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To BE, or Not To Be?
Mahi Pal Singh
At the convention of the Radical Humanists
held on 13th February 2016 at New Delhi the
question of whether the Radical Humanists
should take part in party politics was discussed
at length. Earlier in 1940 M.N. Roy and his
followers had formed the Radical Democratic
Party and even contested elections. But utter
failure in the electoral battle led Roy to disband
the party in 1948 and he decided that the Radical
Humanists should rather undertake the task of
educating the masses so that they could not be
led into voting for a particular party candidate
without even knowing him, merely under the
influence of the pomp and show and the beating
of drums and chanting of slogans by a party,
because such a candidate would not fulfill their
aspirations as he would actually be responsible
to his party which gave him the party ticket and
not to them. Our experience of elections in the
post independence India shows that Roy was
not wrong. Party politics has pushed the electors
further and further away from being able to
decide the policies of governments. It is not the
electors, nor even their elected representatives
but the few top leaders of political parties in
power who decide the future of the masses. It
is they who decide how public money will be
spent and how much of it will really be spent
for their welfare. Since political parties take
huge money from big industrialists for elections,
they practically control the governments and
their policies and reap huge harvests in the form
of big loans from public banks and tax waivers.
Crony capital practically controls governance
in the country and the influence of the people is
not seen anywhere.
The events following a students’ meeting at
Jawaharlal Nehru University is a pointer that
we are living in troubled times and the worst
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may follow. Some slogans were raised in the
meeting by some people with covered faces.
Who they were has not been found out. But
some student leaders were arrested and
remained under judicial custody for about 15
days allegedly for shouting anti-national slogans,
though none of the videos shows any of them
raising such slogans, but they were booked on
‘sedition’ charges. JNU Students Union leader
Kanhaiya Kumar was attacked, beaten up and
later even threatened with life by goons in black
coats in court premises. What is ironic in the
whole matter is that innocent students were
booked on ‘sedition’ charges while the fact
remains that even those who shouted anti India
slogans could in no way have caused any harm
to the country merely by shouting those slogans.
No one had indulged in violence of any kind.
No one had lifted arms against the country.
Those who shouted those slogans must have
their frustrations, complaints and dissatisfactions
which made them shout those slogans. On the
other hand, what cause and right had those
goons against them, who beat up Kanhaiya
Kumar, JNU teachers and journalists?
Even today the JNU and Hyderabad
University teachers and students are being
hounded by the police. For the first time in
history the police entered a class room in the
JNU and stopped the screening of a film which
formed part of the teaching. Does the
government want that the students should be
taught only what it wants them to be taught? If
questions of governance and politics that affect
the lives of the countrymen cannot be discussed
even at the university level, where else will they
be discussed? Is it not throttling of all dissent
against the government, its policies and highhandedness? It is not surprising, therefore, that
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over 300 academicians, activists, artists and
writers have in a statement condemned the
state violence and unlawful detention of faculty
and student protesters of the University of
Hyderabad where even access to basic
necessities such as water and food has been
restricted on the campus.
Besides clamping down on students and
teachers of various universities, the BJP
leadership has taken upon itself the responsibility
of deciding who is a nationalist and who is antinational though it and its parent body, the RSS,
has no history of participating in the
independence struggle to stake a claim of being
nationalists. First the fringe groups of the RSS
killed noted writers, artists, thinkers and
rationalists who raised their voice of dissent.
Then came attacks on Muslims raising the bogey
of beef eaters and non-beef eaters. The JNU,
the highest seat of learning and research, has
always irked in the eyes of the BJP as it has a
long history of free thinking - free from narrow
mindedness and communalism, the main tools
of the divisive politics of the BJP. Now they
have raised another controversy. According to
BJP leaders, those who do not raise the slogan
‘Bharat Mata ki jai’ are anti-nationals. Those
who have been repeating the slogan ‘Jai Hind’
after the Prime Ministers every independence
day have to say ‘Bharat Mata ki jai’ to be
recognized as nationalists as if chanting the
former shows lesser respect to the nation. It is
quite possible that in their eyes the farmers who
work in their fields day and night and the
labourers who sweat it out in factories and at
house building sites and may not have chanted
the slogan ‘Bharat Mata ki jai’ are all antinationalists. However, black marketers,
exploiters of the labour class, those who take
huge loans from nationalized banks and never
return it, those legislators and ministers who
have multiple cases of rapes, murders,
4

abductions, money laundering, corruption and
causing communal riots through their hatespeeches are great nationalists merely because
they shout ‘Bharat Mata ki jai’, even though
they are bent upon dividing the country even to
the extent of breaking it. Those who are real
anti-nationalists have taken upon themselves the
task of issuing certificates of nationalism and
anti-nationalism to others.
The fascist forces have raised their heads as
never before and are testing the patience of
those crores of people of this country who love
their country as much as they love to live in
peace with their fellow citizens but refuse to
follow the diktats of these fascists. After all who
are they to tell us what slogans we should raise
or not raise? We all are free citizens of a free
and democratic country and we will decide what
to do or what not to do within the limits of our
rights and duties as enumerated in the
Constitution of India. But the threat to our rights
and freedom from these forces is so grave that
we cannot ignore it and just sit and watch.
Today students across the country are agitated
over Rohith Vamula’s death in the Hyderabad
University and the way the government has
acted against the students of JNU on the basis
of a doctored CD. The journalists and university
teachers are agitated over their beating up in
New Delhi’s Patiala House court premises.
Lawyers are agitated over the way some
lawyers belonging to the Hindutva brigade
maligned the name of law respecting lawyers.
Farmers facing water scarcity are agitated over
the apathy of the government towards their plight
leading to farmers committing suicides. Tribal
people are agitated because they are being
thrown out of their habitat denying them their
basis right of livelihood and life itself.
Unemployed youth is agitated because in spite
of tall claims of providing them employment
nothing substantial has been done by the
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government during the last two years.
Corruption stands where it stood when the NDA
government took over. Students, teachers and
social activists are being booked under the
stringent and outdated ‘sedition’ law. There is
chaos and suffering all around and there is no
respite in sight.
Under these circumstances we all have to get
together, both individuals and civil society groups,
as happened during the anti-corruption
movement demanding the Jan Lokpal Bill and
also against the Nirbhaya gang-rape case both
of which saw tremendous upsurge of people’s
power which vibrated across the country, and
raise a strong movement to oppose these
tendencies. A beginning can be made by getting
together on specific issues like corruption,
unemployment, price rise, repeal of sedition law
and AFSPA and communal fascism facing our
country and its people and the movement can
be broadened as more and more people join it.
At this crucial moment, a beginning in this
direction was made by Swaraj Abhiyan at New
Delhi’s Constitution Club on 27th and 28th
February 2016 when a National Convention

on Corruption was organized and an AntiCorruption Team (ACT Now) was formed and
joined by well-known activists working in the
field of RTI, PIL, anti-corruption, human rights,
judicial and electoral reforms, and activists
belonging to various other fields like Aruna Roy,
Nikhil Dey, Justice Santosh Hegde, Justice
A.P. Shah, Admiral Ramdas, Wajahat
Habibullah, EAS Sarma, Jagdeep Chhokar,
Venkatesh Nayak, Kamini Jaiswal, Subhash
Agarwal, Yogendra Yadav, Prashant Bhushan,
Dr. Anand Kumar among about 1000 other
participants from all over the country. Some
Radical Humanists from Delhi also took part
in the Convention. After long and serious
deliberations an action plan to fight corruption
was charted. We have to pick up the thread
from there and go ahead. It is time to end the
dilemma of ‘To Be, or Not to Be’ part of the
greater social and political movement, and ‘To
Do, or Not to Do’. The risks are certainly grave
as the corrupt are very powerful politically and
financially, and we have seen activists being
killed or implicated in various cases, but the
task is bigger and greater than our lives and
brooks no further delay.
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Articles and Features:

Literary Humanist Govindan
Narisetti Innaiah
Among the few literary giants among Radical
Humanists M. Govindan (1919–1989) can be
counted as a leading one from Kerala, South
India. He was a writer and cultural activist of
Kerala, India. He was born in Ponnani in
Malappuram district on September 18, 1919. He
was actively involved in politics in his early days
and later concentrated on intellectual life. He
was attracted towards the ideas of Radical
Humanism expounded by M.N. Roy. He died
on January 22 in 1989 in Guruvayur, Kerala.
I met Mr Govindan in Chennai (Madras) during 1960s when he was working with government. He came to Madras for job and continued there while devoting his spare time for literary work.
Govindan is known for his excellent literary
quarterly magazine entitled SAMEEKSHA.
Apart from that he also edited two Malayalam
magazines NAVASHAKTI and GOPURAM.
Govindan was fascinated with the theories and
writings of M N Roy and turned into a Radical
Humanist. He confined to the writing field only
and continued as such. He was a good and pleasant conversationalist and I enjoyed his discussions
with me in Madras. He presented his special num-

ber Sameeksha called Renaissance Number.
Govindan also contributed to several
Malayalam literary magazines. 12 of Govindan`s
books were published in Malayalam and English.
After leaving the job he devoted himself entirely
to literary work.
Govindan was selected for Jawaharlal Nehru
fellowship to devote himself to literary work.
He specialized in south Indian creative literature in his archetypal Ganga. His drama-YOU
SHALL NOT KILL MAN is a powerful drama.
Govindan was considered as trend setter in
Kerala. His writings are usually covered with
human sentiments and response to life problems.
Imagery often not usual was the great weapon
of Govindan which can be interpreted in several ways. Pun and fun are the two attractive
things used by Govindan in his writings.
Govindan`s poems are original and make the
reader contemplate. Swayamvaram is one such
poem.
He played great role in all India writers’ conference held in Kerala in early 1960s.
I feel fortunate to have been acquainted with
such a humanist.

Mahatma Gandhi on Dissent
I have repeatedly observed that no school of thought can claim a monopoly
of right judgement. We are all liable to err and are often obliged to revise our
judgements. In a vast country like this, there must be room for all schools of
honest thought. And the least, therefore, that we owe to ourselves as to others
is to try to understand the opponent's view-point and, if we cannot accept it,
respect it as fully as we expect him to respect ours.
Mahatma Gandhi
6
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The beauty of sedition:
eloquence of Kanhaiya's language
Tunku Varadarajan
"The first (speech) catapulted him to fame, incurring as it did the wrath of an obtuse
Home Minister; of a dopey — but pernicious — Police Commissioner of Delhi; and of a
tinpot-nationalist news anchor who disregarded the truth in a peerless display of hysteria. Together, they sucked young Kanhaiya into a vortex of political and judicial thuggery that would have made Gandhi and Ambedkar weep."

JNUSU President Kanhaiya Kumar

Let us hail Kanhaiya. If not for his politics,
then certainly for the eloquence of his language.
An anthology of the greatest political
speeches of Independent India would make
for a scrawny volume. Indian politicians aren’t
strong on oratory, in large part because they’re
uncultured, and have contempt for the Indian
electorate.
Nehru was elegant, of course, though his
speeches in English were not understood by a
majority of Indians. Vajpayee was a masterspeaker, his Hindi (and his sarcasm) being of
THE RADICAL HUMANIST

the rarest poise. Annadurai electrified the Tamil
people in a language that has, perhaps, only
Bengali as its equal in its political prosody and
spoken rhythms.
Of those in office today, Narendra Modi is
India’s orator-in-chief, in spite of a tendency
toward self-congratulation. He can mesmerise
a crowd, his words a mixture of promise and
menace. His granite face and bearing add to
the effect of authority. Lalu Prasad is a
7

favourite: not for his message, which is provincial and bogus, but for his jaunty folksiness, his
devil-may-care phrasing, and his obvious glee
in playing the bumpkin who steals a march on
city-folk. And then there’s Shashi Tharoor —
an old friend — who stands apart as an Indian
politician who can actually debate. (In truth, he’s
not a politician at all, which is his strength and
— it could be said — also his weakness.)
Which brings me back to my anthology. Why
confine it to elected politicians? In my view, no
compendium of Indian political speeches would
be complete now without an entry for Kanhaiya
Kumar, the young PhD student from JNU who
has arrested India’s imagination and ensured
that the word “sedition” is part of the vocabulary of every citizen.
Like others with access to a computer, I have
heard repeatedly the two speeches that
Kanhaiya made most recently. The first catapulted him to fame, incurring as it did the wrath
of an obtuse Home Minister; of a dopey — but
pernicious — Police Commissioner of Delhi;
and of a tinpot-nationalist news anchor who disregarded the truth in a peerless display of hysteria. Together, they sucked young Kanhaiya
into a vortex of political and judicial thuggery
that would have made Gandhi and Ambedkar
weep.
If Kanhaiya’s first speech was impressive,
his second, after his release on bail, was pure
protest-poetry. One doesn’t have to share his
politics to find pleasure in his language. I certainly don’t want “freedom from capitalism” —
in fact, I want much more of it; and yet I found
his revolutionary fervour endearing. Here is a

young man with a serious rhetorical gift, and a
mastery over the Hindi language that is a joy in
this ugly age of “Hinglish”. His cadences and
tempo are made all the more sweet by his Bihari
lilt and his self-deprecating purabiya manner.
This is Hindi as it should be declaimed—Hindi
as a political rasmalai.
One needs to hear the speech, not read it, to
appreciate fully the theatre of Kanhaiya’s delivery; his sawaal-jawaab —call-and-response
— with the avid and idealistic crowd; the pregnant pauses, so essential in feats of rhetoric;
the cutting humour of the occasion; and the
verbal up-yours he delivered to those who would
jail him for his views. All the while, another
young man waved the Indian flag behind him.
This was not sedition. This was the heaven of
college life.
After this speech, the case for the prosecution is stone cold dead. The judge who released
him said that Kanhaiya suffered from an antinational virus, an “infection”. That virus, in truth,
lives in those who would lock him up — those
who have, by their own bigotry, sent this young
Indian spirit soaring.
Tunku Varadarajan is the Virginia Hobbs
Carpenter Research Fellow at Stanford
University’s Hoover.
Courtesy Communism, Sunday, 6 March
2016
[Video: JNUSU president Kanhaiya Kumar’s Fiery Speech referred to above after getting out of jail
3/3/2016 is available at the following link]

http://www.indiaresists.com/video-kanhaiya-speaking-jnu-release-must-watch-specially-arnab-goswami/

