimage was 
canceled, the Kashmir Valley was 
flooded with soldiers and Kashmiri 
politicians were arrested—Modi’s 
right-hand man, Home Minister 
Amit Shah, announced a set of 
Kashmir-related legal changes in 
Parliament. In essence they scrap 
the special status promised to Jammu 
& Kashmir when it became part of 
India seven decades ago; divide the 
state into two; and reduce the power 
of elected state politicians to pass 
laws and control the local police. 
Jammu & Kashmir will no longer 
have the rights and privileges of a 
state of the Indian Union, but instead 
be a Union Territory, with its laws 
requiring the assent and permission 
of the government in New Delhi. 

Perhaps these changes will 
not be upheld by India’s Supreme 
Court. But, if they are, they would 
indeed be unprecedented. No Indian 
government has ever seriously 
wanted to disturb the delicate legal 
balance that underlies New Delhi’s 
claim to the Valley. Moreover, 
there is no doubt they will inflame 
separatist sentiment in Kashmir. Its 
residents are already simmering with 
anger at decades of repression and 

a constant military presence in their 
homes and villages. Now, in their 
eyes, their sole claim to autonomy 
and identity has been taken away.

What will these changes mean 
for Kashmir’s future, and India’s? 
If implemented fully, one big thing 
will change: Previously, only those 
from Kashmir could own land there; 
now the Valley could be flooded with 
settlers from outside. India has never 
played the demographic card—used 
its overwhelming numbers elsewhere 
to render native Kashmiris’ demands 
moot, the way that Beijing has by 
urging Han Chinese to migrate to 
Tibet and Xinjiang.

Whether Kashmir will end up 
looking like those restive, semi-
autonomous provinces, or more like 
the West Bank—with armed settlers 
living in highly protected colonies 
amid a larger, disenfranchised 
population subject to arbitrary 
justice—is not clear at the moment. 
Those are, however, the most likely 
options.

Neither would be in any way 
a positive for India. Whatever 
else, this country still aspires to 
be a liberal democracy respected 
worldwide, and it won’t be if it 
creates a Xinjiang or a West Bank in 
Kashmir, rendering people second-
class citizens or putting them in 
camps. Nor do India’s people and 
economy have the resources to deal 
with a sustained, angry insurgency.

Worse, many other restive parts of 
India—with shrinking populations, 
as opposed to the growing ones in 
Modi’s heartland of the north and 
west—will be given fresh reason 
to fear this demographic bludgeon. 
Already various states are designing 

laws meant to deny employment 
to “outsiders.” The prospect of 
large-scale settlement would enrage 
sub-nationalists elsewhere in India, 
hardly a desirable outcome from 
New Delhi’s point of view.

The reasons  tha t  Modi’s 
government has done this have, 
therefore, nothing to do with India’s 
national interest. It’s all about 
pushing forward his Bharatiya 
Janata Party’s deeply rooted ideals 
of Hindu majoritarianism. Kashmir 
is India’s only Muslim-majority 
state and its autonomy is offensive 
to the BJP and its ideological fellow-
travelers. Israel—which they see not 
as a multi-ethnic democracy, but as a 
militant religio-nationalist state that 
knows how to treat Muslims—has 
always been their ideal.

It’s also a simple electoral 
ca lcula t ion:  whenever  there 
is tension between Hindus and 
Muslims, the BJP does better in 
elections. The economy is visibly 
struggling and, like other populist–
authoritarians, Modi may well see 
this as a good moment to double 
down on majoritarian identity 
politics.

The tragedy for Kashmir and 
India is that there is likely to be no 
real pushback against this decision. 
Modi’s parliamentary majority in this 
year’s general elections was large 
enough to have cowed the political 
opposition in New Delhi. The media 
has been muzzled or bought off, and 
independent institutions have had 
their wings clipped. The Kashmiris’ 
most popular leaders are far from 
sympathetic spokesmen: those who 
are not corrupt, compromised or 
dynasts are largely al-Qaeda-loving 

India Is Creating Its Own West Bank in Kashmir
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Islamist fundamentalists.
Nor will there be any real 

pressure from abroad, at least to 
begin with. Donald Trump loves 
authoritarians more than liberal 
democrats anyway. And has anybody 
stepped up for Xinjiang? No, instead 
the world has cravenly kowtowed 
to Beijing. Then why should Modi 
worry that anyone will isolate India 
if it treats Kashmir similarly?

The only people who might 
object are those who recognise the 
road that this takes India down—one 
which undermines its Constitution, 
strains its union and brutalises its 
people. But those voices are few and 
stifled in India today.

(Mihir Sharma is a Bloomberg 
Opinion columnist. He was a 
columnist for the Indian Express 
and the Business Standard.)

It won’t be an exaggeration to 
say Kashmir is the worst conflict area 
in the world. Look anywhere else in 
the world where there are conflicts, 
there is no communication crack 
down. From Gaza to West Papua, 
from Hong Kong to the Yellow Vests 
in France ... the world knows what’s 
happening there. However in Jammu 
and Kashmir of India, we don’t 
know what’s happening there, since 
there is a complete clamp down on 
all communication systems.

S i n c e  t h e  b e g i n n i n g  o f 
Countercurrents in 2002 I have 
covered many conflicts in different 
parts of the world, beginning with 
Iraq war. None as worse as this one 
in terms of communication crack 
down.

On August 5, 2019 the Indian 
government abrogated Articles 
370 and 35A, that gave special 
status to Jammu and Kashmir in 
the Indian union and dissolved 
the state and bifurcated it into two 
Union Territories. It is 25 days 
since then. Jammu and Kashmir 
is incommunicado. According to 
media reports there is no internet, 
no telephone, no cable tv. People 
have to line up for hours in the 
government offices, where there 
are a few telephones opened, to 
talk to their loved ones. They 
have to disclose the purpose of the 
conversation first, to be allowed to 
use the phone. People of Kashmir are 
completely cut off from rest of India 
and the rest of the world. Kashmiri 
students studying in different parts 
of India are running out of money. 
However a few landline connections 
have been restored in recent days in 
parts of Srinagar. It is very difficult 
to get through a call even where 

landline connections have been 
restored.

According to some media reports 
which are sneaking in, provisions are 
running out. Essential medicines are 
also running out.

A young doctor  who wanted to 
communicate to the world the plight 
of Kashmiris who are in urgent need 
of medicines was whisked away 
by police minutes after he spoke 
out about the health crisis facing 
Kashmir because of the three-week-
old government clampdown.

The Telegraph reported:
Omar Salim, a urologist at 

the Government Medical College, 
had appeared at Srinagar’s press 
enclave to speak to the media, 
wearing a doctor’s apron. He held 
a placard that said he was making a 
“request and not a protest”.

He had barely spoken for 10 
minutes when the police arrived and 
whisked him away to an unknown 
location, making it clear the 
authorities would not tolerate any 
questioning of their actions.

