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Asma Jehangir, who has

kicked the bucket last

week, was a popular

human rights lawyer and

social activist. Although

her work was confined to

Pakistan, her example was

followed throughout the

subcontinent. The place from where she

announced the foundation of Human Rights

Commission, an organization to protect

individual rights, also became the venue for

meetings to normalize relations between India

and Pakistan.

Asma would get girls and boys from India

and Pakistan together at the house which was

allotted to me as a Member of Parliament. I

watched Asma putting in all efforts to change

religious influence on the society. The bane of

problems was because of the mixing of religion

with politics.

Only a few days ago did she ring me up from

Lahore to say that she would now have more

time to work for the normalization of relations

between India and Pakistan after marrying off

her daughter. Maybe, this was her way of

telling that she had miles to go to change a

religion-oriented society into a secular one.

Asma could have the satisfaction of having

India and Pakistan on the same page even

though their reluctance to come nearer to each

other was apparent. Asma made Islamabad and

New Delhi realize that they had no alternative

except to sit across the table and discuss the

reasons why the two could not bury the

hatchets. Although New Delhi had decided that

it would have no talks with Pakistan until it

stopped giving shelter to the terrorists, Asma

believed that there was still some room for a

patch-up.

Asma, a votary of peace
However, Foreign Minister Sushma Swaraj

was unequivocal in her statement that New

Delhi would have no discussion with

Islamabad until it realized that terrorism and

talks did not go together. Asma felt that

Islamabad faced certain problems with the

military which had to be sorted out before any

meaningful meeting could take place. She was

very positive about the possibility of such a

meeting and she could somehow persuade the

powers-that-be to see reason.

But my disappointment is that there was

little response in India on the death of Asma

even though she had dared her country’s

military, the sworn enemy of India. It was

heartening to see her devotion to the cause of

improving relations between India and

Pakistan. I always supported her efforts.

I was allotted a bungalow as a member of

the Rajya Sabha in Lodhi Estate where Asma

would bring girls and boys from Pakistan to

meet their counterparts in India. Asma named

that place the Pakistan House. The boys and

girls from Pakistan would shed tears as they

would bid farewell to the boys and girls in

India. Categorizing them as Pakistanis would

be unfair because they looked very much a

part of secular society in India. She would also

take the Indian youth to Pakistan to learn from

the society which was tilting towards a

particular religion.

Asma, a symbol of Pakistan’s human rights

and resistance, was also a fierce opponent of

military dictators for over four decades. She

was also a strong advocate of India-Pakistan

peace and was part of several Track-2

delegations to India. Not only that, she has also

had a prominent career as a lawyer after

beginning her career as an advocate at the

judiciary. She was also the chief of the

Kuldip Nayar
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Supreme Court Bar Association of Pakistan

which indicates her popularity.

Even today the Pakistani judiciary

remembers her when she fought for the

restoration of honour to Iftikhar Chaudhry,

who was the Chief Justice of Pakistan. The

lawyers’ movement ultimately achieved its

goal and even led to the downfall of President

Gen. Pervez Musharraf. That unprecedented

movement which saw the lawyers marching

in 2007 had given a glimmer of hope that

Pakistan was indeed understanding the

importance of restoration of democracy. But

then every ruler in Pakistan always overlooked

the shoulders of the military and it is true even

today.

I remember Asma taking on the might of

martial law administrator Zia-ul-Haq in the

early eighties when she was in the thick of the

movement to restore democracy. She was

imprisoned for leading the protest movement

but Asma had become a champion activist

soon after. There were occasions when her

lift was on the block but undeterred she braved

those threats and continued to stand up against

dictators. In the process, she helped establish

the Human Rights Commission of Pakistan,

which she also chaired later. She would often

say that it was the Commission’s duty to defend

all religious minorities. The Commission

during her chairmanship also tackled

successfully highly charged blasphemy

accusations along with cases of honour

killings.

Asma also pioneered the women’s rights

movement in her country at a time when

human rights were not considered an issue in

Pakistan. Thanks to Asma, today people,

particularly women, talk about their rights and

even the political parties, including religious

parties, realise the importance of women’s

rights. The credit for this goes to Asma.

One particular issue that Asma stoutly

defended was the Christians charged with

blasphemy. Several people from the minority

community faced death penalty as blasphemy

is an offence that attracted the severest

punishment. She was also instrumental in

fighting cases relating to the recovery of

missing persons free of cost. A kind-hearted

person that Asma was, she would not yield to

any kind of pressure, including threats from

fanatic groups.

Asma, who was a popular activist around the

world, has won several awards including the

Raman Magsaysay and the Peace Prize from

United Nations Development Fund. But for

Asma the awards hardly meant anything. Her

sole aim was to restore democracy in the

country because of her unwavering belief in it.

Similarly, Asma not just fought for the people

of Pakistan but also for people from all over

the world, including from the Palestine and the

struggles that people faced elsewhere. No

doubt, she made a lot of enemies at home

because of the battles she chose but she viewed

the challenges as something that cannot be

ignored. That speaks volumes of Asma.

Asma Jahangir was an iconic champion of human rights, a lion of democ-

racy,  struggled throughout against dictatorship and authoritarianism in Pakistan,

- even served jail terms at times, always spoke in a universal language of the rights of weak,

deprived and minorities, was a strong votary of peace and friendship  in the South Asian region,

especially between India and Pakistan. Her sudden demise is a great loss to the   democratic

movement in this part of the world. Indian Renaissance Institute and the Indian Radical Humanist

Association share the grief and   pay their heartfelt condolences to  the bereaved family.