“The people of this country have a right to know every public act, everything,
that is done in a public way, by their public functionaries. They are entitled to
know the particulars of every public transaction in all its bearing.”
Justice K K Mathew, former Judge, Supreme Court of India, (1975)
8
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“I cannot imagine former British soldiers marching down the streets of London demanding the closure of Oxford University because the students organised a discussion
on the Irish question. But Indian ex-servicemen organised a march from Rajghat to Jantar
Mantar to condemn the Jawaharlal Nehru University for its anti-national activities under the banner “people for nation”! ….Nandita Haksar

First person: When a Kashmiri met a Naga at JNU
Nandita Haksar
'Like most students, I too felt the Nagas were anti-national,' says the human rights
activist who has fought for the rights of RSS workers, Nagas, Sikhs, SAR Geelani,
Afzal Guru, among others.
I cannot imagine former British soldiers marching down the streets of London demanding the
closure of Oxford University because the students organised a discussion on the Irish question. But Indian ex-servicemen organised a march
from Rajghat to Jantar Mantar to condemn the
Jawaharlal Nehru University for its anti-national
activities under the banner “people for nation”.
And a few days later, at a meeting organised by
the Akhil Bharatiya Vidyarthi Parishad, the servicemen suggested that a tank should be placed
in the university to remind the students and teachers about their commitment to the nation.
Why are students being pitted against soldiers?
Why are some ex-service men calling for the
closure of an educational institution which is
known for its academic excellence and intellectual vibrancy?
Unique vision
It is important to remember this conflict over
the definition of nationalism has a long history
and JNU’s role in upholding democratic nationalism needs to be understood. Today many students of the Jawaharlal Nehru University visit
the Parthasarthi Rock, the highest point in the
campus, to enjoy solitude and the company of
peacocks. It is here that a beautiful open air auditorium has been made and the students sit there
without much thought to the person after whom
THE RADICAL HUMANIST

the spot has been named.
But it is important to remember G Parthasarthi,
the first Vice Chancellor of JNU (1969-1974).
He contributed to the vision of the University
becoming the first educational institution in the
country to develop a multi-disciplinary and transdisciplinary approach to knowledge.
For me G Parthasarthi was Uncle GP, my
father’s friend. And I was privy to many discussions on the future vision of the university. I had
just passed out of school and scored very high
marks in Indian history. The reason for my
achievement was that I had answered the questions based on my reading of typed manuscripts
of new history books written by a new generation of nationalist historians including Nurul Hasan,
Romila Thapar and Satish Chandra. I had the
privilege of reading the books even before they
were published because these historians were also
family friends. Nurul Hasan brought the typescripts to my school when he came to give a lecture on history. He wanted to know how a young
student would react to the books.
I found the books really exciting because they
did not teach history only as a chronology of rulers but explained events in their political and economic context. They did not put the golden age
of Indian history in the past but in the future where
India would become a mature democracy with
9

roots in a secular and pluralistic culture.
These books had been written at the instance
of the National Council of Education, Research
and training or the NCERT. The NCERT was
established in 1961 as an autonomous body. However, it is government-funded and its director is
appointed by the ministry of education, as it was
called at that time, and acts as a semi-official
organisation promoting a “State-sponsored” educational philosophy.
The then Minister of Education MC Chagla was
concerned that the textbooks in history should not
recite myths but be secular and rational explanations of the past. A committee on history education was established consisting of Tara Chand,
Nilakanta Sashtri, Mohammad Habib, Bishweshar
Prasad, among others. The committee commissioned a number of history textbooks to be
authored by leading historians such as Romila
Thapar, Ram Sharan Sharma, Satish Chandra and
Bipan Chandra. These texts were intended to be
“model” textbooks which were “modern and
secular”, free of communal bias and prejudice.
A battle over history
After school I joined the Delhi University to
study a newly introduced subject called sociology which was at the time taught only in the Delhi
School of Economics. At that time the students
union was dominated by the ABVP. These students targeted the new historians and wrecked
the meetings addressed by them. I remember how
they would not allow Irfan Habib, Bipan Chandra
or Romila Thapar speak at public meetings and
very few students dared to sit and listen to these
young historians. The atmosphere in the campus
was suffocating and there were few discussions
and debates even within the classroom.
It was during those days that the All India Students Federation or AISF decided to seriously
challenge the ABVP. They put up their candidate, Amarjeet Kaur against the ABVP candi10

date and we all joined the campaign whole
heartedly. In Miranda House, the only college
which had an independent union, the Students’
Federation of India or SFI put up its own candidates. Throughout the campaigns we were faced
with very real threats of physical assaults but that
did not deter us. And we were delirious with happiness when Amarjeet won.
Many students who studied Indian history from
the new NCERT text books (which had been
published by then) or books written by the nationalist historians found they had been failed in
their BA exams. This was because the Jana
Sangh and its sympathisers dominated the history departments and did not allow a historiography which taught the student to read their history
critically, to understand the nature of the colonial
state and the different trends within the freedom
movement.
I too was failed in my history subsidiaries not
once but twice. At the time the students could
not get their answers re-checked. It was my first
hand experience of the battle for control of Indian history and also for the soul of India. The
failure in the subsidiaries meant I would get a
simple BA degree and not an honours degree and
my prospects of studying further had become
bleak. I was left devastated but not defeated. I
turned to journalism and my dream of studying in
JNU was deferred. My history teacher, Uma
Chakravartty could not believe that I could have
failed because I had taken keener interest in history than even in the main subject. She persuaded
me to take the exam yet once again later and I
passed.
I worked in the Indian Express as a trainee
journalist and then got an opportunity to work
in London for the Time Educational Supplement
in 1974. One day a colleague, Gavin asked me
for lunch to the office canteen and in the course
of conversation told me “Nan, we cannot keep
giving you aid.” I was so insulted but I had not
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the means to answer the allegation.
Early days
It was this insult that prompted me to join the
Centre for Historical Studies at the JNU on my
return from London. I wanted to know my history and be able to answer such accusations.
When I joined JNU, India was recovering from
the horrors of the National Emergency imposed
by Prime Minister Indira Gandhi. My father, PN
Haksar who had been principal secretary to the
prime minister and had known her personally since
her days in Oxford had been a victim of the Emergency because he had dared to oppose her and
her son, Sanjay Gandhi. But my father had taught
us to react politically and not personally – a lesson which has stood the test of time.
The atmosphere in JNU was very exciting with
the SFI conducting open discussions and debates.
I listened to the discussions and learnt the political differences between the various leftist
organisations, the SFI, the Trotskyites and the
Naxals. And the leftists were challenged by the
non-left group organised under the banner of Free
Thinkers.
I also got my first lessons in democratic politics when I signed for the release of political prisoners which included members of the Rashtriya
Swayamsevak Sangh. I realised why it was important to protect the rights of my political rivals
and the importance of defeating a rival ideology
by debate and discussion.
Attempt to ban
I felt I was breathing fresh air after the stifling atmosphere created by the ABVP in Delhi
University. But just after I had passed my MA
there was another attempt to ban the history
text books published by the NCERT. Three
months into the Janata Party government headed
by Morarji Desai the prime minister was given
an anonymous memorandum, thought to have
been written by Nanaji Deshmukh, former
THE RADICAL HUMANIST

leader of the Jana Sangh and general secretary
of the Janata party criticising the history books
written by Romila Thapar, Bipan Chandra,
Amales Tripathi, Harbans Mukhia and RS
Sharma.
As a student of Bipan Chandra I knew how
passionately nationalist he was. He made the
leaders of the freedom struggle come alive. I had
begun to feel I knew each of them, Dadabhai
Naoroji, Raja Rammohan Roy, Bal Gangadhar
Tilak, Gopal Krishna Gokhale and Bhagat Singh.
Romila’s classes had the quality of an ancient
sage telling stories of wisdom, and Harbans
Mukhia made medieval India seem like contemporary society. I truly loved the classes and each
of my teachers. They had nurtured my pride in
my country and sown the seeds of a lifelong passion for history. From now on no Gavin or anyone would be able to throw an insult to my nation
and get away.
That is why I felt the ban on the history books
based on an anonymous memorandum a real
threat to a robust, critical thinking and understanding of Indian history.
The ban had to be fought in the open and I was
among the students who organised a three day
long debate on the academic merits of the books.
We invited historians cutting across ideological
lines and held the seminar in Delhi School of Economics auditorium. Students and teachers of five
universities came together, JNU, Delhi University, Jamia Millia, Lucknow University and the
Aligarh Muslim University. We ensured that there
was no disruption when the historians loyal to the
Jana Sangh spoke and we ensured that the ABVP
did not disrupt our proceedings. We won our battle
when the ban was lifted and the books became
available again. Of course the Hindutva forces
were not giving up and in 2002 when the National Democratic Alliance was in power they
again tried to re-write history.
11

Beyond classrooms
As a student of JNU I learnt much more than
what was taught in the class. It was a University
which attracted students from every corner of
the country. I met Adivasis from Jharkhand and
learnt of their battle against displacement. It was
a shock that the projects which I had been taught
to think of as Temples of Modern India were the
source of large scale destruction of tribal peoples
living in Bihar, Bengal, Orissa and Madhya
Pradesh. When I decided to do my Masters essays on the Jharkhand movement we had heated
discussions on whether we could call it Jharkhand
nationalism or was it merely the tribal question.
I also met Naga students in JNU. In 1978 they
were busy drafting a constitution for a Naga human rights organisation which they intended calling the Naga People’s Movement for Human
Rights or NPMHR. At that point of time even to
mention the Naga movement was considered
anti-national. And, like most students, I too felt
the Nagas were anti-national. But then I discovered the kind of atrocities the Naga people had
been subjected to under the Armed Forces (Special Powers) Act – acts which could not be justified in the name of Indian nationalism. After many
months of discussions one of the Naga students,
Luingam Luithui and I edited a book called
Nagaland File: A Question of Human Rights
(1986). It was the first book which put forward
the Naga point of view.
Every review of the book condemned me as
an anti-national. But the Naga students felt that it
was the first time an Indian was willing to speak
on their behalf. It was the beginning of a long,
difficult process by which the Naga people began to think of calling India their home; and the
book created democratic space for further discussions and finally the peace process.
The best part of my association with the JNU
was that I found my life partner, a fellow student
at the JNU – and a Naga. Together we dedi12

cated our lives fighting for human rights.
In 1984 when the Sikhs were being massacred
in the heart of the Indian capital I was among a
few from our colony in Munirka Enclave who
rescued the Sikh teachers from Guru Harkrishnan
School. But many in our colony felt scared that
the Sikhs were living in our colony and they felt I
had endangered the colony residents. Without a
thought I phoned a friend who was a teacher in
JNU and asked whether she could accommodate the Sikhs at the university. And of course
she did. The teachers and students of JNU provided safe haven for the Sikhs. The solidarity they
experienced assuaged the hurt and pain they felt
when they were attacked by their fellow citizens.
In 1989-90, I rescued Burmese students imprisoned in Imphal jail and brought them to Delhi
to the office of the United Nations High Commissioner for Refugees, or UNHCR. Again, it
was the JNU students and teachers who provided them with a safe harbour. And the Burmese students realised they had many Indian
friends even though the Indian government had
chosen to support the military junta instead of
Daw Aung Saan Suu Kyi.
Extending a hand
It was this experience that had taught me that
if we could extend our hand of friendship even
those who felt alienated from the Indian nation
could be won over. If only we could see our country from their point of view we would understand
why they felt angry with us, and we could understand how we had wronged them. It was with
this feeling I accepted to take the defence of SAR
Geelani a young Kashmiri lecturer of Delhi University who was arrested on charges of conspiring to attack the Indian Parliament. And later I
took up the campaign for computation of the death
penalty of Afzal Guru to life imprisonment.
I wrote two books, Framing Geelani, Hanging
Afzal: Patriotism in the time of Terror (2007) and,
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more recently, Many Faces of Kashmiri Nationalism: From the cold war to present times (2015)
in which I attached an eight page letter from Afzal
Guru to me. The idea was not to glorify him but
to understand him. One of the things which I discovered was how far the Kashmiris were critical of Pakistan.
These books seek to understand the Kashmiris
from their point of view and also try and build a
bridge of understanding between Kashmir and
the rest of India. It was a small, shaky bridge but
people had started crossing it but the latest attack on JNU students for commemorating the
death anniversary of Afzal Guru has broken the
fragile bridge I had tried to make.
'Thank you JNU'
Just as the discussions with the Nagas were
once termed as anti-national, any attempt to understand Kashmir is termed anti-national. I believe the Kashmiri students were beginning to feel
that JNU could be a place from where a genuine
peace process could be started.
In the past such an incident would have been
dealt with by the university authorities themselves
– and that is exactly what should have been done.
But there were obviously more sinister designs
at work. How do we explain why a video has
been doctored to frame a Dalit student – showing him as shouting anti-India slogans when he
was actually calling for freedom from poverty,
caste system and freedom from famines? Why
would a Muslim student be portrayed as a terrorist on the basis of a parody twitter account? Why
has the government allowed the police, the media to turn the campus and indeed the entire country into a battleground in which the image of JNU
is sought to be tarnished and the institution destroyed?
How can lawyers attack students and teachers of JNU in the presence of the police? How
can lawyers physically assault journalists, includTHE RADICAL HUMANIST