Efforts to find out where the 
doctor had been taken were thwarted 
by the information blockade. 
Government spokesperson Rohit 
Kansal, the only official interface 
between the government and 
journalists, skipped the evening 
media briefing the second day 
running.

Omar had said the information 
blockade and the travel curbs were 
endangering the lives of patients, 
particularly those who needed 
dialysis or chemotherapy.

He said he did not know whether 
the restrictions had caused any 
deaths but he did know patients who 
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had had to postpone their treatment.
“I have a patient who required 

chemotherapy on August 6. He came 
to us on August 24 but could not 
obtain the chemotherapy medicine,” 
Omar said.

“Ano ther  pa t i en t  whose 
chemotherapy drug has to be 
obtained from Delhi was unable 
to place an order for the drug. His 
chemotherapy has been postponed 
indefinitely.”

Omar added: “There are 
patients who require three dialysis 
sessions every week but are coming 
only once a week. There are patients 
registered under insurance schemes 
who have to pay out of their own 
pockets (for every dialysis) costing 
Rs 1,500 to Rs 1,800. It’s not a small 
sum for someone earning less than 
Rs 10,000.”

Omar said many patients are 
unable to make it to hospitals or to 
buy medicines because of the cash 
crunch at the banks.

“Most important, we have 15 
lakh patients registered under the 
Ayushman Bharat scheme. We are 
the number one state in India in 
terms of the scheme’s penetration. 
None of the beneficiaries are able to 
come and claim the benefits because 
there is no Internet and the card 
system is defunct,” he said.

“(People registered with) many 
other health insurance schemes, like 
those for textile industry labourers, 
cannot claim the benefit because of 
the lack of access.”

Omar urged the government 
to restore the landline connections 
at all the hospitals and clinical 
e s t a b l i s h m e n t s  t o  a v o i d 
“disadvantage to the patients”.

The government had suspended 
all mobile, Internet and landline 
connectivity, although many landline 
connections have been restored in 
recent days.

“If patients don’t receive dialysis, 
they will die. If cancer patients don’t 
receive chemotherapy, they will die. 
Those patients who can’t be operated 
on can die,” he said.

Due to the communication 
breakdown, all the news papers and 
websites in the Kashmir valley have 
suspended publication.

Irfan Malik, a correspondent 
with the Greater Kashmir newspaper 
was apprehended by security forces 
on August 14 night but was released 
by officials after signing a bond.

In a shocking act, India’s Media 
watch dog, the Press Council of 
India (PCI) moved the Supreme 
Court supporting the Centre and 
Jammu and Kashmir government’s 
decision to impose restrictions 
on communication in the state 
following the abrogation of Article 
370. The council, a statutory body 
led by a former Supreme Court judge 
and meant to preserve freedom of 
the Press in the democracy, said the 
basic journalistic code of conduct 
framed by it required the media 
to indulge in self-regulation while 
reporting on subjects that may harm 
State interests.

The council, headed by Justice 
(retired) C.K. Prasad, has filed 
an application in the Supreme 
Court seeking to intervene in a writ 
petition filed by Anuradha Bhasin, 
executive editor of Kashmir Times. 
Ms. Bhasin had challenged the state 
of prolonged and intense media 
restrictions in Jammu and Kashmir 
after the Centre blunted Article 370 
and scrapped the special rights and 
privileges enjoyed by the people of 
Jammu and Kashmir since 1954.

In Jammu and Kashmir three 
former Chief Ministers, 40 former 
ministers are under house arrest. 
More than 4000 people are detained 
including leaders of Chamber of 
Commerce.

On 18th  August ,  Deccan 
Chronicle headlined, “Forces deploy 
1 million to guard every inch of 
Kashmir valley”. The article said,

Close to 9.5 lakh personnel from 
the Army, paramilitary and special 
forces besides Indian Air Force are 
guarding every inch of Kashmir 
Valley amid heightened tensions 
between India and Pakistan post the 
scrapping of Article 370 for Jammu 
and Kashmir.

While majority of forces were 
stationed in the Valley, the Centre, 
over the last month has deployed over 
1.75 lakh additional personnel—
which is unprecedented in the history 
of Jammu and Kashmir.

According to 2011 census, 
Jammu and Kashmir population is 
12.5 million. Which means, a soldier 
for every 12 citizen of the troubled 
Kashmir.

On 24th of this month, opposition 
leaders under the leadership of Rahul 
Gandhi went to Srinagar to find out 
the situation in the valley. They were 
detained in the Srinagar airport and 
were sent back to Delhi.

The Hong Kong protest is 
into its 19th week. Millions are 
marching in the streets. There is 
no communication crackdown or 
unlawful force on the protesters. 
France’s Yellow Vest protest is into 
its 40th week. There also there is no 
communication crackdown. Even 
in Gaza, even when the heaviest 
bombardment was going on there, 
was no communication crackdown. 
Why is it in Kashmir?

There are reports that the Israeli 
army is training Indian soldiers 
in counter terrorism. It seems that 
Israeli army has come to a stage that 
it has to learn lessons from Indian 
army. By the way, India is the largest 
democracy in the world!
(Binu Mathew is the Editor of 
Countercurrents.org.)
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There are four major challenges 
in front of the country right now:

1. Agricultural. During the 
last two decades, more than three 
lakh farmers have committed 
suicide. Why? Everyone knows 
that agriculture and industry are 
the backbones of any society's 
development. Independent India 
has given great importance to both, 
but during the last two decades, due 
to the Opening Up policy of the 
government, agriculture has been 
pushed into the background in favour 
of the industrial tycoons to build up 
their private empires. Meanwhile, 
farmers have sunk deeper and deeper 
into debt. While both the central 
and state governments have given 
lip-service for relieving the farmers 
from their debt traps, in practice 
very little has been done. So, the 
only option for the affected people is 
suicide. This challenge needs urgent 
attention. 

2. Democratic: These days two 
simple questions are being asked by 
thinking people everywhere: a) Do 
we really have a democracy? b) If so, 
who benefits from our democracy? 

Responding to these questions, 
it can be said : Our democracy has 
become a Functioning Anarchy. 
Maximum benefits from this 
democracy have been harvested 
by notorious tycoons like Vijay 
Mallaya, Nirav Modi, the Adanis 
and Ambanis etc. Who will make 
them more responsible for the 
country? Among our newly elected 
law-makers in the Parliament 43 % 
are criminals!! What kind of law 
will they make and for whom? Such 
questions will remain ‘blowing in the 
wind’ for ever, if our new generation 
of people, under the age of 30, are 
not prepared to Rebel Against the 
Existing System. "Educate, organise, 
agitate" is the answer already at our 
disposal. 

3. Cultural: Our competitive 
traders of spirituality, religiosity, 
karma and moksha etc. are never 
tired of trumpeting about our Great 
Cultural Heritage. But no one 
questions seriously about the fact: 
Why Are We Indians Perpetually 
Living In Mental Slavery? Like for 
example our slavery to the English 
language.  