ASMA JAHANGIR
  ( 27th January,1952 --11th Feb.2018)
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The Sheen Around Modi Is Quickly Fading
Swati Chaturvedi

The BJP’s by-poll defeat in Rajasthan and West Bengal will likely
be a big cause of concern for the Modi-Shah duo.

In 2014, the Bharatiya Janata Party (BJP)

under their declared prime ministerial candidate

Narendra Modi got 73 seats in Uttar Pradesh

along with ally Apna Dal, 25 out of 25 seats in

Rajasthan and 26 out of 26 seats in Gujarat.

These sweeping wins added to Modi’s “56-inch”

swagger and enabled him and his shadow Amit

Shah, whom he anointed BJP president, to turn

the BJP into a two-men party and his cabinet

into virtual cardboard cutouts.

The Rajasthan by-poll results, where the

Congress managed to wrest two Lok Sabha

seats and an assembly seat from the BJP, has

been a rude wake-up call and reality check for

the Modi-Shah duo. Sachin Pilot, Congress chief

in Rajasthan, who told me that “I will be bringing

my two MPs for an introduction to parliament

today”, was thrilled, saying “these results are a

tectonic shift in North Indian politics.”

For once, the hyperbole was justified, as the

Modi magic that had India in its thrall appears

to be waning. Currently, the hottest buzz in

parliament is early elections and the smart

money is on the duo trying to defeat

anti-incumbency and take the divided opposition

by shock by going in for early general elections.

Rajasthan, the virtual laboratory of a virulent,

hard Hindutva, which witnessed the lynching

of Pehlu Khan in April 2017 and the recent silent

strategic BJP support for its surrogate the Karni

Sena, has exposed the limitations of the BJP’s

long polarisation drive. If assembly elections

were held in Rajasthan today, going by the vote

share of yesterday’s results, the Congress is

likely to sweep the 200-seat Vidhan Sabha.

The diminishing returns from polarisation will

worry Modi and Shah, who have built their entire

politics around it, covered with a thin veneer of

development meant to convince the

fence- sitters.

While analysts remain in denial, the

anointment of Adityanath as Uttar Pradesh chief

minister was a clear pointer to Modi and Shah

upping the polarisation policy. The issues that

Adityanath, who has since his appointment

emerged as a pan-Indian Hindutva icon, has

chosen are clearly all about communalism.

Consider “love jihad“, “anti-Romeo squads” or

the recent events in Kasganj where an ugly

communal incident occurred and one person

died, and the picture takes on a sharp focus.

This also exposes the fundamental way that

the BJP remains a party of the Hindi heartland,

despite the tall talk of expansion in the south

and the east. When Adityanath goes to campaign

in Karnataka and cites the UP model of

development, it has a surreal feel to it.

Senior BJP leaders say that unless the BJP

can repeat its stupendous performance in north

and central India – a very tall order, with broken

promises of “achhe din” (now a banned phrase

in the party) – it has no hope of even securing a

simple majority.

Shah had made an art of getting defectors

from every party and in Bengal had challenged

chief minister Mamta Banerjee by breaking

away Mukul Roy, who was facing allegations

of corruption. The margin of 4.74 lakh votes

that the Trinamool Congress won in the Uluberia

seat ought to make Shah pause and reflect over

the BJP’s expansion plan in Bengal. Similarly,

in Maharashtra, Shah forgot the BJP’s stated

anti-corruption crusade and got the Congress

and Shiv Sena turncoat Narayan Rane, who is
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again accused of serious corruption charges,

over to the BJP. Now, Rane makes daily threats,

saying his patience is over, while there is huge

resistance to such lateral entrants from within

the BJP.

In Gujarat, where the BJP barely squeezed

through with 99 seats after an all-out campaign

by Modi based on him symbolising “Gujarati

asmita” (Gujarat pride), helped along with  some

intemperate statements by expelled Congress

leader Mani Shankar Aiyar which were twisted

by Modi, the defectors that Shah had got from

the Congress all lost.

As the unkept promises pile up, the

development and “good governance” claims of

Modi stand exposed as empty slogans. The other

plank that brought Modi to power – corruption

– sees no action, and Shah’s description of

“jumla” seems to be apt. The collapse of the

2G scam case in court and zero progress in any

action against Robert Vadra, who was called

“damaadji” by Modi on the campaign trial with

a promise to put him in jail within 100 days of

assuming office, are cases in point. Four years

have passed and Vadra is still a free man. The

assisted “escapes” of Vijay Mallya, Lalit Modi

and arms dealer Sanjay Bhandari have certainly

dented the anti-corruption crusader image

projected by Modi. Says a senior BJP leader,

“The 2G case and its outcome will now be a

campaign issue against the BJP in the next

elections.”

The mystery around the Rafale deal and its

offsets, the conflicts of interests and allegations

of crony corruption have seriously compromised

the government’s image. Despite all its attempts,

the government is unable to put a lid on the

mysterious death of Judge B.H. Loya, who was

hearing the Sohrabuddin fake encounter case

that had Shah as an accused.

The first ones to sense the change of mood

are the allies of the NDA government, who have

been repeatedly humiliated and shown their

place by Shah. The Shiv Sena has already said

it has broken its two-decade “yuti“ (alliance)

with the BJP and will go it alone in the next

elections in Maharashtra and the Centre. Post

the recent by-election results, Andhra Pradesh

chief minister N. Chandrababu Naidu of the

Telugu Desam Party has also expressed his

disappointment with the Budget and said he

wanted to say “namaskar” (farewell) to the BJP.