ing women reporters, inside a court room? How
can the media broadcast doctored videos and how
can the police claim that the students shouted proPakistan slogans when the 12-page report submitted by the Deputy Commissioner of Police
(South) on the facts leading to filing of FIR No
110.16 dated 11.02.2016 lists 29 slogans shouted
at the meeting but does not mention “Pakistan
Zindabad”?
But students all over the country have come
out in solidarity with the students of JNU. The
students of Srinagar University took out processions carrying placards saying “Thank you JNU”
and intellectuals from all over the world have
expressed their concern over the way the JNU
is being attacked.
Perhaps the best reflection of JNU’s intellectual strength is that three of the ABVP activists
who are students of the Jawaharlal Nehru University resigned from ABVP after they saw the
way their fellow students were being framed in
false cases and hounded by the police. The three
students, Pradeep Nawal, joint secretary of the
ABVP (JNU unit), Rahul Yadav, president of the
ABVP unit of the School of Social Sciences and
its secretary Ankit Hans said they had resigned
because of the current JNU incident, and the
longstanding differences of opinion with the party
on the Manusmriti and the Rohith Vemula incident.
The country is divided between those who think
of Indian nationalism as a mighty river with many
tributaries, which flows and carries the waters
of hundreds of streams, and those whose nationalism is like an ancient stagnant pool.
I believe Jawaharlal Nehru University has always stood for a truly democratic, diverse and
vibrant India. The students of JNU have been
rebels and this rebellion has kept alive the spirit
of India. The institution should be celebrated and
defended with our hearts, minds, body and soul.
Courtesy Scroll.in, March 1, 2016
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'What is happening in India
today is similar to the McCarthy era'
Partha Chatterjee
There is something ominously new in the manner in which the attack against freedom of
thought and expression has been launched this time, says the noted political scientist.

Photo Credit: Dalitcamera Ambedkar via YouTube

Full text of the statement titled by the noted professor of political science to his
colleagues and students at the Centre for Studies in Social Sciences, Kolkata
This is not the first time that freedom of
thought and expression has been attacked in the
Indian university. But there is something ominously new in the manner in which the attack
has been launched this time.
We know that the sedition charge was applied
across the board by British colonial rulers against
anyone who expressed anti-colonial or nationalist views. Writers, artists, poets, and thousands
of students and teachers were arrested for sedition alongside political leaders and agitators.
But the British colonial officers, who were themselves among the best students of British universities who sat in a fiercely competitive examination to enter the highest paid civil service
in the world, respected the British principle of
the self-governing university. The unwritten rule
that the police must not enter a university cam14

pus was observed in the early decades of independent India when I went to college. Student
agitators engaged in a street fight with the police would often run for safety into the college
campus, and the police would unfailingly stop at
the college gates. The rule began to be violated
from the 1970s. In regions of the country rocked
by political agitation, the university campus was
drawn into partisan conflicts between the government and the opposition. Students and teachers were arrested on charges of participating in
violent agitations. Needless to say, in the Northeastern states or Kashmir, where state repression is long-standing and indiscriminate, the university campus was not spared.
Not since the Emergency
But I cannot remember, except for the period
of the Emergency in 1975-77, a national camAPRIL 2016

paign that asserts that certain political questions
cannot even be talked about in the university.
Are we to accept that national loyalty must be
so unquestioned that the origins and present status of the nation and its boundaries, the nature
of the constitution and the laws, the mutual relations between different regions and cultures,
the demands of oppressed peoples and minority
groups, cannot even be discussed and debated
among students and teachers? One would have
thought that such debates were the very essence of a democratic public life. And of all public
places, the university campus is the most precious arena where freedom of thought and expression is the foundation of the vibrant intellectual life of a nation. Even in the United States,
that paradise of market-controlled capitalism,
university professors are protected by tenured
appointments on the specific ground that they
must not be exposed to victimisation for the content of what they teach or publish. This demand
was recognised after the experience of the notorious McCarthy witch hunt against alleged
communists in the 1950s.
What is happening in India today is similar to
the McCarthy era. Whether the alleged “antinational” slogans were raised on the campuses
of Hyderabad University or JNU by those who
have been charged is, of course, important for
the future careers of those students – for Rohith
Vemula the matter is, tragically, beyond rectification. But as far as the broader issues are concerned, that is beside the point.
What school of jurisprudence is it that claims
that a sentence of capital punishment pronounced by the courts and the subsequent political decision to carry out the execution cannot
be debated in a democratic public forum, especially in a university?
What is the constitutional theory that says that
the existing boundaries of the nation-state or the
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structure of relations between the constituent
units of the Indian Union are not open to question when only the other day the Indian government transferred dozens of hitherto Indian villages to neighbouring Bangladesh through a
treaty and the number of constituent states of
the Union and their federal relations are regularly changed by constitutional amendments?
Or is it the claim that while grave matters like
these might be left to the mature decisions of
politicians, impressionable students must not be
exposed to such dangerous scepticism? Is the
plan then to turn the university into some sort of
patriotic seminary designed to produce brainwashed nationalist morons?
A blanket licence
While we may be forgiven for laughing about
the farcical quality of the latest campaign, with
such gems as the decision to fly national flags
from 207-foot high steel poles on every Central
university campus, it is actually spine-chilling in
its implications. What has now been sanctioned
by the highest political authorities of the country
is a blanket licence to every Hindu right-wing
vigilante group to target individuals belonging to
the Left-Dalit-minority fraternity on university
campuses. They can be identified as “anti-national” simply on the basis of their political convictions. Charges of sedition brought by the police would help, but it does not matter in the least
if they do not hold up in court. The object is to
smear and intimidate. The extreme example was
set by the murder last year of MM Kalburgi.
What we are seeing today in the attack on
Kanhaiya Kumar and his friends in the Patiala
House court or on Professor Vivek Kumar of
JNU in Gwalior may only be the beginning of a
long and bloody series.
A great deal is at stake. We must be strong,
resilient and united.
Feb 27, 2016
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Democracy, Nationalism and Nazism
Walter Fernandes
The recent events in Hyderabad and
Jawaharlal Nehru universities and the actions
of some “nationalists”, took me back to the 1940s
and 1950s and question the nationalism I grew
up with. I was eight years old at independence
but even at that age I was exposed to the thinking of the freedom movement, because my father was one of its small time members. He
would tell us about the country that the freedom
fighters aspired for. He practised in the handloom
establishment which he owned. His task was to
cyclostyle the Kannada news bulletin of the
movement. He could do it in his office without
getting caught because the noise of the
handlooms drowned the noise of the cyclostyling
machine. More importantly, there were thirty
handloom workers in his enterprise, Christians,
Hindus and Muslims. But none of them betrayed
him, so he never went to jail because the workers viewed India’s freedom as their joint enterprise. Their longing for free India united their
group divided by religion and caste. We were
exposed to that nationalism at independence and
lived it in our neighbourhood of Christians and
Hindus of different castes. That represented a
country with religious, cultural, linguistic and other
diversities in which all communities are equal.
When I see the fundamentalists of today proclaiming their version of nationalism, I wonder
whether the pluralism for which our forefathers
fought has disappeared. My first encounter with
the predecessors of today’s Desh Bakths was
on January 31, 1948 when some of them went
round distributing sweets to celebrate Mahatma
Gandhi’s assassination the previous day.
Like those who celebrate Godse today, they
too did not want the diversity that Gandhi and
the freedom fighters stood for. One has, therefore, to ask whether the Hindu Rashtra that the
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rightist forces would like to build will allow diversity. Or is it to be exclusive like Hitler’s Germany? I was just six when the world war ended
so I did not know much about Hitler but I studied about him at school.
And I ask myself whether I am imagining what
look like parallels between his Nazism and what
the rightist forces propagate in my country today. Is their nationalism exclusive and the opposite of the inclusive nationalism amid unity in diversity that independent India stood for? Hitler’s
exclusive Nazism was founded on a Germany
that belonged only to the Aryan race which he
defined as blonde and tall though he himself was
short and somewhat on the darker side.
Those who did not belong to his pure race, for
example Jews and gypsies, and others like trade
unionists and Communists who disagreed with
him, were jailed or sent to the gas chambers.
The difference with the “nationalists” of today’s
India is that they are ready to tolerate Muslims,
Christians, Dalits, Tribals and Women in their
Bharat, as long as they accept to be subordinate
second class citizens under the “owners” of the
country.
The events of the last few days and weeks
make me wonder whether there is a second similarity. Hitler and his propagandist Himmler created an army of hooligans to attack their opponents.
They would first create myths showing their
opponents in a bad light as anti-national and then
attack them. One sees it happening in our country too. Those who shout slogans or write what
the “nationalists” do not like are called traitors.
Some of them like Pansare and Kalburgi have
been eliminated, a few others like Prof. Kancha
Illaiah, Dr Sandeep Pandey and Dr Sai Baha
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have been ostracised after accusing them of
being Naxalites or anti-national.

and let him off after fifteen minutes. But some
of those whom the “nationalists” accuse of being traitors are in jail or are under threat of being arrested because they made statements that
the self-styled protectors of Bharat dislike.

Many others, for example the teachers and
students of JNU and journalists who were covering their case, have been beaten up by lawyers and law makers. The freedom fighters
stood for a different type of nationalism. The
instructions of Gandhi to his followers were to
exhibit their nationalism in the service of the poor.

Thirdly the Nazis came to power by using the
democratic system. Once in power they used
the army of hooligans to destroy its institutions.
One sees a similar process in India today.

That is what I witnessed in my childhood in
persons like our neighbour homeopathic doctor
Shastri (cricketer Ravi Shastri’s grandfather).
He was the ward Congress president but he
gave up politics and spent his life serving the
poor particularly children in whose medicines
he specialised.

Dissent that is a basic feature of a democracy is considered sedition. People are beaten
up inside the court premises thus preventing the
judiciary from doing their duty. Their position of
power is used to take control of the educational
and research institutions because all thinking has
to support their concept of nationalism.

The spirit of nationalism was thus shared in
service, not imposed through violence and
today’s “nationalists” seem to think that they
should do. The police look the other way when
they beat up their opponents even in a court of
law as it happened in the premises of Patiala
House.

Universities that encourage students and
teachers to think for themselves become subversive. A democratic principle is that dissent
has to be tolerated even when it goes beyond
what moderate elements may consider unacceptable as long as it does not preach or encourage violence. But today’s “nationalists” invent sedition in all forms of dissent of questioning of established positions. Violence takes the
place of debate and lawlessness overtakes law
abiding citizens.