4. Technological: Of course, 
science and technology are most 
important necessity for the advance 
of human culture and civilization, 
if we are prepared and capable of 
utilizing them in the interest of all, 
rationally and humanistically. This 
is not happening in India. Instead 
of promoting and allowing our 
own inherent youthful talent to the 
maximum, we are allowing foreign 
high-tech empires to establish their 
shops and capture the enormous 
market available to them. When our 
Prime Minister called for "Make in 
India", and a few days later the then 
Governor of RBI added to the slogan 
by saying: "Make for India", why did 
not a single leader or thinker come 
forward to add: “Make by Indians”?

While we are waiting for another 
Gandhi to appear on the scene, 
global manufacturers of Mobile 
Phones are enjoying their maximum 
harvest from the vast human market 
called India. Yet, we will continue to 
chant on the 15th of August : "Mera 
Bharat Mahan". 
(E.P. Menon is an eminent Gandhian 
activist.)

Letter to Editor

Challenges for India's Future
E.P. Menon 

Reclaiming a Socialist Vision
Michael A. Lebowitz

As the capitalist crisis deepens 
and movements against capitalist 
globalisation build up across the 
world, many people are now talking 
about capitalism and describing 
themselves as anticapitalist. Great! 
But what do they mean? That 
capital's international institutions 
are bad because they usurp the right 

of citizens to make democratic 
decisions? That financial speculation 
detracts from real, productive 
investment that creates real jobs? 
That the drive for profits on the part 
of transnational corporations has 
led them to ally with and strengthen 
authoritarian regimes that deny 
human rights? That neoliberal 

policies are producing a race to the 
bottom in terms of wages, working 
conditions, and environmental 
standards? These are all important 
to oppose—but in and by themselves 
these are objections to specific 
policies and practices of capitalism 
rather than to capitalism as such.

Don't we need a vision of an 
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alternative to capitalism? No one 
would deny that there are some 
examples of capitalism that are 
better than others—largely as the 
result of the struggles of workers 
and peoples' movements. Whether 
those examples have been the result 
of unique historical circumstances, 
whether by their very nature 
they cannot be generalised to the 
whole world, or whether they are 
sustainable (especially in the context 
of global capitalism in a world of 
uneven development), is not the 
central question.

Rather, we need to ask—is that 
all there is? Is there no alternative to 
an economic system that relies upon 
the propertylessness of the masses of 
people to compel them to work to 
produce profits for those who own 
capital? Is there no alternative to a 
system in which the foundations of 
human wealth, human beings and 
nature, are treated as mere means for 
the generation of private monetary 
wealth, means often destroyed in the 
process? No alternative to a system 
whose very logic is to divide and 
separate people, to preclude the 
possibilities for human solidarity?

Many people say, simply, there 
is no alternative. And, because there 
is none, the best we can do is try to 
make improvements here and there 
in capitalism. The belief that the 
only real alternative is capitalism 
with a human face owes much to the 
two great failures of the twentieth 
century: (1) the experiences in those 
underdeveloped countries which 
strove for rapid industrialisation 
through a hierarchical system they 
called socialist (with which few 
people in the more developed world 
can identify); and (2) the failure 
of social democratic governments 
(some calling themselves socialist) 
in that developed part of the world 
to do any more than tinker with 

capitalism as an economic system.
Why should we accept, though, 

that  these examples exhaust 
the potential for alternatives to 
capitalism? From the beginning of 
capitalism, people have seen it as 
system destructive of human values 
and have looked to alternatives 
that would make our common 
humanity the core of social and 
economic relations. Not only in the 
utopias and visions of the nineteenth 
century, but also in the experiments 
of the twentieth century, there are 
glimpses and real examples that 
point to an alternative logic to that 
of capital, a logic based upon human 
beings. But, that's not all—in the 
daily struggles against the logic 
of capital, that alternative logic 
is present (even if only implicit). 
We need to begin to reclaim and 
build that alternative vision—and, 
to make what is implicit in those 
struggles explicit. Once we do that, 
the limitations of anticapitalism by 
itself become clear.

Early  Visions
Think about utopia—about 

the island of Utopia, to be exact. 
Thomas More's Utopia was written 
in sixteenth century England, when 
medieval peasants were losing their 
traditional access to the land as 
the result of land being enclosed 
for sheep pasture. The mythical 
alternative More sketches is a society 
where land is held in common, where 
all are expected to do their fair share 
of work and where the products 
of labor are distributed to all in 
accordance with their needs without 
money and without exchange. How 
can there be justice and prosperity, 
More asks, "when possessions are 
private, where money is the measure 
of all things?"

Such themes of  common 
property, co-operation, equality and 

the rejection of exchange relations 
accompanied many criticisms of 
capitalism as it developed in the 
eighteenth and early nineteenth 
centuries in Western Europe. 
They were, in particular, part of 
the rejection of the changes that 
capitalism was bringing to rural 
society. Growing inequality and 
competition and the desire to profit at 
the expense of others were identified 
as the product of private property 
and the source of a disintegration of 
existing social links. The proposal 
of alternatives, though, was not 
simply seen as the attempt to restore 
a pre-capitalist (idealised) past. 
Capitalism, with its competition and 
rivalry, was seen as both irrational 
and inferior to a society based upon 
direct human cooperation.

Many of those who rejected 
capitalism, accordingly, argued 
for the importance of creating 
experiments that could demonstrate 
that a cooperative society based 
upon common ownership of the 
means of production would be 
superior to capitalism. The large 
amounts of land available in North 
America as the result of European 
conquest and settlement, in fact, 
permitted the establishment in the 
nineteenth century of a number of 
utopian communities embodying 
these principles and seen as a way 
of revealing to all that there were 
viable alternatives to capitalism. 
Similarly, the creation of cooperative 
workplaces in manufacturing also 
was advocated as a means of 
demonstrating the advantages of 
association and cooperation over the 
rivalry characteristic of capitalism. 
This latter development, though, 
reflected the further development 
of capitalism and a new and 
growing aspect of the opposition 
to capitalism—the rejection of its 
effects upon workers in industry, 
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both those displaced by capitalist 
industry and those employed by it.

Increasingly in the nineteenth 
century (especially in England, where 
capitalism was most advanced), the 
opposition to capitalism became a 
workers' opposition, focusing upon 
the exploitation of workers. Labour, 
it was argued, was the source of 
all wealth in society; so, how was 
it that workers grew poor on their 
wages while their masters grew 
rich? Clearly, part of the workers' 
product was taken by those who 
employed them. While some argued, 
then, that workers instead should 
work for themselves in cooperative 
workshops (established either by 
themselves or by the state as social 
workshops) and should compete 
against capitalist firms, this was a 
position firmly rejected by the most 
important and influential socialist 
theorist of the nineteenth century, 
Karl Marx.