In Odisha, Shah’s aggressive moves and

attempts to break the Biju Janata Dal with the

help of a networked billionaire MP, now

suspended, has not come to any fruition and has

ensured that Navin Patnaik, the chief minister,

is now looking at the opposition as an ally.

Sources say even Bihar chief minister Nitish

Kumar, who is subjected to daily pin-pricks by

Shah and Modi and who nearly had a billion-

dollar General Motors project cancelled in Bihar

by the Centre, is now regretting that he jumped

ship. One of his MPs says, “Nitishji was treated

as a Bihari dulah (bridegroom) by the UPA, he

could always count on Sonia Gandhi controlling

Lalu Prasad Yadav and his sons; now Shah does

not even treat him as a baarati (guest) and with

Lalu going to jail, he is really regretting jumping

ship.”

So, what does this all add up to? Early elections

and more polarisation, as even the pretence of

development is given up, and more opposition

from within the Sangh to Modi and Shah.

If the opposition can script an alternative India

story for the voter, it is certainly game on for

the general elections, which are now wide open.

Swati Chaturvedi is a Delhi-based journalist.

Courtesy The Wire, 02/02/2018

“Where a society has chosen to accept democracy as its credal faith, it is elementary that

the citizens ought to know what their government is doing.” Justice P N Bhagwati, former

Chief Justice, Supreme Court of India, (1981)
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In last 2-3 years a concerted campaign is on

to spread confusion about the identity of the

conspirators/killers of Mohandas Karamchand

Gandhi, also known as Father of the Nation.

He was assassinated on January 30, 1948 at

Delhi. After prolonged hearings Nathuram

Godse and Narayan Apte were sentenced to

death and six others including Godse’s brother,

Gopal Godse were sentenced to life

imprisonment. Savarkar was also tried for

conspiring to kill Gandhi but was acquitted due

to lack of evidence.

In a surprising move the highest court of

justice in India, Supreme Court on October 6,

2017 admitted a petition filed by one Pankaj

Phadnis who also happened to be a trustee of

the Abhinav Bharat, an organization with

linkages to Savarkar in the past claiming it was

one of the biggest cover-ups in history.

Court which was initially of the view that

“nothing can be done in law” in the case which

was decided long ago, changed its opinion by

admitting plea for reopening the Gandhi murder

case. It even appointed senior advocate

Amarender Sharan as an amicus curiae in the

matter to examine the petition and documents

provided by Phadnis.1Anyway, reopening

Gandhi murder case is going to be an impossible

task as according to the official responses,

researchers’ findings and press reports many

of the related documents have gone missing,

files discarded and are not available in a

separate dossier as is the case with Subhash

Chandra Bose disappearance/death case.2

When Tushar Gandhi, the great-grandson of

Mahatma Gandhi sought intervention in the case

opposing the plea for seeking reopening of the

70-year-old assassination case of Gandhi, Bench

of Justices S.A. Bobde and M.M.

Shamsul Islam

On the 70th Martyrdom Anniversary of Gandhi

The Hindutva Gang Continues to Celebrate
‘Vadh’/Murder of Gandhi

S h a n t a n a g o u d a r

questioned the locus

standi of Tushar

Gandhi in the case.

Shockingly, great-

grandson of the

murdered Gandhi was

questioned about his

right to intervene in

the case but the

petition of Phadnis who was neither related to

Gandhi nor to the killers was entertained.3

This exercise for reopening Gandhi murder

case is getting momentum despite the fact that

the main assassin, Nathuram Godse who was

hanged and his brother Gopal Godse who was

awarded life sentence both admitted the crime.

Nathuram in his final address before the court

while explaining ‘Why I killed Gandhi’ admitted

that

I did fire the shots at

Gandhiji on 30th January

1948, on the prayer-grounds

of Birla House. I do say that

my shots were fired at the

person whose policy and

action had brought rack and

ruin and destruction to

millions of Hindus”. Gandhi

was killed because he had

“proved to be the Father of

Pakistan.4

Gopal Godse the younger brother of

Nathuram in his book ‘Gandhi vadh aur maen’

made it clear that murder of Gandhi was not

a simple incident of holding a pistol in

hand and shooting. If somebody treats it as

such then that person is illiterate. Any human

killing is not so simple and Gandhi
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1http://www.rediff.com/news/report/sc-

a p p o i n t s - a m i c u s - o n - p l e a - t o - r e o p e n -

mahatma-gandhis-murder/20171006.htm
2https://thewire.in/111101/important-

documents-on-gandhis-assassinat ion-

missing-from-official-records-reveals-rti/

https://timesofindia.indiatimes.com/

india/Files-on-Gandhi-among-1-5-lakh-

d e s t r o y e d - o n - M o d i s - o r d e r - C P M /

articleshow/38095916.cms

3h t t p : / / w w w.t h e h i n d u . c o m / n e ws /

national/tushar-gandhi-moves-sc-opposing-

reopening-of-mahatmas-assassination-case/

article19948598.ece
4h t t p s : / / w w w. s m i l e o s m i l e . c o m /

celebrities/why-i-killed-gandhi-nathuram-

godses-final-address-to-the-court/

killing absolutely was not

so simple…It was a historic

and unparalleled incident.

Such incidents take place

infrequently in ages. No, these

do not occur even in ages.5

The killers were proud of this sinister killing

of an unarmed old man busy in prayer which

they claimed was a rightful act by the Hindu

nationalists.