It is difficult to believe that the police can behave the way they did without instructions from
those who control their department. The “nationalists” first created a myth that anti-national
slogans were raised by the students of JNU and
then beat up the “traitors”. The police arrested
some students for sedition despite a Supreme
Court judgement that slogans do not constitute
sedition and that only a call for violence does.
That call has come from the “nationalists”
some of whom have gone on record that they
are ready to repeat their violent acts and even
shoot some traitors. All that the police have done
is to issue arrest warrants against some lawyers. They have not been arrested though they
are highly visible and are staging demonstrations.
They arrested an MLA, gave him tea and snacks
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These developments should challenge people
who love the country to come together and reflect on the type of India they want. India has
the option of behaving as a civilised nation that
encourages debate, dissent and creative thinking or join the banana republics in which creative thinking is sedition.
(The author a former founder-director of
North Eastern Social Research Centre,
Guwahati is at present senior fellow in the
same institution; this article also appeared
in the Shillong Times)
Courtesy SabrangIndia.in March 4, 2016
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At The Cross Roads of Crises
Since the advent of Bhartiya Janta Party (BJP)
under the leadership of Mr. Narendra Modi at
the center, Indian people, by and large have been
undergoing a traumatic experience of mutual annihilation. Sanity and sagacity are at discount.
People having democratic and humanist orientation find themselves in a state of profound crises where above facts have touched every aspect of human lives. It has polluted the quality of
free cultural environment and social relationship.
It can be called an intellectual and moral crisis
unprecedental in known history of social and political life of India.
For the first time we are facing the real threat
of extinction of human values so preciously cherished by inhabitants of our country from time
immemorial. The costs of extinction of these human values are staggering.
People belonging to different religions faiths are
busy pulling up lethal arsenal to extinguish life of
those professing different faiths. Time is fast approaching where fortunate shall die and unfortunate shall survive to undergo inhuman sufferings.
Whole social life and mutual harmonious relationship are being heading towards deterioration.
Present scenario of social life depicts mutual distrust leading to murderous, violent and heinous
crimes. This is sure sign of social disintegration.
Saddest experience is, among the youth violence
has taken the form of epidemic.
Face with threat of extinction of human values
of freedom, truth and scientific outlook, our power
politicians, saints, mullahas, priests and the sycophants intellectual elites no longer know where
to turn to minimize the damage. It is beyond their
comprehension as they are the culprits.
We are passing through the painful process of
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disintegration. Our
sense of creativity
and ability eroded.
Thanks to outdated,
antiquated religious
dogmas propagated
by religious obscuRamesh Korde
rantist. The result is
our cultural mainstream has become petrified by
clinging to fixed ideas, rigid notions of irrational
faith in religion which has exhausted all its vitality. This outdated philosophy is stimulated by those
in power and their henchmen.
BJP, day in and day out, promoting outdated
and antiquated Hindu religious revivalism. when
it has completely exhausted its progressive contents. History has mercilessly exploded of its
shortcoming and failure in bringing unity even
among all Hindu human beings then what to talk
about entire humanity.
On the contrary it has divided entire human
folks into warring camps for mutual extinguishing.
If we want sanity to return and to have harmonious social life, Indians will have to free themselves from the fetters of outdated religious dogmas and irrational religious faith.
If we go to the root of evolutionary formation
of human society it was neither religion not society that created man: When human being is born
as an atheist. It is social environment convert it
into Hindu, Muslim, Christian. Man has created
society for his own growth and happiness. It is
the religious outdated, antiquated dogmas had
thwarted the unity of entire humankind.
From time to time, various theories were propounded regarding the origin of human society.
Most of these theories were rooted in religions,
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was exploded by epoch-making discoveries of
natural sciences particularly biological evolution
of life. Darwin’s theory of biological evolution
shattering blow to the religious concept regarding the origin of human beings and its concomital
origin of society.
It was man who was evolved and born prior to
existence of society. It was he who has created
society and also religion for his well-being. He is
the archetype of society. He, in cooperation with
other human beings formed society, so that he
along with other human individuals could enjoy
freedom and happiness.
Man is the creator of whatever happens good
or bad, right or wrong. However, let us not kill
the creator in the name of religion, caste or creed.
Today in India, obscurantism is being encouraged
by religious fanatic political parties. The result is,
this act will lead to the whole land of India to
barren where no human habitation will be possible.
Today it appears, political parties almost all,
spreading malignant aggressiveness against each
other not conducive to growth of secular democratic outlook. It will kill the creator – man.
Late Erich Fromm had cautioned the humanity. He had observed after an in-depth study of
palaceonltogy anthropology, history, psychology
and rejected the theory that the passion to kill
and torture the outcome of biologically given aggressiveness. This passion is not inbuilt in human
nature. Lust for destruction is a acquired and not
in built human nature. It is the result of social and
cultural atmosphere prevailing in the society at
large. This solely depends upon social circumstances which are the creation of man.
It is the responsibility of microscopic rational
minority dedicated to social justice and freedom
and truth to endeavor to change the social environment so that humanity can live in harmony
and save humanity from becoming the slave of
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destructive passion.
However, we must remember that the religion
has lost all its capability to change the present
social and cultural environment. It can only add
fuel to the fire.
Man is prior to all. We must bear in mind the
dictum ‘man is the measure of everything
(Protogoras) or man is the root of mankind
(Marx). We must reconstruct the world as commonwealth and fraternity of free human being
by collective endeavor of spiritually emancipated
moral man (M.N.Roy).
A political system which subordinate the man
of flesh and blood to an imaginary collective ego,
be it nation, class or religion cannot possibly be
the suitable means for the attainment of goal for
freedom of human happiness (Ibid).
Let us free ourselves from the outdated antiquated religious dogmas that have divided humanity into antagonist warring camps to exterminate
each other.
If we fail to respond to the present challenges
thrown by outdated perrucious religious dogmas
encouraged by political party in power at present.
We can only be witness to holocaust, for that
there is no remedy, we can only weep for it,
weep for it.
At the end I want the people devoted to freedom and democratic way of life to be aware of
the philosophy of BJP in short! Obedient subject is more desirable than enlightened citizens.
This is also the philosophy of RSS and Muslim
fanatic organization. Spreading pernicious poison among the society at large. Let right and
rational thinking individuals having human inclination rise up to fight against above obscurantism
so that they can kill dooms day hanging on their
heads. Doctrine of religious revivalism must not
be left unchallenged else it will result into triumph of fascism.
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Fingerprints of the RSS: Police Report on
JNU Strikingly Similar to Sangh’s Arguments
The cover story of RSS’ mouthpeace Organiser is again on JNU
On the leading Dalit-Bahujan website Forward
Press, Pramod Ranjan has written a brilliant
article that deserves widest possible reading, to
grasp the larger context of the current onslaught
against JNU. Through his incisive research, he
suggests that the 10-fold increase in the number of dalit-bahujan students in JNU over the
past decade has qualitatively transformed the
campus into a site of social assertion. It is to
subdue this new profile of the university, and its
unfolding political implications, that the RSS has
upped its ante against the campus.
As he suggests, “This change in the social
texture of the students not only changed the
composition of the students’ union but also the
dominant discourse on the campus. Though leading students’ organizations continued to hold the
flag of Marxism aloft, their slogans started
changing. The graffiti started changing. Instead
of Marx, Lenin and Mao, the slogans increasingly started quoting Birsa, Phule and Ambedkar.
Portraits of Bahujan heroes who took on
Manuvad and casteism started adorning the
walls – so much so that it became impossible
for any students’ organization to survive on the
JNU campus without sporting these symbols.”

Pramod Ranjan traces the onslaught on JNU
to the vilification of the campus in the RSS’
mouthpiece Panchajanya published in November last year. The rabidly casteist language of
the article betrays the real agenda of the RSS.
The nationalism professed by the RSS is only
about an upper caste hegemony:
“Till some time ago, the leftists used a different set of policies and tools to break the nation
and society. With time, their strategy has
changed. They have changed their faces; they
have changed the arena of their ideological
battle. Now, they do not parrot the formulations
of Lenin. Now they talk of secularism, human
rights and rights of minorities, women and the
deprived sections of society to implement their
agenda. The lush crops grown on this poison
can be seen everywhere in the university. The
walls on JNU campus are full of slogans, pamphlets and posters. Most of these slogans and
posters are aimed at fracturing Indian culture,
civilization and society and the country itself.”
The RSS sees this shift in JNU’s texture
and its political implication a conspiracy to
“break the nation”. The Sangh manifesto
claimed that the “innocent Hindu youth are
lured after being fed wrong facts about the
Varna system, which is an integral part of Hindu
society”. In the RSS article, a box titled ‘JNU
Leela” enumerates the “nefarious activities” on
the campus as follows:
•
The valiant soldiers who fought in the
Kargil battle were humiliated in a mushaira in
the university and India-bashing was supported.
•
The killing of 72 jawans by the Naxals
in Bastar in 2010 was celebrated.
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•
In the name of food freedom, a row was
kicked up over serving beef.
•
Slogans demanding freedom for J&K
and northeastern states were openly raised.
•
The hanging of Afzal Guru was
mourned and a protest march taken out.
•
With the support of Forward Press,
programmes were organized to insult Hindu gods
and to execute the conspiracy of the missionaries to break society.
Pramod Ranjan’s article in Forward Press
charts out the unmistakable similarities between
the charges levelled by Panchjanya in November 2015, and the intelligence report filed in February 2016:
“The Panchjanya article and the report of the
intelligence department have uncanny similarities. Their tone is the same, basic content is the
same, charges are the same and both smack of
a conspiracy to associate students’ organizations
of Bahujan ideology with extremist leftist organizations. The only difference is that of language.
While the language of Panchjanya has a literary touch, that of the intelligence report is dry
government-speak.”
The similarities are striking.
“DELHI
REPORT

POLICE

SITUATION

On 9 February 2016, after the so-called seditious sloganeering in JNU, the Delhi Police, on
the basis of the report of its intelligence wing,
submitted a report to the Government of India.
This report was leaked to the media by “sources
in the Home Ministry” on the basis of which,
Firstpost, The Hindu, The Indian Express, The
Times of India, The Telegraph and other newspapers and TV channels ran stories on the “celebration of Mahishasur Day in JNU during
Navratri” and on the “demand to serve beef in
JNU mess”. Barring BJP-supporter Zee News
and few other channels and newspapers, most
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of the media outlets took a dig at the government for treating these events as “seditious”.
But even they were unaware of the facts and
could not grasp the issue in its entirety.
Let us see what this four-page report of the
intelligence wing of the Delhi police titled “Situation report regarding the incident at Jawahar
Lal Nehru University on 09.02.16” says. The
first two pages of the report are devoted to the
incident of 9 February. The two remaining pages
are about the “earlier incidents” in JNU, including “celebrations of Mahishasur Day during
Navratri in 2014” and the “demand that beef be
served in the hostel mess”. The question that
arises is: Why did the police report talk in detail
about the older incidents, which had nothing
whatsoever to do with the so-called seditious
sloganeering? And why was this report made
available to media in haste? And how is it that
two days before the release of the report to the
media, on 15 February, newspapers carried a
statement of BJP MP Yogi Adityanath in which
he branded “observance of Mahishasur Day”
and “holding beef party” as acts of sedition and
demanded that JNU be shut down.
See the first two pages of the report, which
talks about the “sedition”. The report, which was
sent to the Union Home Ministry, says: “It is
important to mention here that Y&S section of
Special Branch always keeps an eye on the
activities of students, student organizations,
youths and people who have a stake at JNU.”
The report says, “[a]round 5 pm, DSU students led by their president Umar Khalid,
convenor, DSU began to gather near Sabarmati
Dhaba. Around 80/100 DSU and Left students
were present at the venue.” It also claims that
“The Left-supported student groups were shouting ‘Bharat ki Barbadi tak jang rahegi jang
rahegi’, ‘Kashmir ki Ajadi tak Jang Rahegi, Jung
rahegi’, ‘India Go Back’ ‘Pakistan Zindabad’,
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‘Kitne Afzal maroge, ghar ghar se Afzal niklega’.
“In the meantime 30/40 activists from ABVP
reached there under the leadership of Sh. Sourav
Kumar Sharma, Joint Secretary, JNUSU. They
were shouting slogans against DSU and shouting Bharat Mata Ki Jai.” Note that while the
references to leaders of other organizations don’t
have the respectful “Shri”, it has been used with
the name of Saurabh Kumar Sharma, president
of the RSS’ student wing ABVP.”
The report adds, “At 7:30pm the activists of
DSU & ABVP started their march from
Sabarmati Dhaba to Ganga Dhaba. They raised
slogans against each other. At 8:30 PM the activists of DSU & ABVP dispersed from there
peacefully.” Demonstrations and sloganeering
demanding the right to self-determination for the
people of Kashmir are common on JNU campus and after such events, the students invariably disperse peacefully. Then, why did the
sleuths take this particular event so seriously?
The report says, “At present, ABVP [is] alleging that the activists of DSU and other left
supporting student organizations are indulged in
anti-national activities. They want action against
such students who are into such anti national
activities.”
This is broadly the content of the first two
pages of the report.
SANGH’S
FINGERPRINTS
POLICE REPORT