True, for Marx the cooperative 
factories that were established 
demonstrated that the subordination 
of workers to capital could be 
superseded by an association of 
free and equal producers. However, 
by themselves, those co-ops would 
remain "dwarfish" and would 
never transform capitalist society. 
What was necessary "to convert 
social production into one large 
and harmonious system of free and 
co-operative labour," Marx argued, 
was to change society as a whole—
to transfer the existing means of 
production from the capitalists 
and landlords to the producers 
themselves. In no sense, though, 
did Marx entirely reject the goals 
of his predecessors. The utopians 
had constructed (and propagandised 
around) "fantastic pictures and 
plans of a new society"; however, 
he argued that "only the means" of 
getting there are different: "the real 

conditions of the movement are no 
longer clouded in utopian fables." 
So, what were those goals . . . and 
how were the means of getting there 
different?

The Goals and Means of Early 
Socialists

At the core of the goals of 
socialists was the creation of a 
society that would allow for the full 
development of human potential 
and capacity. The goal, as Henri 
Saint-Simon argued, is "to afford 
to all members of society the 
greatest possible opportunity for 
the development of their faculties." 
Similarly, real freedom, Louis Blanc 
proposed, is "the POWER given 
men to develop and exercise their 
faculties." And, given that everyone 
"must have the power to develop 
and exercise his faculties in order to 
really be free, . . . society owes every 
one of its members both instruction, 
without which the human mind 
cannot grow, and the instruments 
of labour, without which human 
activitycannot achieve its fullest 
development." This same theme was 
set out clearly by Friedrich Engels 
in the question and answer format 
of an early draft of the Communist 
Manifesto. Engels asks, "What is 
the aim of the Communists?" He 
answers, "To organise society in such 
a way that every member of it can 
develop and use all his capabilities 
and powers in complete freedom 
and without thereby infringing the 
basic conditions of this society." In 
the final version of the Manifesto 
(written by Marx), this goal was 
represented as "an association, 
in which the free development of 
each is the condition for the free 
development of all."

A less explicit statement, but 
there can be no question that the full 
development of human potential was 

at the very heart of Marx's conception 
of an alternative society—just as the 
stunting of that potential and the 
tendency to reduce human beings 
to beasts of burden and things 
was at the core of his rejection 
of capitalism. From his earliest 
writings, Marx stressed the potential 
for the development of rich human 
beings with rich human needs, 
the potential for producing human 
beings as rich as possible in needs and 
capabilities. What, indeed, is wealth, 
he asked, "other than the universality 
of individual needs, capacities, 
pleasures, productive forces . . . ?" 
The prize was the "development 
of the rich individuality which 
is as all-sided in its production 
as in its consumption." Thus, the 
growth of human wealth is "the 
absolute working-out of his creative 
potentialities," the "development of 
all human powers as such the end in 
itself." Within capitalism, however, 
the goal of capital is definitely not 
the development of that potential. 
Rather, as Marx wrote in Capital, 
the worker exists to satisfy the 
capitalist's need to increase the value 
of his capital "as opposed to the 
inverse situation in which objective 
wealth is there to satisfy the worker's 
own need for development."

In the society of associated 
producers that Marx envisioned, 
the all-sided development of people 
would be based upon "the sub-
ordination of their communal, social 
productivity as their social wealth." 
Here,  increased productivity 
would not come at the expense of 
workers but would translate both 
into the satisfaction of needs and 
also the possibility of free time—
which "corresponds to the artistic, 
scientific, etc. development of the 
individuals in the time set free, and 
with the means created, for all of 
them." It would be "time for the 
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full development of the individual, 
which in tum reacts back on the 
productive power of labour as itself 
the greatest productive power." All 
the springs of co-operative wealth 
would flow more abundantly, and 
the products of this society of freely 
associated producers would be 
human beings able to develop their 
full potential in a human society.

So, how did Marx's conception 
of the means of going beyond 
capitalism differ from those of his 
predecessors? As we have seen, for 
so many socialists of the nineteenth 
century, the way to create the new 
society was to extract people from 
capitalism and to demonstrate that 
a non-capitalist alternative was a 
superior form of social and economic 
arrangement; and, those who argued 
this often looked to philanthropists 
or the state to provide the funds for 
these new demonstration projects. 
For Marx, such proposals reflected a 
time when the horrors of capitalism 
were apparent but when capitalism 
had not yet developed sufficiently 
to reveal "the real conditions of the 
movement."

Look to what working people 
are doing, Marx argued. Through 
their own struggles to satisfy their 
needs (which, for Marx, reflect all 
aspects of their existence as human 
beings within society and nature), 
they reveal that the battle for a new 
society is conducted by struggling 
from within capitalism rather than by 
looking outside. In those struggles 
workers come to recognise their 
common interests, they come to 
understand the necessity to join 
together against capital. It was not 
simply, though, the formation of 
a bloc opposed to capital which 
emerges out of these struggles. Marx 
consistently stressed that the very 
process of struggle was a process 
of producing people in an altered 
way; in struggling for their needs, 

"they acquire a new need—the need 
for society—and what appears as 
a means becomes an end." They 
transform themselves into subjects 
capable of altering their world.

This is what Marx identified 
as "revolutionary practice"—"the 
coincidence of the changing of 
circumstances and human activity 
or self-change." Marx's message 
to workers, he noted at one point, 
was that you have to go through 
years of struggle "not only in order 
to bring about a change in society 
but also to change yourselves." 
Over twenty years later, too, he 
wrote that workers know that 
"they will have to pass through 
long struggles, through a series of 
historic processes, transforming 
circumstances and men." In short, 
the means of achieving that new 
society was inseparable from the 
process of struggling for it—only in 
motion could people rid themselves 
of "all the muck of ages."

Socialism, for this reason, could 
never be delivered to people from 
above. It is the work of the working 
class itself, Marx argued. And, 
that applied as well to the kind of 
democratic institutions that workers 
need to bring about the new society. 
No state standing over and above 
society (and, indeed, crushing it like 
a boa constrictor—the way Marx 
described the French state) could 
be the basis for that simultaneous 
changing of circumstances and self-
change. Only by rejecting hierarchy 
and converting the state "from an 
organ standing above society into 
one completely subordinate to it," 
could the state be that of "the popular 
masses themselves, forming their 
own force instead of the organised 
force of their suppression." Only that 
"self-government of the producers" 
could be the form of state by which 
people emancipate themselves and 
create the basis for a socialist society.

Reclaiming and Renewing a 
Socialist Vision

Certainly,  the process  of 
reclaiming a socialist  vision 
involves the necessity to come 
to terms with the experiences of 
the twentieth century—with the 
two great failures of the twentieth 
century. But that process needs to 
begin someplace. And, where better 
than by recognising, as Marx clearly 
did, that people develop through 
their activity and that a new society 
is inseparable from the new sides  
they take on in the struggle to 
satisfy their needs? How better 
than to return to a conception of 
socialism as a society in which the 
full development of human potential 
is paramount?