The supporters of Savarkar and RSS have

been putting forward the justification of Gandhi’s

killing that it was a reaction from the Hindu

youth to Gandhi’s support to the Partition of

India. It is a blatant lie for two reasons. Firstly,

Out of the Congress top leadership it was Sardar

Patel who was the first leader to agree to the

Partition. Gandhi was the last to fall in line.

Moreover, the Muslim nationalists specially the

Muslim League denigrated and continues to

decry Gandhi as a father of Hindu nation.

Secondly, there are ample documentary

proofs to show that the assassination of Gandhiji

was a culmination of decades of spreading

poison against Gandhi amongst the Hindutva

cadres. We need to know the fact that

Beginning with the year

1934 over a period of 14

years, as many as six

attempts were made to kill

Gandhiji. The last one by

Godse on January 30, 1948

was successful. The

remaining five were made in

1934, in the months of July

and September 1944,

September 1946 and

January 20, 1948. Godse

was involved in two previous

attempts. When the

unsuccessful attempts of

1934, 1944 and 1946 were

made, the proposal regarding

Partition and the release of

Rs 55 crore to Pakistan were

not in existence at all.6

The reality is that the murder of Gandhi was

the outcome of a ferocious challenge from the

Hindutva organizations like RSS and Hindu

Mahasabha to Gandhi’s idea of an all-inclusive

India. Gandhi despite being a devout Hindu

fought for an independent India which would

accommodate people of different religions,

cultures with equal rights. On the contrary, both

RSS and Savarkar wanted India to be an

exclusive Hindu nation where minorities

specially Muslims and Christians would be

cleansed as Hitler and Mussolini did in case of

Jews. They were not willing to accord

Buddhism, Sikhism and Jainism status of

independent religions too.

Savarkar in his work Hindutva (1923) which

the British rulers allowed him to pen when he

was in jail, declared India to be the land of

Hindus since times immemorial. Not surprisingly,

colonial masters allowed publication of this

communally polarizing book when freedom
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struggle under Gandhi’s leadership was turning

into mass movement of all communities. It was

followed by MS Golwalkar’s We Or Our

Nationhood Defined (1939) which became a

Bible for Hindu separatists who like the Muslim

separatists were out to fracture the joint

freedom struggle against the White Masters.

5Gopal Godse, Gandhi Vadh Aur Maen,

Surya Bharti Prakashan, Delhi, 2000, pp. 36-38.
6http://www.rediff.com/news/column/the-

truth-behind-the-assassination-of-gandhiji/

20150130.htm

Gandhi became an enemy also for the reason

that he vehemently opposed the demand of the

RSS and Hindu Mahasabha that Manusmriti

which decreed sub-human status to Sudras and

Hindu women should be adopted as the

constitution of India. Gandhi stood in support of

a democratic-secular polity.

How stubborn the opponents of Gandhi’s idea

of an all-inclusive India were could be seen in

an editorial in the English RSS organ Organizer

just on the eve Independence (14 August, 1947).

The editorial titled ‘Whither’ wrote:

Let us no longer allow

ourselves to be influenced

by false notions of

nationhood. Much of the

mental confusion and the

present and future troubles

can be removed by the

ready recognition of the

simple fact that in

Hindusthan only the

Hindus form the nation and

the national structure must

be built on that safe and

sound foundation…the

nation itself must be built up

of Hindus, on Hindu

traditions, culture, ideas

and aspirations.

It was this hatred for a democratic-secular

India that Gandhi who unambiguously guarded

this idea became the natural victim of the

Hindutva cadres.

Those who are looking for the ‘real’

murderers of Gandhi while expressing love for

Sardar Patel, the first home minister of India

forget what he said about the Hindutva killers

belonging both to RSS and Hindu Mahasabha.

Writing almost six months after the murder

when killers were identified, Sardar in a letter

(July 18, 1948) to the prominent leader of the

Hindu Mahasabha, Shyama Prasad Mookerjee

wrote:

As regards the RSS and the

Hindu Mahasabha, the case

relating to Gandhiji’s murder is sub

judice and I should not like to say

anything about the participation of

the two organizations, but our

reports do confirm that, as a result

of the activities of these two bodies,

particularly the former, an

atmosphere was created in the

country in which such a ghastly

tragedy became possible. There is

no doubt in my mind that the extreme

section of the Hindu Mahasabha

was involved in the conspiracy.7

By September 1948 Sardar was clear about

the role of RSS in this killing which he without

mincing words in a letter communicated to

Golwalkar, the then chief of RSS.

However, the Justice Jivan Lal Kapur Inquiry

Commission (established in 1966 to probe into

the conspiracy of Gandhi murder) came out with

its report in 1969 in which he concluded that

the facts taken together undermined “any theory

other than the conspiracy to murder by Savarkar

and his group”.8 It is also a matter of serious

investigation why Savarkar’s acquittal by the

trial court was not challenged in the higher

courts.
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There is a meaningful parallel between the

acquittal of the Muslim League leaders accused

in the Allah Bakhsh Murder Case in 1945 and

Vinayak Damodar Savarkar’s acquittal in the

Gandhi Murder

7Letter 64 in Sardar Patel: Select

Correspondence1945-1950, volume 2,

Navjivan Publishing House, Ahmedabad,

1977, pp. 276-77.
8https://dilipsimeon.blogspot.in/2012/03/

report-of-commission-of-inquiry-into.html

Case in 1949.9 These were Khan Bahadur

Khuhro and his brother Mohammed Nawaz

(both leaders of the Muslim League) who were

discharged of the accusation of conspiring to kill

Allah Bakhsh. In the Allah Bakhsh Murder Case,

despite the statements of two approvers (Daresh

and Mohammed Khan) and in the Gandhi

Murder Case despite Digambar Badge’s

testimony (that it was Savarkar who played the

most important role in the conspiracy to kill

Gandhi), the persons who were accused of

conspiring were released because there was no

‘independent evidence’ to prove the conspiracy.