ON

The next two pages have been appended to
the report without any apparent reason. It says,
“On 06.10.2015, ACP, Y&S/SB visited JNU and
had a meeting with the then VC of JNU . During
this meeting discussions were held on various
subjects including CCTV surveillance in JNU
campus to avoid any untoward incident. It was
discussed that often some student groups raise
slogans and participate in protests inside JNU
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campus. Many a time such slogans/protests have
anti-national colour. It is reflected through objectionable posters which are prepared mostly
through computers and affixed at hostel/JNU
campus. Sometimes such posters are found to
be hurting patriotic/religious feelings of the society. It was also discussed that the objectionable/
anti-national activities of members of Democratic
Students’ Union (DSU) have to be curbed by
JNU authorities with the help of police.”
What is significant is that an ACP of the Special Branch met the JNU vice-chancellor on 6
October 2015. The Mahishasur Martyrdom Day
is observed on Sharad Purnima, which fell on
26 October last year. It is clear that the proposal to install CCTV cameras on the university premises was made in view of this event.
Note how “patriotic/religious feelings” and “objectionable/anti-national” have been used as
synonyms. Even if we do not dwell on whether
the sentiments of only the protectors of
brahmanical culture are “hurt” or whether anything which they dislike becomes “objectionable”, the question that remains is whether observance of Mahishasur Day by the deprived
sections is “sedition”. It is noteworthy that later,
on 24, 25 and 26 February, in the Lok Sabha
and Rajya Sabha respectively, the government
attacked the Mahishasur movement and linked
it to seditious activities on the basis of the fabricated charges in this report.
The report shrewdly attributes the event to
DSU, even when it is well known that All India
Backward Students’ Forum, the PhuleAmbedkarite organization of Bahujan students,
was the organizer of this event. Furthermore, it
says: “There are so many Left-supported student unions active in JNU. Most of them are
non-reactive and mild in nature. They often raise
slogans/protest on different national as well as
local issues but their gathering remains very low.
But two hidden students groups i.e. 1) DSU and
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2) DSF have been found volatile and reactive.
However, they are less than 10 in number. Sometimes they prepare nude and objectionable posters of deities on their computer and affix it on
wall to hurt the religious feelings of the society.
Their activities in the past are:
1) They mourned the death of Afzal Guru.
2) They celebrated killing of CRPF Jawans in
Dantewara, Chattisgardh in 2010.
3) They worshipped ‘Mahisasur’ [sic] in place
of Goddess Durga during September 14
‘Navrata’ festival last year.
4) They invited Kashmiri separatist leader
Gilani for meeting. But JNU authority imposed
ban on their such moves.
5) They asked for beef in hostel mess.”
Isn’t this list of charges in the police report a
rough translation of the ‘JNU Leela” published
in Panchjanya. The report also says that these
groups put up pictures of gods and goddesses in
the nude on walls. No such thing has ever happened in JNU. The posters put up by the All
India Backward Students’ Forum in 2011 were
a reproduction of an article written by Prem
Kumar Mani titled “Who are Bahujans really
worshipping?”, published in FORWARD Press.
It only mentioned that Mahishasur came from
the Bahujan community. It did not make any
objectionable comment about any god or goddess. The police report, as part of a well-planned
conspiracy, says, “They worshipped ‘Mahisasur’
in place of Goddess Durga during September
14 ‘Navrata’ festival last year.” The fact is that
Mahishasur Day is celebrated in JNU and all
over the country on Sharad Purnima, five days
after Dussehra, whereas Navratri is celebrated
before Dussehra. In 2014, Mahishasur Day was
celebrated on 9 October and Navratri from 25
September to 3 October. The Mahishasur Day
celebrations in JNU in 2014 were much talked
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about due to the registration of a case against
FORWARD Press. Almost all newspapers and
channels had carried news about it. The police
record also mentions the date of celebrations, 9
October. Then, would it be wrong to presume
that the lie of “Mahishasur Day celebrations
during Navratri” was peddled only to incite
people?
Similarly, the claim that a students’ organization had demanded that beef should be served in
hostel mess is a white lie. The New Materialists
had planned to hold Beef-Pork Festival for a
couple of hours on an open ground and not in the
mess. Here too, very shrewdly, ‘pork’ has been
dropped from “beef-pork” so that the event can
be given a religious colour. Instead of upholding
the Constitutional secularism, the police report
seeks to fan Hindu communalism by linking these
two events with DSU and DSF. DSU is associated with the CPI (Maoist), which has been
banned by the Government of India. The police
and government are trying to link Bahujan youths
with organizations that are on the radar of security agencies even when they are ideologically
disparate, so that they lose popular support and
can be subjected to police atrocities.
Anyway, these are not the final truths vis-àvis a nexus of government, police and a section
of the media trying to prove that JNU is a centre of “sedition”. But one thing is certain. The
reverberations of the tumult in the dominant
classes due to the entry of Bahujan youths in
the portals of institutions of higher learning will
continue to be felt in the years to come. Truth,
equality and justice will ultimately win — no
matter how long it takes.”
The Forward Press magazine itself faced police repression soon after the NDA government
took over, its office was raided and the Editor
was hounded for publishing article on Bahujan
re-interpretation of Mahisasur story.
February 28, 2016
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Concentration of Power Makes
a Man Helpless & Powerless!
In the present democratic system of India, people’s government is not visible at all
Gautam Thaker
The desire for independence and quest for truth
are the main motive powers of human progress.
In the Social Life also, a man is at the centerstage and the test of any social system lies in the
extent to which that system can attain liberty and
welfare of a man. A man is the motive power of
political, social and economic system. A man is
inevitable for a healthy and successful management of any system. As a result of this, every
system shall develop and become successful on
the basis of how well placed is a man and what
his mental approach is. If we wish to carve out a
democratic society then we should pay special
attention towards molding a man who possesses
democratic mindset and disposition. With this understanding and viewpoint, the new-humanism
ideology was conceived by M. N. Roy. Radical
Humanist friends, by targeting at this aim or object, after committing themselves to the spirit of
radical humanism, are attempting to imbibe or
inculcate true thoughts and values in the mindsets
of the people, in place of hankering after power,
competition and partisan politics.
New-humanism ideology welcomes or embraces into politics, complete and original democracy. It places growth and welfare of a person
as the object of politics. No country can be considered as a great nation, where its individuals
are not independent or happy. Concentration of
power makes a man helpless and powerless and
due to this, inhibits or impedes his growth. Hence,
that political system, where there is unlimited
concentration of power into the hands of limited
number of people, cannot be considered as a great
nation. Thus, this ideology attempts to establish
an individual and his liberty into the centre of
sociology, economy and politics.
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Radical Humanism considers the present parliamentary democracy and political system as a
fragile and headless body of a democratic system. Parliamentary democracy is reduced merely
to a Government for the People and not a Govt.
of the People. As an alternative to parliamentary
democratic system, with a Government formation without direct participation of the people,
Radical Humanism attempts for a democracy
which is established based on the decentralized
and consolidated rural level values. Radical Humanists believe that people themselves should run
the Government or take decisions within the Govt.
system. Simultaneously, there should be decentralization of political and economic power as
much as possible. Capitalist economy not only
creates economic inequality among the people,
but also makes people more and more consumerist and culturally backward. For a true democratic social system, the basis of economy should
be only the producers and consumer co-operative societies. Only the co-operative economic
system and the Lok Samitis / Peoples committee
will be able to tear apart or smash asunder the
present exploitation and will make citizen’s life
even more cultural at individual level. New-humanism gives priority to equality and human dignity in the different spheres at social fronts. It
does not accept discrimination based on gender,
creed, caste, class or the religion.
Whereas the parliamentary democracy is laden
with defects, but the dictatorship can never be its
option. The structure of pyramid-shaped democracy consisting of nation-wide local, peoples’ committees, at the top of which there is a parliament,
can become useful to provide effective power to
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the people. We call such a system as a well-organized democracy. The alternative to parliamentary democracy cannot be dictatorship but the
democracy consisting of people’s committees.
Education of the individuals becomes inevitable
in the democratic values. Hence, social change
or transformation becomes possible with the ideological revolution. The basis of success of parliamentary democracy lies in many lofty traditions.
Since, at present, the ruling party has made assault on these traditions, and as there is constant
centralization of power, they themselves are making parliamentary democracy an utter failure.
There is a dire need to give special attention
for molding a man, possessing democratic mindset
and temper, or else, fascism has already knocked
at the doors of India’s democracy. Apart from
fighting against falsehood and injustice, Indian
Radical Humanist Association is committed to
inculcate and propagate good and noble thoughts
and especially the democratic values in the

mindsets of the people. A question has arisen in
the minds of many concerned citizens as to
whether the democracy and its values shall be
able to subsist or survive in India? Its reply depends on the extent as to how far the New-Humanism which places the man at the centre stage
becomes acceptable. The fundamental task of
the Indian Radical Humanist Association is to take
forward moral values and concept of renaissance
to the people at large. Simultaneously, IRHA is
also performing the task of preserving freedom,
democracy, new-humanism and their values.
While the author of this article has been elected
as the All India level Chairman of this Association, he counts on help and co-operation of all
and cherishes the hope and expectation that by
becoming united for facing and countering the
imminent fascism, it will be possible to dispel the
sense of fear and danger which has gripped or
encroached on the minds of the people.
Gautam Thaker is National President IRHA
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India: A state of Gangsters
Harmeet Singh
India is a fascist police state. Protesting against
India’s policies risk arrest, prosecution and imprisonment. Exposing India’s wrong-doing risks
being charged with sedition. Police state charges
are used to exercise authoritarianism. A lynch
mob of Indian lawyers assaulted defenseless
JNU student leader after he was falsely charged
with sedition while demonstrating against India’s
judgment to hang one of the accused in the Indian Parliament attack case although there is
no proof of his participation in that demonstration. The Prime Minister of India, Narendra
Modi, a despotic ruler by any standard, failed to
condemn the loathsome and uncivilized behavior of lawyers. Nor any charges were filed
against rogue lawyers for assaulting the defenseless student. Constitutional protection from
authoritarian nationalism doesn’t exist. Justice
is allowed to be maligned by despots and gangsters. The Indian regime tolerates no opposition. Innocent protestors are jailed, harassed,
intimidated and murdered by rogue police. Individual rights are unwarranted and undermined
to validate an authoritarian and gangster nationalism. Caste society reigns. Natural rights remain constitutionally deprived.
In another incident of Caste-Hindu anarchy,
upper-caste of Hindus in Indian State of
Haryana went on a rampage to coerce the India Government into submitting to their Caste
demands regarding specific job quotas. About
10 million citizens in India went without water
as Jats, an upper-caste Hindu community who
went on destroying private and public property
besieged one of the main water supply canal to
Delhi, depriving millions of drinking water. 19
people died. After days of social terrorism committed by Jats, the Indian government agreed to
accept their Caste derived demands. The sub26

mission of a government that claims to be democratic to the demands of Caste Hindu mobsters
is a characteristic hallmark of Castehood remaining legal in India.
The Indian press doing its “due diligence”
described the organized plunder and destruction
by Hindu mobs as “protest” whereas legitimate
protest by India’s Aborigines, Untouchables,
Sikhs and Muslims is dishonestly described as
sedition and terrorism. Managed disinformation
is considered nationalism and journalism. All
decent human morality was perverted to sanitize uncivilized criminal behavior of mobsters.
This is however not the first time Indian government has shown its compliance towards
Castehood since the Constitution itself allows
shameless legalization of Caste Hindu
Supremacism, presenting itself as a mockery of
democracy. Indians remain clueless. Rights in
India are not derived from human entitlement,
but from devotional authoritarianism of Dharma.
Recognizing rights to Cows, Monkeys and upper-caste Hindus, the Constitution rejects natural rights entitled to all humans. Minorities are
persecuted whereas Cows and Monkeys are
legally protected. In some cases you could do
hard time for 10 years for simply eating the sacred Cow, but not if devotional mass slaughter
of Cows is practiced to please the Hindu goddess. That’s perfectly permissible.
Police state viciousness and torture against
non-Hindus is the policy. Ruthless lawlessness
is justified as a form of governance. A delusional
form of Indian Nationalism is practiced to serve
Caste Hindu Supremacism. Whoever questions
authoritarian nationalism is locked up in Indian
gulags and tortured in confinement. Institutionalized torture and Police state prosecutions are
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an open policy. Arbitrary arrests and denial of
any due process is routine. India government
has a line-up of unindicted war criminals.
In 2002, the UN Convention on Elimination of
All Forms of Racial Discrimination recommendations included the Caste as a form of racism
based on descent however, the Indian government rejected Caste a practice of racism based
on descent. India remains complicit towards
racist preservation of Castehood, denying it condemnation. India rejects the definition of racism
adopted by the UN. Racism is the official state
policy of Caste India.
For 2000 years, the Hindu Castehood has produced systematic terrorism and brutalized Indians to enslave them. Hindu Scriptures that
openly condone and call for rape, genocide,
sexual slavery and torture of “Avarnas,”
“Acchutas,” “Impure races” and “Untouchables” are practiced as despicable religiosity. It

is no wonder Caste India fails to responsibly
prosecute these Caste crimes as crimes against
humanity, let alone crimes based on hatred and
racism making it a major human rights violator,
a legal practitioner of Caste and a belligerent to
natural human rights in every sense. India is a
full blown tyranny and a Hindu fascist state.
The Constitution is simply an incongruous
document too incompatible to guarantee any
protection of individual life, liberty and property. According to Dr. Ambedkar himself, the
Constitution serves no purpose, he drafted it
against his will and should be burned.
It may not be too imaginative for self-pretentious Caste Indian “experts” to come up with
the solution and finally declaring the sacred Cow
as last judgment on all Indian matters. And, that
would be true Indian nationalism!
Harmeet Singh is a Scientist, Political Analyst and a Commentator living in Chicago, IL

Savarkar deserves a Bharat Ratna like Vajpayee?
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Clarification of doubts expressed by Sri Babu Heddurshetti
on my article ‘Common Civil Code, published in
The Radical Humanist, December 2015.
Pratap K. Reddy
In my article, on the subject of “Common Civil
Code”, published in issue No.549, December
2015, I have written, among many other things,
that India being a vast country comprising of
several religions, cultures, races and civilizations,
each one of the community was governed by
and following the personal law applicable to that
community. The British, have no doubt, made a
Common Civil Code in respect of all other affairs and matters of the society relating to Criminal Laws, Law of Transfer of Property, Law of
Contracts, Law of Evidence etc., but in relation
to “Personal law” dealing with Marriage and
Inheritance the British Rulers had left these aspects to be governed by the ‘Personal Laws” of
every community.
In that context, I have stated that, even among
the Hindus, there was no uniformity of law with
regard to Marriage and Inheritance. I have
written that in the Eastern part of India, there
was a system of Hindu law known as
“Dayabhaga” attributed to be originated from
“Jimuthavahana”, while in the other parts of the
country, the system of Hindu Law was
“Mithakshara Law” attributed to be originated
from the great saint “Yagnavalka”, followed by
a commentary thereon by Vignaneshwara.
In the Issue No.550, Vol.79 on 10.01.2016, one
Sri. Babu Heddurshetti of Bangalore, purported
to make a comment on the subject of my article
in issue No. 549. He appears to be of the opinion that “both “Dayabhaga” and “Mithakshara”
were commentaries on the “Yagnavalka
Smruthi”. I wish to draw the attention of my
friend Sri. Bapu Heddurshetti, that the well renowned and universally accepted Treatise on
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Hindu Law, written by Mulla, in 25th Edition, at
Page No.88 in Chapter No. II, Paragraph No.
11 of the said volume, Particularly in paragraph
Nos. 2 to 6, the law on the subject has been
lucidly narrated and I quote the same hereunder:“(2) There are two schools of law, namely
Mitakshara school and Dayabaga school.
Dayabhaga school prevails in Bengal; while
Mitakshara school prevails in other parts of India.
(2A) For Marumakkttayam, Aliyasantana and
Nambudiri systems of Law, see ‘Introduction’
to the book.
(3) Mitakshara is a running commentary on
the code of Yajanavalka. It was written by
Vijnaneshwara in the later part of the eleventh
century. Dayabhaga is not a commentary on
any particular code, but purports to be a digest
of all codes. It was written by Jimutavahana in
the beginning of the twelfth century.
(4) Mitakshara is applicable throughout India
except in Bengal, where Dayabhaga is of supreme authority. However, even in Bengal,
Mitakshara is still regarded as of very high authority on all questions in respect of which there
is no express conflict between Mitakshara and
Dayabhaga, and the other works prevalent there.
Dayabhaga may also be referred to in a
Mitakshara case, on points on which the latter
treatise is silent.
(5) It is said that the Mitakshara school is the
orthodox school, and the Dayabhaga school is the
reformed school of Hindu law. Dayabhaga school
is also called the Bengal school of Hindu law.
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(6) The Bengal school differs from the
Mitakshara school in two main particulars,
namely, the law of inheritance and the joint family
system.”
Now coming back to the codified Hindu law
i.e., Hindu Marriage Act of 1955. I have stated
that there is no uniformity either in
PRINICIPLES or in PRACTICE of any marriage of Hindus. Sec. 7 of Hindu Marriage Act,
1955 had left the marriage to be “solemnized in
accordance with the customary rites and ceremonies of either party thereto”. Since, I have
dealt with it in detail in earlier published article,
and don’t want to repeat the same now. What
I would emphasize that even in the CODIFIED
HINDU LAW with regard to marriage the Code
(Act) has not specified any norms, much less
any prescribed procedure. It has left the marriage to be “PERFORMED IN ACCORDANCE with the CUTOM APPLICABLE TO
THE PARTIES”. It is, therefore, necessary to
understand with an application of mind, that the
importance of “custom” of each party has not
been left out. There is no uniformity of any law
even among Hindus, even after several codifications relating to Marriage, Inheritance, Adoption & Maintenance and Guardianship.
Purporting to refer to Sec. 4 of Hindu Marriage Act, 1955, Sri Babu Heddurshetti had attempted to ridicule my observation that even the
so called codified law has not left out the customs applicable to parties.
I wish to draw the attention of my friend
Heddurshetti, that the very first sentence of
Sec.4 declares “save as otherwise expressly