If we proceed explicitly from 
such a vision, then anticapitalism is 
obviously part of that struggle. Who 
could imagine that the development 
of those rich human beings (rich 
because they are all-sided in their 
capacities and needs) is compatible 
with a society in which human 
beings and nature are mere means 
for the expansion of capital? At 
the same time, though, this vision 
of socialism clearly goes well 
beyond anticapitalism as such and 
points to the limitations of a focus 
upon anticapitalist struggle alone. 
Who these days could possibly 
think that the full development of 
human potential is compatible with 
patriarchy, racism, imperialism, or 
hierarchy (to name just a few sources 
of oppression)? In the various 
struggles of people for human 
dignity and social justice, a vision of 
an alternative, socialist society has 
always been latent. Let us reclaim 
and renew that vision.

(Michael A. Lebowitz is professor 
emeritus of economics at Simon 
Fraser University in Vancouver, 
Canada.)
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The following is an excerpt 
f rom Narendra  Dabholkar ' s 
book, “Please Think: Practical 
Lessons in Developing a Scientific 
Temper”, translated by Jai Vipra. 
Dr Dabholkar’s death anniversary 
was on August 20. 

It was once believed that, with 
technology changing the face of 
the world, superstition would die a 
quiet death. However, that has not 
happened. People today, whether 
rich or poor, old or young, are even 
proud of their lack of scientific 
temper.

Many people are still living in the 
clutches of superstition. They spend 
hours at crematoriums, waiting 
for a crow to signal freedom for a 
loved one’s soul. They see omens 
everywhere, from the breaking of 
glass to the falling of stones. Why 
do prime ministers and presidents 
pay their respects to a fraudulent 
godman? Why do people toss 
perfectly good food into sacrificial 
fires? Why do they still oppose 
widow remarriage in the name of 
caste? What does this downfall of 
scientific temper and reason tell us?

People fall prey to superstition 
because they are in constant need 
of external support. It is natural for 
the exploited to turn to the deceptive 
aid or solace of superstition. Yet, the 
end of superstition is not guaranteed 
by the end of misery, because we 
also turn to superstition to fulfil our 
greed. This makes it a never-ending 
affliction. Hubris, and the fact that 
people have never considered the 
scientific merit of their rituals, blinds 
them to the futility of superstitious 

beliefs. They convince themselves 
with the usual maxim: ‘There must 
be something to it.’

The history of all scientific 
inquiry is that of attempting to 
understand what we previously 
couldn’t. Early man watched nature, 
astounded. He was incapable of 
comprehending phenomena such as 
roaring thunder, blinding lightning, 
pouring rain, vicious forest fires 
and devastating storms. These were 
formidable powers, and human 
well-being appeared to depend on 
appeasing these powers. This is 
why the ‘five elements’ were given 
so much importance in our history. 
Man was, in a sense, the weakest 
creature on earth as he battled the 
elements. He lacked the ability to fly, 
to survive underwater and in extreme 
cold. He lacked the strength of the 
rhinoceros and the agility of the deer. 
Yet he became the de facto ruler of 
the world—how?

While other creatures adjust to 
nature, man lords over it, because 
knowledge is exclusive to humans. 
Our brains, which developed along 
with our opposable thumbs, allowed 
us to grab things, manipulate 
them and fashion them into tools. 
We gained these abilities over 
thousands of generations. Not only 
did man acquire knowledge, he 
also transferred it to subsequent 
generations through language, 
making use of his evolved larynx 
and oral cavity.

Man is faced with thousands of 
questions in his quest for knowledge: 
Why are the seas and sky blue? 
Where do butterflies get their colours 

from? What causes high and low 
tides? How many stars can we count 
with the naked eye? Why does the 
sun appear larger during sunrise 
and sunset? Why do fireflies glow 
at night? Why do mosquitoes hum? 
What are stainless steel and plastic? 
The love for knowledge is born of 
curiosity, and quelling curiosity 
makes humans happy.

Science, simply, is the practice 
of knowledge, the search for 
knowledge. The word ‘science’ is 
derived from the Latin scientia, 
derived from scire, which means 
‘to know’. The origins of scientific 
thinking and practice can be found 
in human intelligence and the 
practical know-how and skills that 
are transferred from one generation 
to the next as civilisation grows.

Building scientific temper and 
dispelling superstition involves 
improving one’s ability to make sense 
of what one experiences. Making 
sense of experience does not mean 
understanding experience totally, but 
untangling our intertwined and often 
muddied experiences to understand 
their essence. For instance, if we 
throw a stone and a feather from the 
same height, the stone falls faster 
than the feather. However, if we 
remove the wind from the equation, 
both will fall at the same pace. The 
exceptional ability to understand 
this is present in very few people. 
But the knowledge that is limited 
to a talented few today becomes 
common knowledge tomorrow. This 
is the value of scientific thinking.

There are some skills which are 
unique to humans: digging into our 

Scientific Temper Is of Fundamental Importance to Acquisition and  
Transfer of Knowledge

Narendra Dabholkar, Trans. by Jai Vipra
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vast experience and making sense 
of it, representing these insights 
mathematically and using these 
formulae to acquire new knowledge. 
With the help of these tools, 
knowledge can be disseminated. And 
scientific temper is of fundamental 
importance to the acquisition and 
transfer of knowledge.

The Parliament of India passed 
the Scientific Policy Resolution in 
March 1958, a document inspired by 
the then Prime Minister Jawaharlal 
Nehru. These were some of the 
salient parts:

Science has led to the growth 
and diffusion of culture to an extent 
never possible before. It has ... 
provided new tools of thought and 
has extended man's mental horizon. 
It has thus influenced even the 
basic values of life, and given to 
civilization a new vitality and a new 
dynamism. It is only through the 
scientific approach and method and 
the use of scientific knowledge that 
reasonable material and cultural 
amenities and services can be 
provided for every member of the 
community.

In 1975, an Indira Gandhi-
led Parl iament  amended the 
Constitution to add the fundamental 
duties of Indian citizens, and made 
development of ‘scientific temper, 
humanism and the spirit of inquiry 
and reform’ a fundamental duty. 
In 1987, Rajiv Gandhi’s education 
policy laid great emphasis on the 
development of scientific temper.

However, it is important to be 
aware that science is not magic. 
To say that all questions will be 
answered by science is to replace 
God with science. Only people can 
solve problems. Scientific thinking 
shows us the appropriate way to 
solve them. Apart from this, we 
must remember that making science 

popular and inculcating scientific 
temper are separate challenges. 
For instance, it is beneficial to 
increase the use of solar energy in 
our daily lives, but inaugurating 
the installation of solar energy 
equipment with rituals using lemons 
or by cracking open a coconut 
is inimical to scientific temper. 
However, making science popular 
can also be a way to inculcate 
scientific temper....