The law demanded that when conspiracy was

being hatched, and if it was to be proved in a

court of law, there should be corroboration by

some independent witness. Of course, it would

be an impossible task to find an ‘independent

evidence’ when conspiracies are hatched in the

utmost secret surroundings. However, this was

the law and persons accused of conspiring to

kill Gandhi (Savarkar) and Allah Bakhsh

(Khuhro Brothers) were let off.

With the ascendency of Hindutva politics

under the RSS/BJP leadership different

Hindutva organizations have been celebrating

the ‘vadh’ (it is killing of demon part of a

Brahmanical ritual) of Gandhi with great pomp

and show. Temples glorifying Godse have

been built up where Godse is worshipped.

This is not being done by only some fringe

organizations. Within few months of Modi

becoming PM of India a senior RSS/BJP leader

who is also a member of the current Indian

Parliament, Sakshi demanded recognition of

Godse as a ‘patriot’ like Gandhi10  which he

was forced to withdraw after world-wide

condemnation.

Earlier Hindu Janajagruti Samiti (HJS), a

highly controversial Hindutva organization

which is part of the RSS clan organized an ‘All

India Hindu Convention for Establishment of

Hindu Nation’ in June 2013 at Goa. Modi as

CM of Gujarat (who by then had been declared

as PM candidate by BJP for 2014 general

elections) sent a felicitation message to this

convention which was read on June 7, 2013,

the inauguration day. Shockingly, on the 3rd

day from the same dais in this convention

from where Modi’s felicitation message was

read, one of the prominent speakers, K.V.

Sitaramiah, declared that Gandhi was

“terrible, wicked and most sinful”.

The same Hindutva

ideologue is also the author of

the book, Gandhi was Dharma

Drohi and Desa Drohi in

which the back cover matter,

quoting from the epic

Mahabharata, demands

Dharma Drohis must be

killed’, ‘Not killing the

deserved to be killed is great

sin’ and ‘where the members

of Parliament seeing clearly

allow to kill Dharma and truth

as untruth, those members

will be called dead.
9Allah Bakhsh (1900-1943) former Prime

Minister of Sind, was a great freedom fighter.

He was not a Congress leader but when

Winston Churchill used derogatory words for

the Quit India Movement he as PM of Sind

returned all British awards and was



March 201812 THE RADICAL HUMANIST

subsequently dismissed form Prime

Ministership of Sind. He organized the

Muslims of India under Independent

Muslims’ Conference 1940 onward against

the demand of Pakistan. Since he was

proving a great hurdle in the communal

designs of the Muslim League, he was

assassinated on May 14, 1943 by the shooters

hired by the Muslim League leaders. It is sad

that this apostle of peace, freedom and a

united India remains unknown in India.
10 https://timesofindia.indiatimes.com/

i n d i a / B J P - M P - S a k s h i - M a h a r a j - c a l l s -

N a t h u r a m - G o d s e - a - p a t r i o t - r e t r a c t s /

articleshow/45484389.cms

It is sad that Gandhi who laid down his life

for a democratic-secular India continues to be

denigrated by the Hindutva gang. It is

unbelievable but true that in the buildings of

Mahrashtra Legislative Assembly and the Indian

Parliament Gandhi’s portraits share space with

Savarkar’s. It is sure that Gandhi and those who

laid down their lives for a democratic-secular

India do not deserve such an atrocious treatment.

January 29, 2018.

For some of S. Islam’s writings in English,

Hindi, Marathi, Malayalam, Kannada, Bengali,

Punjabi, Urdu & Gujarati see the following link:

http://du-in.academia.edu/ShamsulIslam

Facebook: shams shamsul

Twitter: @shamsforjustice

Email: notoinjustice@gmail.com

Ambedkar is Losing, Modi is Winning
 Dushyant Dave

Recent events show that Babasaheb Ambedkar’s fears of democracy
giving way to dictatorship if the authority of its leaders remains

unchecked may not have been unfounded.

The state of the nation demands a deeper

understanding of the constitution of India. The

constituent assembly debates provide the best

insight into this document, which Babasaheb

Ambedkar described as “a fundamental

document”. He said, ”In fact, the purpose of a

constitution is not merely to create the organs

of the state but to limit their authority because if

no limitation was imposed upon the authority of

the organs, there will be complete tyranny and

complete oppression. The legislature may be free

to frame any law; the executive may be free to

take any decision, and the Supreme Court may

be free to give any interpretation of the law. It

would result in utter chaos.”

Events that have unfolded over the last

couple of months may justify these fears. Ater

laying the foundation stone of the Ambedkar

Memorial in March 2016, Prime Minister

Narendra Modi said, “Baba Saheb was the

guardian of human values,” and that, “If you

make a list of founding fathers whose ideas are

most relevant today, Baba Saheb will be right at

the top.” He further called upon the nation to

unite, saying, “The time has come when we must

once again strengthen the unity of our society.