provided in this Act” which obviously means that
the “customary rites and ceremonies of either
party” are expressly saved. It is, therefore,
necessary to read Sec. 4 of the Act in the context of the text of Sec.7 of the Act, which categorically declares that Hindu marriages may
be solemnized in accordance with the customary rites and ceremonies of either party there
to.
Now coming to the question of divorce, my
friend Sri Heddurshetti has again found fault with
my observation on the customary divorce that
the provisions of Hindu Marriage Act don’t rule
out a divorce by custom. It appears, that my
friend Heddurshetti by reading Sec.4 of the Act,
made his opinion that Sec.4 of the Act ruled out
the divorce by custom. I regret to mention here
that my friend Heddurshetti has lost sight of Sub
Section 2 of Sec. 29 of the Act. It categorically
declares that “Nothing contained in this Act shall
be deemed to affect any right recognised by
custom or conferred by any special enactment
to obtain the dissolution of a Hindu marriage,
whether solemnized before or after the commencement of this Act”. Thus, the customary
divorce does exist in the Hindu community not
only as a fact but also as law as stated hereinabove. I am of the opinion that my friend Sri
Heddurshetti, living as he does, in the cosmopolitan city of Bangalore, doesn’t appear to have
the knowledge of customs which are prevailing
in the lower classes or castes, such as, SC, ST
and other backward classes. Day in and Day
out, divorces are affected and resorted to either
by panchayat or by the elders of the community.

The Radical Humanist on Website
February 2015 onwards ‘The Radical Humanist’ is available at
http://www.lohiatoday.com/ on Periodicals page, thanks to Manohar Ravela who administers the site on Ram Manohar Lohia, the great socialist leader of India.
Mahi Pal Singh
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The Truth about The Gita
By Late V R Narla*
(On 30th August 2015 Prof. M.M. Kalbrgi, a renowned rationalist
scholar and former Vice-Chancellor of Hampi University, Karnataka
was shot dead at his residence. Co-Convenor of the Bajrang Dal's Bantwal
cell, Bhuvith Shetty, welcomed the assassination of M.M. Kalburgi.
Earlier a leading rationalist and anti-superstition activist Dr. Narendra
Dabholkar was murdered and Pune on 20th August 2013 and another
left leader and outspoken critic of Hindutva, Govind Pansare was
murdered in Kolhapur on 20th February 2015. All these had the courage
to speak the unsavoury truth based on their research without fear of
consequences. All of them are suspected to have been killed by right
wing religious extremists. With the BJP government at the Centre
providing tacit support, right wing Hindutva elements are emboldened
V.R. Narla
and are increasingly coming out openly against persons who are merely critical of Hinduism.
Human rights activists have strongly condemned the killing of Kalburgi and earlier those of Narendra
Dabholkar and Govind Pansare. As a mark of respect to these scholars and rational thinkers, and our
commitment to rationalist thinking and also upholding the cause of freedom of speech and expression
as granted by the Indian Constitution, we are publishing some chapters from the book ‘The Truth
about the Gita’ written by late V.R. Narla, also a great scholar and rationalist, beginning with the
September 2015 issue of The Radical Humanist.
Promethus books in USA has brought out edition of ‘The Truth About the Gita’ with the introduction
by Dr. Innaiah Narisetti and Aramalla. An audio version of the complete book is also available at the
link given below and can be downloaded. – Editor
https://soundcloud.com/cbrao/narla-audio-book-gita

ETHICS OF THE GITA
“The study of ethics”, as Bertrand Russell
said, “traditionally, consists of two parts, one
concerned with moral rules, the other with
what is good on its own account. Rules of
conduct, many of which have a ritual origin,
play a great part in the lives of savages and
primitive peoples. It is forbidden to eat out of
the chief’s dish, or to seethe the kid in its
mother’s milk; it is commanded to offer
sacrifices to the gods, which, at a certain stage
of development, are thought most acceptable
if they are human beings. Other moral rules,
such as the prohibition of murder and theft,
have a more obvious social utility, and survive
the decay of the primitive theological systems
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with which they were originally associated. But
as men grow more reflective there is a
tendency to lay less stress on rules and more
on states of mind ... What they value is a state
of mind, out of which, as they hold, right
conduct must ensue; rules seem to them
external, and insufficiently adaptable to
circumstances.”
In other words, ethics is something wider,
deeper and more universal than morals. In
ancient India ethics never developed, as it did
in Greece, into a special branch of study. True,
Gautama the Buddha gave an ethical base to
his religion. But the rise of Mahayana and other
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sects, differing from the Mahayana only in
minor doctrinal details, undermined that ethical
base. As further reference to the subject will
be out of place here, all that need be said is
this: As Russell put it truly and pithily: “Ethics
is mainly social.”
An ethical system with a social bearing can
develop only in a society that has some social
coherence. Because of our castes and subcastes we lack it. Along with social coherence,
we also lack social conscience. If ever we had
it, our karma and Punarjanma (rebirth)
theories weakened it, our Vedanta crippled it,
and finally, our supreme goal of Mukti,
Moksha or Nirvana killed it. How can an
individual goal foster a social conscience, a
collective spirit? If you want release from the
cycle of birth and death, you should, Krishna
tells you, even cultivate “absence of affection
for son, wife, home and the like.” In the
commentary on the verse, Sankaracharya
leaves no scope for any doubt. He says:
Affection is an intense form of
attachment and consists incomplete
identification with another, as in the
case of a man who feels happy or
miserable when another is happy or
miserable and who feels himself alive
or dead when another is alive or dead.
The like: others who are very dear,
other dependants. Unat-tachment and
absence of affection are termed
knowledge because they lead to
knowledge.‘
If you are really serious about “nonseparation” with the Supreme God you should
go further and — do what ? — develop
“DISTASTE FOR THE SOCIETY OF
MEN.”5 What a horrid thing to preach! And
yet ... and yet ... Ranganathananda tells us:
In these days of conflict, struggle and
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confusion, we can have no better guide
to show us the path to freedom and
peace than the message of the rational,
universal and comprehensive
spirituality which Krishna taught in his
Gita over 2,000 years ago. It is God’s
message to man — eternal, ancient and
ageless. Momentous problems are
there before us which stagger the
wisdom of the earth’s bravest and best.
Let us hope and pray that the new
interest that is evident in many quarters
in the Song Celestial, as Edwin Arnold
called the Gita, may be productive of
real and lasting benefit to humanity at
large. 6
How can a scripture which makes a reluctant
Arjuna take up his arms again and kill his
kinsmen to gain a petty kingdom promote world
peace? How can a scripture which tells Arjuna
that he has no freedom of action, that he should
kill his guru and his grandsire and the rest
because they were already killed by Krishna
himself — well, how can such a scripture
promote freedom? These are perhaps great
esoteric truths which only Ranganathananda
Swami can comprehend. I find that among the
books I collected on the Gita there is one
entitled The Esoteric Gospel of Gita by
Susruva. Being a very un esoteric person, I
could not understand, try however much, what
the author meant by the following two
sentences: “In this path there is just no way to
codify the fruits of the individual’s experience
for easy imitation by the masses. There is
always an element of risk, a gap of uncertainty,
as the sole portals to self-knowledge lies within
oneself.’
Among the other books which I have —
books which have a direct bearing on the ethics
of the Gita — one is the “Ethics of the Gita”
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by G.W. Kaveeshwar, a Professor of
Philosophy. On page 198, he speaks of “the final
goal for the tendency to action” which the Gita
placed before humanity. I presume that he means
Karma Yoga when he speaks of “the final goal
for the tendency to action”. With this plausible
explanation, I proceed to quote him:
The final goal for the tendency to
action, placed by the Gita before
humanity, is naturally in line with the
general current of Indian philosophical
thought. The Gita has all along been
regarded as the quintessence of such
ancient Indian philosophical literature as
the Upanishads. The final ... is beyond
the reach of mind and of language too.
And yet this learned professor has written a
whole book of more than 300 pages mostly on
what is “beyond the reach of mind and of
language too.

Madhusudana Sarasvati” (A Critical and
Comparative Study) by S.S. Sarma. What a
mouthful of a title! Joseph Butler was not much
of a philosopher. The other Butler (Samuel)
finds a place in Russels’ “History of Western
Philosophy”, but not this Butler (Joseph). Nor
was Madhusudana much of an original thinker;
at best, he was a scholarly commentator. Why
drag down the first from his Christian heaven
and the second from his Hindu svarga? To be
sure, they may have both stressed the virtue of
duty for duty’s sake. But is it such a profound
truth as to deserve from our Professor “a critical
and comparative study”? This question is all the
more pertinent as he admits that “ethics was
not treated separately and independently in
Indian thought.”

Kaveeshwar seems to have read Plato, Kant,
Mill, Russell and other leading lights of European
thought. It did not, however, occur to the
Professor of Philosophy that it is foolish to write
on subjects that are beyond the reach of both
mind and language. Most of our academic
philosophers indulge in such foolishness; it is their
forte, their fortune, their future!

A more pretentious work in this genre is “The
Concept of Perfection in the Teachings of
Kant and Gita” by B.S. Gauchwal, a
Philosophy Lecturer. One of the great
discoveries made by this luminary is that “the
similarities between the two [Kant and Gita]
are so numerous and close that no serious
student can ignore them as mere [sic]
accidental. Indeed, they were so impressive that
they easily invite speculation as to whether the
German Philosopher could possibly have been
acquainted with the main spirit of Gita teaching.

As real Yogis, that is, without caring whether
the end product of their labours is good, bad or
indifferent, some of our Philosophy Professors
link up Sankara, Ramanuja, Madhva or even a
lesser Vedantists with some European or
American theologian or philosopher. It helps
them to pass off as equal masters of both the
Eastern and Western thought. The provocation
for these remarks is the little return by way of
intellectual stimulation which I get from a
majority of books belonging to this genre. One
is “Ethics of Butler and the Philosophy of
Action in the Bhagavad gita according to