Here are some characteristics of 
scientific temper:
1. Believing something simply 

because someone with authority 
has said it, or because it has been 
written in a book, is wrong. 
The ultimate test of truth is 
observable proof or examination. 
Adishankaracharya pointed out 
that we cannot believe fire is 
cool no matter who says it, in 
any number of books. In Europe, 
this is the principal difference 
between medieval thinking 
and modern scientific thinking. 
For medieval philosophers, the 
Bible, the writings of priests 
and even the views of Aristotle 
were beyond dispute. These 
people and these books, with 
their logic and arguments, had 
drawn impermeable intellectual 
borders. One could not cross 
these borders even in the pursuit 
of truth. The real tussle between 
religion and science was that 
of the primacy of words and 
books versus the primacy of 
observation and examination. 
This method of knowing was 
accessible to anyone who 
was prepared to perform the 
necessary observations and 
experiments. This new method 
had so much success that religion 
soon had to struggle for ground 
against science.

2. The world is governed by 
certain rules, and its existence 
is not due to any external 
power. The questions of the 
universe can be answered by 
analysing the elements present 
in it, and man is capable of such 
analysis. Galileo’s telescope 
and subsequent discoveries 
not only added to knowledge, 
but changed our conception 
of the world. Instead of trying 
to solve the ultimate question, 
science began to solve many 
smaller questions more and 
more accurately. Man had long 
believed that there were rules 
governing the world, but it took 
Galileo’s work and scientific 
temper to understand that these 
rules were material, not spiritual.

3. The earth is not the centre of 
the universe. The world was not 
created for man; indeed, there is 
no reason for the world to have 
any purpose at all. Everything 
happens due to factors internal—
and not  external—to the 
universe.

4. Superior knowledge is gained 
through consistent thought 
and intelligence, not through 
revelations. One disadvantage 
of a society that believes in 
revealed knowledge is that 
its intellectuals stop valuing 
scientific and objective ways of 
acquiring knowledge. Another 
effect is inimical to democracy; 
it creates two classes—those 
who are knowledgeable and 
those who aren’t. As revealed 
knowledge is not accessible 
to everyone, the have-nots are 
kept subordinate to the haves, 
for knowledge becomes the 
prerogative of the privileged.

5. Unknown powers cannot make 
anything happen. If there is 
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even a single exception to what 
ought to be scientific truth, 
the whole edifice collapses 
like a house of cards. A ring 
appearing in Satya Sai Baba’s 
hand is an unscientific incident 
because there is overwhelming 
evidence to the contrary, backed 
by knowledge. Godmen like 
Satya Sai Baba will have to 
furnish explanations for these 
powers.

6. Science is public. Scientific 
truth is available to all. Anyone 
who is curious about this truth 
can test it. Scientific temper is 
opposed to dogmatism. Dogma 
is personal; it is inaccessible and 
untestable.

7. Science is always humble. It 
never lays claim to the final 
word. It is religion that asserts, 
‘I have understood it all, I have 
figured the universe out, now 
do as I say.’ Science believes in 
testing objects and incidents, and 
searching tirelessly for solutions 
to unsolved problems. Scientists 
are not to be praised for being 
right; they are to be praised 
for trying to state principles 
rigorously and th oroughly. 
Science remains objective even 
while it extends or overturns 
the work of its own giants. For 
instance, Einstein could finish 
Newton’s unfinished work or 
disprove it; Newton does not 
object to this. If, tomorrow, 
someone else points out the 
limitations in the work of both 
Einstein and Newton, it does 
not mean they are insulted. 
Anyone is permitted to test 
their propositions. All scientific 
theories are open to challenge. 
No matter how much progress 
is made in the realm of science, 
there are always new questions 

to answer, new horizons to 
chase.

(Narendra Dabholkar was a 
rationalist, author and president 
of the Andhashraddha Nirmoolan 

Samiti, Maharashtra. He was 
murdered on 20 August 2013, 
allegedly by Hindu fundamentalists. 
Jai Vipra works on research and 
advocacy in technology policy, and 
is currently based in Delhi.)

Top 1% up $21 Trillion.  
Bottom 50% down $900 Billion.

Matt Bruenig

Recently, the Federal Reserve of 
the USA released a new data series 
called the Distributive Financial 
Accounts, which provide quarterly 
estimates of the distribution of 
wealth in America. The series goes 
back to 1989, and runs to the fourth 
quarter of 2018.

The insights of this new data 
series are many, but for this post 
here I want to highlight a single eye-
popping statistic. 

In 2018, whereas the top 1 
percent owned nearly $30 trillion of 
assets, the bottom half owned less 
than nothing, meaning they have 
more debts than they have assets. 
This is a result of the economic 

policies followed in the US for the 
past 30 years, becauses of which 
the top 1 percent massively grew 
their net worth while the bottom 
half saw a slight decline in its net 
worth. Between 1989 and 2018, the 
top 1 percent increased its total net 
worth by $21 trillion. The bottom 
50 percent actually saw its net worth 
decrease by $900 billion over the 
same period.

(Matt Bruenig is an American 
lawyer, blogger and policy analyst 
and founder of the People's Policy 
Project, a crowdfunded think tank 
that focuses on socialist and social 
democratic economic ideas.)

Chart: uSA, Total Wealth of the Top 1% and Bottom 50%, 1989–2018
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Tagore’s Call for Rakhi Bond Between Hindus and Muslims
Deepanjan Ghosh

Everything is different in 
Kolkata. While the rest of the 
country fasts for Navratri, Kolkatans 
feast for Durga Puja. When the rest 
of the country cheers for Dussehra, 
in Kolkata there are tears for Bijoya 
Dashami. On Diwali, Kolkata has 
Kali Puja, and for Holi, Dol Jatra. 
Little surprise then that there should 
be an alternate story for Raksha 
Bandhan as well.

It began in 1905, the year British 
India’s Viceroy and Governor-
General Lord Curzon announced 
the partition of Bengal. Back then, 
Bengal consisted of the present-day 
states of West Bengal, Bihar, Odisha 
and Assam as well as what is now 
known as Bangladesh. This created 
a province that was the size of 
France but had a population several 
times greater. The administration 
of a province so large was proving 
difficult with the eastern half in 
particular, so the government 
announced that it had decided to 
partition the state into two.

Assam, along with the districts 
of Dacca, Mymensingh, Faridpur, 
Backergunge, Tippera, Noakhali, 
Chittagong, the Chittagong Hill 
Tracts ,  Rajashahi ,  Dinajpur, 
Ja lpaigur i ,  Rangpur,  Bogra , 
Pabna and Malda would form the 
new province of East Bengal & 
Assam. But while administrative 
efficiency was the stated reason, the 
Bengalis smelt a rat—the eastern 
half of Bengal was predominantly 
Muslim, while the western half was 
predominantly Hindu, and this was 
considered an extension of the old 
“divide and rule” principle deployed 
by the British in India. The Bengalis 
wanted none of it.