And we can learn about this from Baba Saheb.”

He tweeted on November 27, “To strengthen

our democracy it is important for people to know

about the aspects of our constitution,” and

committed himself to India’s constitution in his

speech in the Lok Sabha.

But is the executive under Modi really

adhering to the constitution as envisioned by

Ambedkar and his colleagues in the constituent

assembly? It would appear not.

Ambedkar, in defending the special status of

the minorities under the constitution had

forewarned, “To diehards who have developed

a kind of fanaticism against minority protection,
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I would like to say two things, one is that

minorities are an explosive force which, if it

erupts, can blow up the whole fabric of the state.

The history of Europe bears ample and appalling

testimony to this fact. The other is that the

minorities in India have agreed to place their

existence in the hands of the majority… It is for

the majority to realise its duty not to discriminate

against minorities…”

Actions and inactions by the BJP, its allies

and the executive since the 2014 elections

demonstrate to the contrary. The fight against

Islamic terrorism must be with full force but not

against the community.

Ambedkar laid emphasis on constitutional

morality, which, borrowing from George Grote,

he described as “A paramount reverence for the

forms of the constitution, enforcing obedience

to authority and acting under and within these

forms, yet combined with the habit of open

speech, of action subject only to definite legal

control, and unrestrained censure of those very

authorities as to all their public acts…” But he

also said, “Constitutional morality is not a natural

sentiment. It has to be cultivated. We must realise

that our people have yet to learn it. Democracy

in India is only a top-dressing on an Indian soil

which is essentially undemocratic.”

Does the government understand and

practice constitutional morality? Subversion of

institutions like the Reserve Bank of India,

Central Vigilance Commission and Central

Bureau of Investigation, coupled with attempts

to undermine the judiciary and the parliament,

say otherwise. The current atmosphere of fear,

and attacks on freedom of speech and

expression, raise serious issues.

Ambedkar had stressed, “The draft

constitution in recommending the parliamentary

system of executive has preferred more

responsibility to more stability,” as according to

him, “in England, where the parliamentary

system prevails, the assessment of the executive

is both daily and periodic.” Modi’s steadfast

refusal to make a statement in the Lok Sabha is

destructive of parliamentary democracy. Under

Article 75 of the constitution, the prime

minister and his council of ministers are,

“collectively responsible to the house of the

people.” By choosing to announce

demonetisation through the electronic media, and

then subsequently addressing the policy in public

rallies, Modi has shown a complete disregard

for the house of the people.

Demonetisation has negated the fundamental

and constitutional rights of India’s 1.3 billion

people. Such large-scale violations are

unprecedented. The right to life is sacrosanct

and includes the right to live with dignity and the

right to a qualitative life, as the Supreme Court

has stated time and again. Modi himself tweeted

on November 27 that, “Dignity for Indians and

unity for India ….this is what our constitution is

about.”

By forcing every Indian, and not just the

black marketers and counterfeiters, to stand in

queues to withdraw hard earned money, our

elected government has insulted us all. The right

to life has been extended by the Supreme Court

to include rights to privacy and reputation, social

justice and economic empowerment. Citizens

have been temporarily deprived of property by

a single fiat, even though the constitution says

this can only be done with the authority of law.

Countless have died, been rendered jobless,

hungry and homeless. Is this a democratic act?

Ambedkar had wondered if India would lose

the democratic system, ”But it is quite possible

in a country like India – where democracy from

its long disuse must be regarded as something

quiet new – there is danger of democracy giving

place to dictatorship. It is quite possible for this

new born democracy to retain its form but give

place to dictatorship in fact. If there is a landslide,

the danger of the second possibility becoming

actuality is much greater.”

Perhaps the prime minister will prove

Ambedkar wrong.
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But, most shockingly of all, the RBI as the

central bank, has been reduced to cipher. Fiscal

policy has become political and the finance

ministry redundant. But it is the concerted attack

on institution after institution by the Modi

government that raises serious concerns.

The parliament and the cabinet have been

turned into a mere formality. Judiciary, the last

hope for the people, appears seriously weakened.

It is not easy for the victims of police and

investigative agencies to get any relief against

wrongful detentions and prosecutions. It appears

soft on the political class as reflected in the Birla-

Sahara judgment of the apex court passed on

January 11. Educational institutions and

educational policies are routinely tampered with.

Fear is in the air and hatred seems to be the

new catchword for love. Unlike the US, where

from Hollywood to the Silicon Valley and from

the judiciary to the media, have all stood up to

challenge Donald Trump, in India, there is a clear

‘conspiracy of silence’. What does this tell us?

India is trying to find a new form of governance

far away from being truly democratic. All this

does not augur well for India liberated after a

long struggle by our forefathers.

India has moved away from constitutional

democracy to populist democracy. Ambedkar is

losing. Modi is winning.

But this is the time to remind ourselves of

the profound warning given by Ambedkar on the

towering leaders of the future, ”The second thing

we must do is to observe the caution which John

Stuart Mill has given to all who are interested in

the maintenance of democracy, namely, not to

lay their liberties at the feet of even a great man,

or to trust him with powers which enable him to

subvert their institutions… This caution is far

more necessary in the case of India than in the

case of any other country. For in India, bhakti

or what may be called the path of devotion or

hero-worship, plays a part in its politics unequalled

in magnitude by the part it plays in the politics of

any other country in the world. Bhakti in religion

may be a road to the salvation of the soul. But in

politics, bhakti or hero-worship is a sure road

to degradation and to eventual dictatorship.”