Disturbing him for a moment from his
profound speculation, we may be permitted to
ask the Philosophy Lecturer some searching
questions. Kant died in 1804; the first English
translation of the Gita appeared in 1785, the
French in 1789, and it was only in 1808 that
Friedrich Schlgal published in German some
extracts from the Gita in his anthology of
Sanskrit classics. Is it not silly to say that Kant
was influenced by a book of whose existence
he was in all probability unaware? Then, again,
while Kant was a thoroughgoing monist, is not
the Gita ambivalent on the point? Has not S.S.
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Raghavacharya written a treatise to expound
that, according to Ramanuja, the Gita is a
scripture of “Vishista-Advaita”? Furthermore,
one of the cardinal principles of Kant’s
philosophy is to treat every human being as an
end in himself? Can this be said of the Gita?
Does it not tell you that if you are really an
enlightened man you should treat a-savant and
a dog as equals? (V.13).
The late P.N. Srinivasachari was also a
Professor of Philosophy. His treatise “The
Ethical Philosophy of the Gita””is a rehash
of the atma and paramatma, the Kamya Karma
and Nishkama Karma, and the rest of the
vaporosity which has been smothering all original
thought in this country for more than two
thousand years now.
But some of the other writers on the Gita are
worse; I refer to the late Sir H.V. Divatia.
Starting off with the general statement, “Like
its philosophy, the ethics of the Gita is inseparably
connected with its metaphysics”,” the noble
knight plunged straight into the muddy waters
of the karmic laws, the atma and paramatma,
and the rest of Hindu theology with all its
dogmas. And he ended up by stating: “The
metaphysical concept of the Gita underlying its
social ethics may be regarded as too high and
unapproachable ...” Obviously the “past karma”
of Divatia was of a high order. For he had the
best of the two Indias, the British India and
Independent India. Likewise, we can be sure
that after having the best of this world, he is
having a good time in the other world. How
hateful is the cant and hypocrisy of our upper
castes and classes! Attributing their own social
prestige, economic privilege, political power and
the rest of the good things of life to those two
big and black lies, the past birth and the good
karma accumulated in that birth, they lecture to
the victims of an unjust and cruel social order
on such virtues as meekness, poverty, suffering,
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and above all, on respect to the prince in his
castle and the priest in his chapel.
What Kaveeshwar, Srinivasachari, Divatia
and others present to us is not, it cannot be,
ethics; it is the old dope of Vedanta in new
capsules. Kaveeshwar talks of Utilitarianism
and Divatia of Socialism in the context of the
ethics of the Gita. Only a glib tongue can do
that!
Whatever these and other commentators on
the Gita might say, the concern of ethics should
be, not with god and his angels, but with man
and his fellow-men. Its aim should be “the
greatest happiness of the greatest number”. It
should set its sights on a free, just, egalitarian
and happy society. It should promote amity, not
strife; it should work for peace, not for war. Is
not the Gita a total alien to all these objectives
of a sound ethical system?
There are many system of ethics. They range
from the one formulated by Hammurabi through
the one proclaimed by Asoka to the one sketched
by Marx and Engels. According to Will Durant,
they can ultimately be divided into three broad
systems. As he is not only a popular but a precise
writer, it is, I think, best to quote his own words:
Ultimately, there are but three systems
of ethics three conceptions of the ideal
character and the moral life. One is that
of Buddha and Jesus, which stresses the
feminine virtues, considers all men to be
equally precious, resists evil only by
returning good, identifies virtue with love,
and inclines in politics to unlimited
democracy. Another is the ethic of
Machiavelli and Nietzsche, which
stresses the mascu-line virtues, accepts
the inequality of men, relishes the risks
of combat and conquest and rule,
identifies virtue with power, and exalts
an hereditary aristoc-racy. A third, the
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ethic of Socrates, Plato, and Aristotle,
denies the universal applicability of
either the feminine or the masculine
virtues; considers that only the informed
and mature mind can judge, according
to diverse circumstance, when love
should rule, and when power; identifies
virtue, therefore, with intelligence; and
advocates a varying mixture of
aristocracy and democracy in
government.
The ethics of the Gita belongs to the second
system. Krishna, the putative author of the Gita,
was both a Machiavelli and Nietzsche in a
superlative degree. The Italian statesman and
the German philosopher stood equally for naked
autocracy. The former pleaded for a strong
prince, and the latter, for a superman. Neither
cared whether the means were fair or foul as
long as the end was achieved. Falsehood,
trickery, deceit, treachery, murder — anything
is permissible as long as it furthers your
objective. Love, pity and compassion weaken
your will; you should not allow any of them to
sway you. Might is right; war is the ultimate
instrument of policy. Roughly such was the
ethics of Machiavelli and Nietzsche. Is not
Krishna’s ethics very much the same? This may
be true, it can be argued, of the Krishna of the
Mahabharata and of the Puranas, but not of
the Gita. My contention is that it is applies to
both the Krishnas in an equal measure, and I
will proceed to present my case, avoiding the
points made in the earlier chapters.
Was not Krishna a leader of the Yadu clan
which lived, not under kingship, but under an
oligarchic democracy? Why, then, did he not
lend all his support to democratic forces? Why
did he encourage monarchy as a first step
towards imperialism? Why did he claim; “Of
men, I am the monarch” (X - 27). Had he not
enough influence with the Pandavas to ensure
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a peaceful settlement of their dispute with the
Kauravas? Why did he not use it to that effect?
True, he went as an envoy of peace to
Hastinapur. But why, the, did he present
unacceptable demands in the guise of opting for
the barest minimum? The popular impression is
that the Pandavas were prepared to give up their
claim to their half share of the kingdom provided
they were offered five towns together with their
hinterland. But what is forgotten is that twoof
them were snatched by Drona from his boyhood
friend, and later enemy, Drupada. Being
honourable men, how could the Kauravas ask
their teacher Drona to give up his possession
so that they could make peace with the
Pandavas? Krishna was well aware of this and
yet he did his best to paint the Kauravas as so
proud and power-drunk as not to agree to the
lowest minimum terms in the interests of peace.
And once the war started, why did Krishna
pretend to be a non-combatant? In reality, did he
not play a more crucial role in the war than any
combatant? Had he allowed Arjuna to retire from
the fray, would the war have continued? Most
decidedly not. And for making Arjuna change
his mind, did not Krishna use every means such
as persuasion temptation, intimidation, blackmail
and browbeating? Besides telling him that if
victorious he would enjoy a kingdom and if he
falls on the battlefield he would enjoy heaven,
did he not use blackmail? That this is no baseless
indictment is amply proved by the following verses
taken from the Gita:
Besides, men will ever recount thy illfame and for one who has been honoured,
ill-fame is worse than death (II-34).
The great warriors will think that thou
hast abstained from battle through fear
and they by whom thou wast highly
esteemed will make light of thee (II - 35).
Many unseemly words will be uttered
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by thy enemies, slandering thy strength.
Could anything be sadder than that? (II36).
Asking Arjuna to act against his conscience
holding out the threat that otherwise he would
be ridiculed and reviled is not worthy of an
ethical teacher, in fact, it is a form of
intimidation or blackmail which only an
unethical person would resort to.
From blackmailing Krishna proceeded to
browbeating. He told Arjuna; “Being a fool,
you think you will be killing Bhishma, Drona,
Karna and others. In fact, they are already
killed by me.” To an Arjuna much bewildered
and broken down by then, Krishna gave a
stunning glimpse of his cosmic form. It was
something ghoulish and blood-curdling. It should
have been a case of hallucination on the part
of Arjuna or Krishna should have been an
adept in hypnotism.
However that may be, the core-teaching of
the Gita, as Prem Nath Bazaz has put it boldly,
succinctly and truly is this: “Murder with
impunity”.” Elaborating this point, D.D.
Kosambi wrote that the ostensible moral of the
Gita is: “Kill your brother if duty calls, without
passion; as long as you have faith in Me all
sins are forgiven”, and he went on to add:
But the history of India always shows
not only brothers but even father and
son fighting to the death over the
throne, without the slightest hesitation
or need for divine guidance. Indra took
his own father by the foot and smashed
him, a feat which the brahmin,
Vamadeva, applauds. Ajatasatru, King
of Magadha, imprisoned his father
Bimbisara: usurped the throne and then
had the old man killed in prison. Yet,
even the Buddhists and Jams as well
as Brahadaranyaka Upanishad
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praise the son (who was the founder
of India’s first great empire) as a wise
and able king. The Artha sastra
devotes a chapter to precautions
against such ambitious heirs-apparent;
he could circumvent them if he were it
a hurry to wear the crown. Krishna
Yadava contingent, his own people,
who were fighting in the opposite ranks.
The legend tells us that all the Yadavas
ultimately perished fighting among
themselves.’’
In Another context, Kosambi reverted to the
subject, and wrote:
... Krishna as he appears in the
Mahabharata is singularly ill-suited to
propound any really moral doctrine ...
At every single crisis of the war, his
advice wins the day by the crookedest
of means which could never have
occurred to the others. To kill Bhishma,
Sikhandin was used as a living shield
against whom that perfect knight
would not raise a weapon, because of
doubtful sex. Drona was polished off
while stunned by the deliberate false
report of his son’s death. Karna was
shot down against all rules of chivalry
when dismounted and unarmed;
Duryodhana was bludgened to death
after a foul mace blow that shattered
his thigh. This is by no means the
complete list of iniquities. When taxed
with these transgressions, Krsna
replies bluntly at the end of the Salyaparvan that the man could not have
been killed in any other way, that
victory could never have been won
otherwise. The calculated treachery of
the Arthasastra saturates the actions
of this divine exponent of the
Bhagavad-gita. It is perhaps in the
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same spirit that leading modern
exponents of the Giza and of ahimsa
like Rajaji have declared openly that
non-violence is all very well as a
method of gaining power, but to be
scrapped when power has been
captured: “When in the driver’s seat,
one must use the whip”.”
To those who admire and adore the Gita,
these are minor points. They will tell you that
the Gita is not merely the quintessence of the
Upanishads but something more; it brings them
down to earth. Unlike the Upanishads, the Gita,
you are told, asks you firmly to come down to
the world and to fight its battles. But even on
this problem, as Arun Shourie points out, the
Gita is not consistent. It tells you to act not to
make the world a better place to live in or to
make your fellow-men better citizens to live
with, but to seek the merger of your individual
soul with the supreme soul. To quote the actual
words of Shourie:
The similarity of the Gita to the basic
Upanishadic doctrine as well as its
characteristic ambiguity can be seen
by recalling its view about the goal
itself and about the knowledge that will
lead us to the goal. In the Gita, as in
the Upanishads and, of course, in the
Brahma-Sutras, the highest goal is the
same - freedom from the cycle of birth
and death, the submergence in
Brahman. And in the Gita, as in the
other works we are considering,
internalizing the same knowledge of
one’s non-difference from the
Brahman remains the way to merging
with Him.’
With his wonted thoroughness Shourie
proceeds to quote verse after verse from the
Gita in support of his contention. This merger
business is, to my mind, the most narrow, the
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most selfish and the meanest goal to aspire
for. The ideal man should seek merger not with
a mythical paramatma but with life in general
and with humanity in particular. Countless
generations lived and died to make us what
we are today. We owe all our humanity and
everything that goes with it — our arts and
crafts, our science and philosophy, our culture
and civilization, and all the graces of life which
make it meaningful — to the heritage handed
down to us by those past generations. What is
more desirable, more noble, more self-fulfilling
than safeguarding that heritage unimpaired and
handing it over to the next generation, and if
we could, to enrich it in how so ever small a
measure?
But to get back to the Gita, while action
without seeking some personal gain can be
noble, action without any care for its evil
consequences to other men and the world at
large is something reprehensible, even
diabolical. You should refuse to act when you
are sure that only something ill, something evil,
would come out of it. To justify your
unjustifiable action as your caste duty or as an
inevitable expression of your nature, prakriti,
is to make yourself a robot, an unfree man, a
member of a herd of wolves and jackals. I can
think of nothing more shocking, more
despicable than the doctrine “Kill, kill one and
all, kill without the least constraint, because it
is your caste duty, because it is in consonance
with your nature.”
To sum up, the ethics of the Gita is wholly
Machavellian and Nietzschean. It is not
entirely without significance that while
Machiavelli spent his last years in comparative
obscurity after divestment of his public office
and a term in prison, that Nietzsche died in a
madhouse, and that Krishna met his end after
being shot by an aboriginal hunter who mistook
him for a quarry
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CHAPTER XVIII

From the Writings of M.N. Roy:

POLITICS OF FREEDOM*
A word to young Indians

M.N. Roy

(M.N. Roy, a great visionary as he was, had visualised even before the country attained Independence the
shape of things to come so far as the functioning of parliamentary democracy was going to take place in the
country after Independence. He visualised how there was going to be mad scramble for power by politicians
winning elections using money and muscle power, and how they were going to neglect the people who
would vote for them; how the party leaders were going to be dictatorial in their approach and how elected
representatives of the people were going to be more responsible and accountable to their respective
political parties and not to their electors; how delegation of the sovereignty, which rightfully belongs to
them, by the people to their parliamentarians was going to make them completely powerless and helpless,
being denuded of their democratic freedoms and rights, before the so-called ‘servants of the people’ who
were going to become their rulers and how democracy, ‘the government of the people and by the people’,
was going to become ‘the government for the people’ run by modern Maharajas and their family members for
their own benefits. Roy not only visualised the problem but also suggested the remedy of bringing in ‘power
to the people’ or direct democracy, as defined by some political scientists, empowering the people at the
grassroots: exercise of the people’s sovereignty by themselves through ‘People’s Committees’, putting up
their own candidates for election and not voting for the candidates put up by various political parties.
In ‘Politics, Power and Parties’ Roy has given a realistic view of our politics and parties today. During the
last 68 years of our independence, morality and idealism has completely disappeared from our politics,
parties and our political leaders. Given the condition of our politics today, and for the betterment of our
political life and democracy in our country Roy’s views are insightful and worth considering. Therefore, in
order to present a complete view of Roy’s thoughts on all these issues facing our country, we have started the
publication of his lectures/articles compiled in the book for the benefit of our readers. – Editor)

The time has come to reorientate political practice on a sound foundation of some new and well
defined ideas—and all ideas can be reduced to
some philosophy. A growing number of serious
people are beginning to feel that after excited and
hectic atmosphere of conflict, war and struggle
of recent decades, if anything constructive is to
be achieved, there has to be some serious rethinking of vital issues and fundamental problems,
and that means introducing an element of philosophy into politics.

was not much interest in problems which appeared to be theoretical and remote. All arguments for the need of a philosophical revolution,
a mental reorientation, were brushed aside with
patriotic impatience: Let us first get rid of the
foreign rule and then we can turn our mind to
problems of less immediate importance. The disinclination to think of politics in terms of philosophical principles is however persisting and preventing the best use being made of the hard-won
national liberation.