The resistance to the partition 
of Bengal was explosive and all-
pervasive. The Indian National 
Congress announced the Swadeshi 
movement, exhorting the masses 
to boycott all foreign goods, thus 
hitting the colonial government 
where it hurt the most. The mass 
burning of foreign clothes became 
a regular affair. But the protest, 
like everything else in Bengal, 
took on a unique character under 
the leadership of the greatest of 
all Bengali icons—Rabindranath 
Tagore.

Tagore declared the day of the 
partition, October 16, to be a day of 
national mourning—no food would 
be cooked in Bengali homes that day. 
To signify the bond between Bengali 
Hindus and Muslims, Tagore chose 
the rakhi, the sacred thread tied 
to a brother’s wrist by his sister 
in exchange for his protection. 
Traditionally, the sister would pray 
for the brother to live a long life, as 
he pledged to protect her as long 
as she was alive. Instead, Tagore 
wanted Hindus and Muslims to tie 
rakhis for one another, creating a 
lifelong bond of protection that no 
one could break.

Tagore began his day on October 
16 with a dip in the Ganga. From the 
banks, a procession accompanied 
him as he walked through the streets 
tying rakhis on the wrists of all those 
he met. The enthusiastic poet carried 
an abundant number of rakhis, but 
those accompanying him felt he had 
taken things too far when he wanted 
to step inside a mosque to the south 
of his house, to tie rakhis on the 
wrists of the maulvis inside. Tagore 
was never one to be deterred—

luckily for him, the maulvis had no 
objections either and the procession 
carried on.

A massive crowd had gathered 
on both sides of the street. Those 
accompanying Tagore were singing 
a song he had written specially for 
the occasion, a prayer to God to keep 
Bengal safe and united. From the 
rooftops, women sprinkled puffed 
rice and blew conch shells at the 
procession.

That afternoon, the foundation 
stone for Federation Hall was laid—a 
grand edifice symbolising the unity 
of the two Bengals. Barrister Ananda 
Mohan Bose was supposed to preside 
over the meeting, but he was elderly 
and sick, so it was Tagore that read 
out his speech. From there began the 
second procession of the day, from 
Federation Hall to the magnificent 
Basu Bati, home of Pasupati and 
Nandalal Basu in Bagbazar. The 
National Fund was announced here, 
and contributions were sought from 
members of the public. The fund 
would sponsor deserving students 
and finance Bengali entrepreneurs’ 
trips to England for scientific and 
technical training. With this, the 
Bengalis hoped, their reliance on 
foreign imports could be reduced 
over time, as more and more things 
would begin to be produced at  
home.

Although the protests did have 
their desired effect, ultimately 
keeping Bengal united would prove 
impossible. In 1912, Bihar, Assam 
and Odhish were separated from 
Bengal. This time the partition was 
on linguistic grounds. Thirty-five 
years later, with the bloodbath of 
Direct Action Day, the dream of a 
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united Bengal would finally come 
to an end.

The structures associated with 
the movement still stand. Federation 
Hall is now the Federation Hall 
Society and it continues to serve 
the people of Kolkata. Basu Bati 
is a forgotten ruin, rotting away 
for a decade thanks to apathy. But 
for those who migrated from the 
east in Bengal, yearning for the 
lost homeland still lingers, as do 
memories of this other rakhi.

(Courtesy: Scroll.in)

We Are Facing a Global Emergency  
in the Amazon

Called "the lungs of the Earth", 
the Amazon rainforest and its lush 
trees make roughly 20% of the 
oxygen on Earth. But the Amazon 
is presently on fire. In the about 20 
days since they were discovered, 
the fires have consumed at least 
74,000 ha of tropical rain forest. The 
skies of Sao Paolo, Brazil are black; 
the smoke is already trespassing 
the border to Argentina and may 
have reached Buenos Aires. NASA 
reports that about 3.2 million square 
kilometers of South America are 
covered by smoke.

The flames are massive and are 
devastating the jungle at a rapid pace. 
According to the Brazilian National 
Institute for Space Research (INPE), 
the fires increased by 83%—almost 
double—from what they were last 
year, and, not coincidentally, at 
least 68% of protected areas have 
been affected. The Brazilian Space 
Research spotted 72,000 fires, of 
which 9,000 were found in the last 
week alone. The Amazon is home 
to 34 million people, including over 
350 indigenous groups.

A s  t h e  A m a z o n  b u r n s , 
it drastically contributes to the 
climate crisis—both from the carbon 
released by the forest fires and from 
the loss of trees' ability to absorb 
carbon in the future. Amazonia 
comprises one of the world’s largest 
rainforests, also known as Mother 
Earth’s lungs. A healthy Amazon is 
critical to the survival of not only 
the local and about 400 indigenous 
groups that call it home but to our 
entire planet.

It's a heartbreaking global 
emergency that requires immediate 
action.

Now that the world is finally 
paying attention to the Amazon 
Basin,  i t 's  important to also 
understand that it is the pro-big 
business and anti-environmental 
position of Brazilian President 
Bolsonaro, which erroneously 
frames forest protections and human 
rights as impediments to Brazil's 
economic growth, that is directly 
responsible for these fires. Since 
Bolsonaro gained power, there 
has been rapid deforestation in the 
Brazilian Amazon. These recent fires 
were intentionally set by farmers 
who, responding to calls from 
Bolsonaro to develop the region, 
wanted to clear their land so it 
could be used for agriculture. As 
Bolsonaro put it, "the Amazon is 
open for business."

Illegally clearing land with fire is 
a horrible, corporate-driven practice 
that is taking place across the globe. 
Thus, at this very time when forest 
fires are burning down Amazonia, 
even larger jungle fires are burning 
down the Central African rainforest, 
which is another important oxygen-
generating lung of the world. In 
just two days, August 22 and 23, 
NASA recorded more than 6,900 
fires in Angola and about 3,400 
in the Democratic Republic of 
Congo (DRC), about 5 times as 
many as in the same two days in the 
Brazilian Amazon region. These 
fires are hardly being reported in 
the Western media. It is very much 
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possible that the same globalised 
corporations interested in Brazil’s 
natural resources underlaying the 
Amazon forests, are also interested 
in the enormous reserves of minerals 
and hydrocarbon resources of 
Central Africa, and so have got the 
governments of DRC and Angola to 
let the jungle burn.

The Amazon is burning, the 
Arctic is burning, and the list of 
scorched lands seems to continuously 
grow: Alaska, Greenland, Siberia, 
across Europe, Indonesia and across 
Central Africa. 

These are indeed the worst of 
times. But, as we face the real threats 
to life and to global civilisation posed 
by accelerating climate change, a 
global climate change movement is 

simultaneously emerging. This is a 
movement encompassing thousands 
of local groups across the world. It is 
also accompanied by climate action 
from above—such as the emergence 
of a Green New Deal advanced by 
Alexandria Ocasio Cortez followed 
by aggressive climate plans by Jay 
Inslee and Bernie Sanders. But of 
course, these plans will only be 
realised when this is accompanied  
by a determined non-violent 
grassroots movement from below. 
A global climate movement's  
global demands will only be as 
effective as the strength of power 
from below manifested through 
non-cooperation and non-violent 
action in the streets and voter action 
at the polls.