What will be the destiny of our nation, we

don’t know, but we, the people, must decide that.

Courtesy The Wire, 10/03/2017

Dushyant Dave is a senior advocate of

the Supreme Court of India.
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OPINION :

Why India’s Big Fix Is a Big Flub
Reetika Khera

NEW DELHI — India’s grand program to provide a unique 12-digit

identification Aadhaar number to each of its 1.3 billion residents,

appears to be collapsing under its own ambitions.

When it was set up by the Congress Party-

led government in 2009, it was touted as a

voluntary biometric ID system that would

ensure the smooth delivery of public services

— notably welfare benefits and subsidized

food for the poor — while limiting the risk of

fraud.

The Bharatiya Janata Party, then the main

opposition party, was among the project’s

fiercest critics at first, calling it too costly and

a “political gimmick”. But after it came to

power, in May 2014, the B.J.P. went further

than Congress had ever dreamed of: Since

then, it has made Aadhaar mandatory for

accessing numerous public services, as well

as for some private transactions.

So far, Aadhaar — “the foundation” in

Hindi — seems to have helped neither with

welfare nor against corruption, all the while

creating new problems, including by exposing

people’s personal data to theft or predation by

the private sector.

On Wednesday, the Supreme Court began

hearings in a long-running collective case

challenging the program’s constitutionality. In

their opening statement, the petitioners argued

that Aadhaar, if fully implemented, would

“reduce citizens to servitude,” since not having

an Aadhaar number — that “electronic leash”

— in effect meant “civil death.”

On the one hand, having an Aadhaar

number does not in itself guarantee access to

India’s welfare benefits — among the least

generous in the world. On the other, the need

to have one and to link it to one’s various

accounts and benefits has prevented some

Indians from obtaining state assistance.

Several Indian states require people to enlist

in Aadhaar before they can claim rice or

wheat at subsidized prices under the Public

Distribution System, an important source of

food security in the country’s poorer areas.

Among them is the eastern state of Jharkhand,

where only about 7 percent of residents aged

6 to 23 get an adequate diet. In September, an

11-year-old girl there died of hunger after her

family was struck off the beneficiaries’ registry

because it had failed to link its ration card to

an Aadhaar number. (The government has

contested this account, claiming the girl died

of malaria.) A half-dozen other Indians are

reported to have died because of similar

reasons.

These deaths are the starkest and most

tragic example of the system’s shortcomings.

But many, many thousands of Indians, perhaps

even millions, are at risk — if not of dying, at

least of losing access to food, pensions or other

benefits they sorely need. And all of this,

precisely as a result of a system that was

supposed to help them get state help.

To buy subsidized grain in some states, for

example, a beneficiary must authenticate her

identity by placing the tip of a finger on a hand-

held machine. Collecting a readable fingerprint

this way requires functioning electricity, an

internet connection and operational servers. In

large swathes of rural India, such as in

Rajasthan, all of this is a steep ask. Yet if any

one of these steps fails, applicants are denied



March 201816 THE RADICAL HUMANIST

food assistance.

Previously, an infirm, older person could

send a relative or neighbor with the relevant

paperwork as a proxy to collect monthly

rations. Now, the biometric identification

system requires one’s physical presence.

In 2017, several economists and I conducted

a survey of 900 households in Jharkhand,

comparing villages that did and did not

implement the Aadhaar system for buying

grain. We discovered that the percentage of

households that failed to obtain any grain at all

was five times higher in the villages where

Aadhaar authentication was compulsory (20

percent) than in those where it was not (4

percent).

In theory, biometric identification could help

reduce identity fraud, but there has never been

much evidence of large-scale identity fraud in

India’s welfare programs.

The main problem with, say, the main food

aid program is that officials and intermediaries

appear to misreport official disbursements and

skim off some of the aid. In a survey of about

2,000 randomly selected households in eight

Indian states that the economist Jean Drèze

and I conducted in 2013, the households

collected only 87 percent of their entitlements;

the rest of the resources were misdirected.

There is no evidence that Aadhaar has put

a dent in corruption. In our 2017 survey, we

found that among households that succeeded

in buying grain, skimming levels were the same

— about 7 percent — in villages with or

without the Aadhaar system.

Despite these problems, the administration

of Prime Minister Narendra Modi has

expanded the reach of Aadhaar over the past

year, requiring it for a host of public services

beyond welfare benefits — such as to register

marriages or file income tax returns.

Worse, the government wants to make it

compulsory to link bank accounts and mobile

phone numbers to Aadhaar numbers. Online

shopping portals have also started asking for

the ID from Indians simply trying to buy a book

or a pair of shoes.

Some critics have warned that Aadhaar

could turn into an instrument of mass

surveillance. At a minimum, it already raises

grave concerns about data security and privacy,

neither of which is currently protected under

Indian law. (The Supreme Court affirmed, in

a landmark judgment, that privacy was a

fundamental right under the Constitution last

year.)

The government has admitted that last year

millions of Aadhaar numbers had been

carelessly displayed on more than 200

government websites. Earlier this month, an

investigative reporter for The Tribune

newspaper claimed to have found a way to

buy unrestricted access to the details of any

Aadhaar number for just 500 Indian rupees,

about $8, from people operating on the mobile

app WhatsApp.

Given the many ways in which the Aadhaar

system is broken, at the very least it should be

made voluntary again, and the data of anyone

who opts out should be destroyed.