Because of the abnormal atmosphere in the
country during the struggle of national independence, there was not much interest in problems
which appeared to be theoretical and Because
of the abnormal atmosphere in the country during the struggle of national independence there

The struggle for independence was a means
to an end. Once you place the short-term
programme and the long-term objective in that
relation, it becomes clear that the two things could
not be separated. Means necessarily influence
the end. The method in which we shall carry on
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the immediate struggle will necessarily influence
how we shall tackle our ultimate problems. Therefore, the proper method should be that the struggle
for our immediate objective is carried on in a way
and with means suitable for attaining the ultimate
object.
In other words, even the day-to-day political
struggle that we have been conducting for a number of years, the struggle for national independence, should have been adjusted to the ideal that
we entertain for the freedom of the Indian people.
When we say that the object of our striving for
independence is the attainment of freedom for
the Indian people, it ceases to be so difficult to
see the relation between politics and philosophy,
between political practice and philosophical principles.
Leaving aside the notions of older generations,
the younger generation of our country, particularly those who have been taking active part in
the political movement for independence, are all
more or less influenced by what is broadly called
Leftism. Under this category fall all the
Socialists and Communists of various shades
and kinds. All these brands of politics claim to be
inspired by ideologies. As a matter of fact, the
term ideology is so much bandied about by our
young men that at least to them it should not come
as a surprise when it is maintained that politics
and philosophy are interconnected. Because if
an ideology means anything, it means a system
of ideas, that is to say a philosophy. But the overriding preoccupation with the struggle for national
independence relegated ideologies to the background. The time has now come when the young
men and women of our country should devote
some serious thinking regarding the principles of
their thought and action; in other words, they
should make up their mind regarding a philosophy of life, which is what determines the principles of their thinking and their acting, and they
should then adjust their political and social prac38

tice to those principles. Until that is done, the confusion in our public life will not end and we shall
not get away from this strange situation that, at
last on the threshold of independence, India stands
there baffled and frustrated, and threatened by
the nightmare of religious war and civil strife. If
we had devoted some thought to the more distant issues and fundamental problems during the
years of the national struggle, it would have been
possible for us to prepare for the day of independence in a clear-headed and purposive manner
so as to avoid many problems that were bound to
arise in the new situation, and would not have
been suddenly confronted with unexpected difficulties which appear to be insoluble only because
they are sudden and unexpected.
This situation is not entirely peculiar to India.
Not exactly in the same way, but generally the
whole civilised world is finding itself in an insecure and unsettled mood; cherished ideals seem
to be crumbling, the present is gloomy and the
future looks dark. In such a situation, the need
for serious thinking is always felt most acutely,
and the search for a stable rational sensible philosophy of life implies a critical examination of
the theories and ideologies or philosophies which
have been guiding people previously.
The concrete problems which are confronting
us to-day are problems of social reconstruction.
The younger generation of our country, particularly those who have been influenced by leftist
ideologies, are inclined to feel that social problems are essentially economic and that social reconstruction means readjustment of economic
relations. And for that purpose certain ready-made
patent medicines are to be administered like
socialisation, nationalisation, abolition of landlordism, etc. So far this was only theory but now we
have to do something about it. Take for instance
the problem of agrarian reform. All leftists are
for the abolition of the zamindary system or landlordism. A stage has been reached where repAPRIL 2016

resentative popular governments, in the various
provinces, are thinking of ways and means to
abolish the system of landlordism. So long as the
abolition of landlordism was only a slogan, everybody felt very revolutionary, because with that
slogan we could mobilise the masses and once
the masses were mobilised, we could make a
revolution.
We have no reason to doubt the good faith of
the popular ministries in the various provinces,
and must assume that sooner or later the zamindari
system is going to be abolished. Our slogan is
going to be realised sooner or later. What is going
to happen then? How many of our leftist youth
have the time to think what is going to happen
when landlordism is going to be abolished by legislation? After all, the abolition of landlordism
should not have been a merely negative slogan.
Nobody raised that slogan out of hostility for particular landlords. The idea behind the slogan was
that, the majority of Indians being peasants, the
reconstruction of Indian economy must be primarily a change in the ownership of land as the
main means of production.
Assuming that this change will now be brought
about, what will be the next step? The landlords
will not raise a private army and overthrow the
present ministries. Firstly, all the governments
have agreed that the dispossessed landlords will
have to be compensated. How much compensation they will get may be a controversial issue,
but compensation will have to be paid to them.
How many of the people demanding the abolition
of landlordism have calculated how much money
will be required for that purpose? And where this
money is to come from?
There is another aspect to the problem. In
whom is the ownership of the land, going to be
vested after eliminating the feudal landlords. The
ready answer is, to the cultivators of the land.
But the mere legislation that the peasants cultivating the land will now also he, or can become,
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the legal owners of the 'land, will not improve
their position. Yesterday they paid rent to the landlord; tomorrow they will pay tax to the government. But unless the amount of money they will
have to pay by way of rent will be reduced, there
will be no change in the economic condition of
the peasants, that is of the majority of the Indian
people. We can demand that the rent must be
reduced. But what will then happen to the popular Ministries? Popular Ministries also have to
balance their budgets. If you reduce the rents- of
the peasants, the budgets cannot be balanced.
You may say that does not matter, but your leaders will not agree with you and will not reduce
the rents.
But suppose you could reduce the rents by 25
or even 50 per cent., will that essentially improve
the condition of the peasants? What are the essential factors which make the position of the
peasants in Bengal for instance so intolerable?
Firstly, over-population; secondly, fragmentation
of holdings. So long as the present number of
people remain on the land, the condition of those
people will not improve and it will not mean social reconstruction.
We may demand that side by side with reduction of rents we must build modern industries.
But where again is the money to come from?
And suppose the money comes, how many people
can be, absorbed by modern industries, and how
long will it take to build modern industries so that
an appreciable section of the people living on the
land today will be taken away from the land?
You will find, for instance, if Bengal was very
largely industrialised and became much like some
parts of England, perhaps the land would be relieved of ten or fifteen per cent of the labour force
now living on it. And that will mean very little
relief for the peasants.
To be continued in the next issue…
* Lecture delivered at the Students Hall,
Calcutta, January 30, 1947.
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Human Rights Section:

Indian Pluralism, Secularism, Freedoms in Danger:
Warn Retired Bureaucrats In Open Letter
Wednesday, March 23, 2016
NEW DELHI: We, the persons listed below,
a group of retired civil servants belonging to different All India and Central Services who have
worked in the Government of India (GoI), State
Governments and a wide range of governmental
and other institutions would urge all Constitutional
institutions in India, the media and the general
public to reflect upon the deeply disquieting trends
visible in the public sphere and in our polity today.
These developments are causing deep anguish
to us as they question some of the fundamental
Constitutional principles and legal safeguards we
have long taken for granted. Some of these are
mentioned below:
1) The discrimination against Scheduled Caste
students and an attempt to clamp down upon
Ambedkar study groups as found in IIT, Chennai,
and in the University of Hyderabad. The tragic
suicide of Rohith Vemula has highlighted the unwarranted interference of the GoI in the University of Hyderabad and its targeting a group of
students, who did not subscribe to a narrow concept of nationalism.
2) There is a systematic attempt to silence dissent using the outmoded law of sedition against
young idealists like Kanhaiya Kumar and his colleagues, who have given India a wake-up call to
address poverty and all forms of exploitation.
3) Law and order agencies like the Delhi police used doctored videos in a blatantly partisan
manner against JNU students while an MLA and
certain lawyers – who were widely caught on
camera beating up Kanhaiya and journalists –
were treated with kid gloves. Even the team of
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senior lawyers nominated by the Supreme Court
to monitor the situation reported the atmosphere
of threat and intimidation.
4) The atmosphere of intolerance is growing
what with the murder of the rationalists and the
regular threats of violence against minorities and
all who do not accept a very narrow version of
‘nationalism’. Such a concept of nationalism is
itself grounded in a biased view of history. This
intolerance is a direct attack upon the freedom
of speech and expression and is anathema to the
pluralism of the Indian Constitution.
5) A Minister in the Central Government, a ruling party MP and local leaders have recently issued terrifying threats against Muslims but the
GoI does not find anything objectionable in the
Minister’s statements. Other minorities have also
expressed their sense of insecurity.
What is listed above is only illustrative. We feel
that all told, there is a clear and present danger to
the values of the freedom of speech, thought and
expression as also the pluralism and the secularism that are basic to the Indian Constitution. We
add our voice to the multitude of dissents already
expressed and call upon all right- thinking people
to register their protest at the current goings-on.
At the same time, we would like to point out
that we do not condone similar transgressions by
other groups – particularly on the extreme left –
which try in like manner to silence opposing views
by vicious attacks on social media and/or violence.
We urge a return to the civilised and
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civilisational discourse of the Constitution of India and a renewed public commitment to the freedom of speech, thought and expression.
Yours faithfully,
1) Niranjan Pant, IA&AS (R), former Deputy
Comptroller & Auditor General, GoI; 2) EAS
Sarma, IAS (R), former Secretary, Department
of Economic Affairs, Ministry of Finance, GoI;
3) Ruchira Mukerjee, Indian P&T Accounts
& Finance Service (R), former Adviser (Finance), Telecom Commission, Department of
Telecom, GoI; 4) Kalyani Chaudhuri, IAS (R),
former Additional Chief Secretary, Govt. Of West
Bengal; 5) Keshav Desiraju, IAS (R), former
Secretary, Ministry of Consumer Affairs, GoI; 6)
Amitabha Pande, IAS (R), former Secretary, Inter-State Council, GoI; 7) Ardhendu Sen, IAS (R),
former Chief Secretary, Govt. Of West Bengal;

8) Pranab Mukhopadhyaya, IAS (R), former
Director, Institute of Port Management, GoI; 9)
Surjit Das, IAS (R), former Chief Secretary, Govt.
of Uttarakhand; 10) Anup Mukerji, IAS (R),
former Chief Secretary, Govt. of Bihar; 11) Vibha
Puri Das, IAS (R), former Secretary, Ministry of
Tribal Affairs, GoI; 12) SS Rizvi, IAS (R),former
Joint Secretary to the GoI;
13) Sundar Burra, IAS (R), former Secretary,
Govt. of Maharashtra; 14) Harish Chandra, IAS
(R), former Prinicipal Adviser in the rank of Secretary, Government of India (GoI); 15) Kamal
Jaswal, IAS (R), former Secretary, Ministry of
Information Technology, GoI; 16) Meena Gupta,
IAS (R), former Secretary, Ministry of Environment and Forests, GoI; 17) Hirak Ghosh, IAS
(R), former Principal Secretary, Govt. of West
Bengal.
Courtesy The Citizen

Readers’ Comments
Dear Mahipal ji
Congratulations on efforts you put in the March issue of The Radical Humanist. It is timely and quite
good. I appreciate your work.
Innaiah Narisetti
-------------------------------------------------------------------------------------------------------------------------------Dears,
Received January 2016 issue and waiting for the February 1. Thanks for the good editorials and articles.
Keeps me in touch with the country I love. The news I get are not very good. Neither are the Election news
in this Country, supposedly, “The Greatest Democracy In the World" is not very engaging. I don't know
what the Press in India says about Trump, Rubio and Crez, Hillary Clinton and Sanders. It is very disappointing. Roy has it all that can be said about Party Politics and Democracies.
Occasionally NY Times publishes articles about India. Recently I read an article by Aatish Taseer titled
The Rightist attack on India's universities. A long article on the sacking of Sandeep Pandey from his position
as a visiting Professor at the prestigious technical institute at BHU. A long article having talked to Pandy and
also the Vice Chancellor Girish Chandra Tripathi, an RSS man.
As always,
The best,
Kameshwar Wali
-------------------------------------------------------------------------------------------------------------------------------Dear Mahi Pal Singh
After a bird’s eye view on The Radical Humanist (March 2016) my observation is that this time it is full
of fire. I would love to go through it and read it peacefully.
Kind regards,
J. P. Sharma
-------------------------------------------------------------------------------------------------------------------------------Dear Editor
I am a post graduate student of political science in Mumbai. I find your periodical very informative and
educative too. I would therefore like to subscribe to the same
Prakash Watwani
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Lawyers Convention demand repeal of Sedition Law
'Lawyers For Democracy & Justice' held a very good convention at Indian
Society of International Law, New Delhi on 16th March 2016, pressed for repeal
of Sedition Law and passed following resolution:

Lawyers for Democracy and Social Justice
RESOLUTION
This Lawyers Convention takes serious note
of incidents of Hyderabad Central University in
which a Dalit Scholar committed suicide abetted
by the unbearable allegation of being anti-national
and bizarre incidents of Jawahar Lal Nehru University in which entire university was dubbed as
a den of anti-nationals. La affaire HCU & JNU
present a continuum and expose the devious
nexus of RSS driven Government machinery,
newly elected vice-chancellors and the police.
The students who oppose policies of the Government are dubbed as anti-national and booked
under the archaic colonial law of sedition. This
brazen attempt to muzzle dissent is reminiscent
of British rule.
The ugly incidents at Patiala House Court Complex on 15th and 17th February in which Kanhaiya
Kumar, President of the JNU Students’ Union,
some faculty members and journalists were beaten
up despite the large presence of the police should
be condemned in the strongest possible terms.
Everybody ‘except the police’ knows that lawyers were exhorted to assemble in large number
at Patiala House Court on both days to teach a
lesson to the ‘Desh drohi’. This lesson was spelt
out as instant justice there and then without any
argument, adjournment or bail. This call was given
by the same persons who boasted on the camera
that they had beaten Kanhaiya Kumar and others
and that they would do so again.
Thrashing of Journalists, JNU students, Faculty Members and Lawyers for the accused and
misbehavior with the Supreme Court appointed
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committee of lawyers on the court compound are
brazen acts of lawlessness. They amount to defiling of the Constitution by obstructing administration of justice and the rule of law.
The incidents at Patiala House court are a serious warning of the growing threat of insidious
authoritarianism.
What is at stake today?
It is the democratic and secular principles in
the Constitution which are at stake. The democratic freedoms, right of access to justice, Rule
of law and administration of Justice are at stake.
The basic features of the Constitution are at stake.
Lawyers had played a very important role in framing of the Constitution. Lawyers have also made
their valuable contribution in interpreting the Constitution and in widening the horizon of human
rights. It is therefore, the bounden duty of Lawyers to protect the Constitutional idea of India
This Lawyers Convention held on 16-03-2016 at
New Delhi demands:
(i) The Sedition Law be immediately repealed;
(ii) In his capacity of visitor of the central universities, the President ensure that the autonomy
of the universities is not violated;
(iii) The Chief Justice of India as head of the
judiciary is requested to ensure that the administration of justice is not obstructed and rule of law
is not violated;
(iv) The Government adheres to the Constitutional idea of India and epitomized by the Preamble of the Constitution.
APRIL 2016

Audio version is available at: https://soundcloud.com/cbrao/narla-audio-book-gita
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