We are in a fight for our lives 
and for the generations to come. 
Locally, city-wide, state-wide, 
nationally, internationally we must 
join the fight as if our lives depend 
upon it, because they do. Now's 
the time to join the movement for 
stopping global climate change 
and for climate justice. Raise your 
voice. Now. Join the Global Day of 
Action Against Climate Change on 
September 20. 

(Leila Salazar-López is executive 
d i rec tor  o f  Amazon  Watch , 
Lindsay Allen is executive director 
of Rainforest Action Network, 
and Peter Koenig is a Research 
Associate of the Centre for Research 
on Globalisation.)

It was an epic case of projection. 
Lashing out at the attacks on his 
Amazon-incinerating policies, 
Brazil’s President Jair Bolsonaro 
accused French President Emmanuel 
Macron of having a “colonial 
mindset.”

The not even vaguely funny 
joke is that it is Bolsonaro who 
has unleashed a wave of unmasked 
colonial violence inside his country. 
This is a politician who came to 
power railing against indigenous 
people, casting their land rights as an 
unacceptable barrier to development 
in the Amazon, where cultures 
intrinsically linked to the rainforest 
have consistently resisted mega 
projects and the expanding frontier of 
agribusiness. “If I become president 
there will not be a centimeter more 
of indigenous land,” he said, while 

ominously declaring that “we’re 
going to give a rifle and a carry 
permit to every farmer.”

Much as Trump’s relentless anti-
immigrant rhetoric has emboldened 
white nationalists to commit real-
world hate crimes, Christian Poirier 
of Amazon Watch explains that 
in Brazil, “Farmers and ranchers 
understand the president’s message 
as a license to commit arson with 
wanton impunity, in order to 
aggressively expand their operations 
into the rainforest.” According 
to Brazil’s National Institute for 
Space Research, deforestation in 
the Amazon this July went up by a 
staggering 278 percent compared 
to the same month last year (the 
institute’s director was promptly 
fired after sharing these and other 
inconvenient findings).

Such a powerful sense of 
impunity has permeated the region 
that ranchers have held “fire days,” 
coordinating when they set land 
ablaze, and attacks on indigenous 
communities have seen an alarming 
escalation. This atmosphere of 
lawlessness, moreover, surrounds 
Bolsonaro’s entire administration. 
Many Brazilians consider the 2018 
presidential elections to have been 
stolen from Luiz Inácio Lula da 
Silva, by far the most popular 
politician in the country. Da Silva 
couldn’t run because he was locked 
up after a corruption trial that has 
since been revealed to have been rife 
with collusion and irregularities, a 
process presided over by the judge 
who went on to become Bolsonaro’s 
own justice minister.

The arsonists of the Amazon 

The Amazon Is on Fire—Indigenous Rights Can Help Put It Out
Naomi Klein
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are driven by many factors—chief 
among them the quest for profits 
from beef, soy and lumber. But 
beneath them all is the very thing 
Bolsonaro accuses his critics of 
possessing: the “colonial mindset.”

By no means unique to Brazil’s 
landed oligarchy, this mindset 
is grounded in the belief that 
European-descended settlers have 
a manifest destiny to profit from 
an ever expanding frontier; when 
indigenous people stand in the way, 
they must be removed, by any means 
necessary. Bolsonaro summarised 
this brutal belief system in stark 
terms two decades ago: “It’s a shame 
that the Brazilian cavalry hasn’t been 
as efficient as the Americans, who 
exterminated the Indians.”

This sense of divine entitlement 
to other people’s land in the name 
of progress is driving the arson 
in the Amazon—and it is driving 
the planetary-scale arson that has 
created the global climate emergency 
as well.

Put simply, a great deal of the 
coal, oil and gas that we must leave 
in the ground if we want a habitable 
climate lies under land to which 
indigenous people have an ancestral 
and legal claim. The willingness by 
governments around the globe to 
violate those international protected 
rights with impunity is a central 
reason why our planet is in a climate 
emergency.

This is not just about Bolsonaro. 
Recall that one of Trump’s first acts 
as president was to sign executive 
orders pushing through the Dakota 
Access and Keystone XL pipelines, 
two fossil fuel projects fiercely 
opposed by indigenous people in 
their path. And now there’s Trump’s 
new obsession with purchasing 
Greenland, an indigenous-controlled 
territory alluring to his administration 

mainly because melting ice linked to 
climate breakdown is freeing up 
trade routes and newly accessible 
stores of fossil fuels. From within 
his own colonial mindset, Trump 
feels it’s his right to grab the island, 
much like everything else he feels 
entitled to grab.

The violation of indigenous 
rights, in other words, is central to 
the violation of our collective right 
to a liveable planet. The flip side of 
this is that a revolution in respect 
for indigenous rights and knowledge 
could be the key to ushering in a 
new age of ecological equilibrium. 
Not only would it mean that huge 
amounts of dangerous carbon would 
be kept in the ground, it would 
also vastly increase our chances 
of drawing down carbon from the 
atmosphere and storing it in well 
cared-for forests, wetlands and other 
dense vegetation.

There is a growing body of 
scientific research showing that 
lands under indigenous control are 
far better protected (and therefore 
better at storing carbon) than those 
managed by settler governments and 
corporations. Of course, indigenous 
leaders have been telling us about 
this link between their rights and 
the planet’s health for centuries, 
including the late Secwepemc 
intellectual and organiser Arthur 
Manuel  (par t icu lar ly  in  h is 
posthumously published book, “The 
Reconciliation Manifesto”). Now 
we are hearing this message directly 
from the people who make their 
home in our planet’s burning lungs. 
“We feel the climate changing and 
the world needs the forest,” Handerch 
Wakana Mura, an Amazonian tribal 
leader, told a reporter.

E a r l i e r  t h i s  y e a r ,  t h e 
Intergovernmental Panel on Climate 
change issued a Special Report 

on Climate Change and Land, 
which stressed the importance 
of strengthening indigenous and 
community land rights as a key 
climate change solution. A broad 
coalition of Indigenous organisations 
greeted the findings with a statement 
that began, “Finally, the world’s top 
scientists recognise what we have 
always known ... We have cared 
for our lands and forests—and 
the biodiversity they contain—
for generations. With the right 
support we can continue to do so for 
generations to come.”

Colonialism is setting the world 
on fire. Taking leadership from the 
people who have been resisting 
its violence for centuries, while 
protecting non-extractive ways of 
life, is our best hope of putting out 
the flames.

( N a o m i  K l e i n  i s  S e n i o r 
Correspondent at The Intercept and 
the inaugural Gloria Steinem Chair 
of Media, Culture and Feminist 
Studies at Rutgers University.) 
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