Aadhaar was supposed to showcase the

government’s forward thinking about efficient

administration; it has only exposed the state’s

coerciveness. It was supposed to ease the

poor’s access to welfare; it has hurt the

neediest. It was supposed to harness

technology in the service of development; it

has made people’s personal data vulnerable.

One of the Indian government’s biggest banner

projects has become a glaring example of all

that can go wrong with policy making in this

country.

Reetika Khera is a development

economist based at the Indian Institute of

Technology, Delhi.

Courtesy The New York Times,

JAN. 21, 2018
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Gandhi and Roy: The Interaction
of Ideologies in India - 2

Dennis Dalto

When Roy wrote about freedom and

revolution as an orthodox Marxist in the twenties,

he conceived them as economic categories.

Freedom would come with the necessary

changes in the economic mode of production,

and revolution would be achieved through a

violent seizure of power by the Party and the

masses.  Now, in the thirties, Roy begins to

perceive other dimensions in these two ideas.

In regard to freedom, he says that his aim is to

‘indicate the way to real spiritual freedom

offered by the materialist philosophy.  For the

first time in Roy’s writings, the supreme goal of

‘spiritual freedom’ is distinguished from the

lesser aims of ‘political freedom, economic

prosperity and social happiness.’  It should be

obvious that Roy, a Marxist, is not using the term

‘spiritual freedom’ here consciously in a

metaphysical sense.  Yet the term does not

derive from Marxism; and it cannot be a mere

coincidence that it was used often by both

Vivekananda and Aurobindo, who Roy had at

one time read closely.  The significant change

in Roy’s concept of revolution is evident in his

increasing preference for the term ‘Indian

Renaissance’, in the second volume of the jail

diaries emphasizes the need for a new

philosophical outlook in India.

The above analysis of Roy’s prison diaries

is not meant to suggest that a reader of these

volumes in the thirties, with no possible

knowledge of the way Roy’s thought would

develop, could have perceived the affinities

between Gandhi and Roy which eventually

appeared.  The fact, however, that these ideas

can be found in the diaries in embryonic form

indicates that Roy’s movement towards a

Gandhian way of thinking did not occur

overnight.  But while it is necessary to

appreciate this degree of continuity in Roy’s

thought, it is equally important to recognize the

sharp contrasts, especially in his view of Gandhi,

between the ’thirties and the late ’forties.  The

ruthlessness of Roy’s attack on Gandhi in the

diaries reaches a climax in an essay entitled

‘India’s Message’.  The critique begins with a

contemptuous dismissal of Gandhism as a

political philosophy.  Far from posting a

philosophical system, Roy finds in Gandhism only

‘a mass of platitudes and hopeless self-

contradictions’ emerging from ‘a conception of

morality based upon dogmatic faith.’  As such,

it is religion, not philosophy, a religion which has

become politicized and thus serves as ‘the

ideological reflex’ of India’s ‘cultural

backwardness’ and ‘superstition’.

Roy’s attack on Gandhi in 1922 was largely

content to write Gandhism off as a medieval

ideology at the mercy of inexorable economic

forces.  Now, however, Roy concentrates on

the moral virtues which Gandhi idealized and

refutes them at length.  Roy argues that

‘admirable virtues’ like ‘love, goodness,

sacrifice, simplicity, and absolute non-violence’

when preached to the masses by Gandhi only

serve to emasculate them.  Overthrow of the

ruling classes becomes impossible, and the result

can only be ‘voluntary submission of the masses

to the established system of oppression and

exploitation.’  The worst of Gandhi’s tenets is

his ‘cult of non-violence’, the ‘central pivot’ of

his thought, ‘holding its quaint dogmas and naïve

doctrines together into a comprehensive system

of highly reactionary thought.’  Far from serving

any noble purpose, ahimsa in politics only tends

to support the forces of violence and

Continued from the previous issue....
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exploitation.  ‘Therefore, those who preach non-

violence, [to and for]… the exploited and

oppressed masses, are defenders of violence in

practice.  If Gandhi’s non-violence were

practised, capitalism would remain entrenched

and the Juggernaut of vulgar materialism’ would

emerge triumphant.  ‘Love, the sentimental

counterpart of the cult of non-violence, thus is

exposed as mere cant.’  Finally, Roy asserts

that Gandhi’s values are based on ‘blind faith’

and offer only ‘the message of medievalism’

which idealizes ‘the savage living on the tree.’

In this way, Gandhi inhibits real progress, which

Roy sees in terms of the ‘dynamic process’ of

‘modern civilization’ that ‘must go forward.’  For

Roy, then, the light is in the West: in the forces

of rationalism, technology, modern science, and

‘an economy of abundance.’  This latter position

was maintained by Roy until the end, and it will

always distinguish him sharply from Gandhi.

Soon after his discharge from prison, Roy

decided that the sole route to political success

in India lay in co-operation with the Congress.

This meant a much more conciliatory attitude

towards Gandhi.  Subhash Bose, had opposed

Gandhi in the Congress with some initial

success, but Roy, unlike Bose, had neither mass

appeal nor a strong regional base of power in

Bengal.  Therefore, Roy made a brief but futile

attempt to rise in the Congress through co-

operation with the Gandhians.  His article of

this period entitled ‘Gandhiji, A Critical

Appreciation’ reflects this spirit of conciliation.

He begins with the claim that ‘I appreciate

Gandhiji’s greatness better than any of his ardent

admirers.  Gandhi, he says, is a great ‘political

awakener’ of the masses and the highest tribute

that one can pay him ‘would be to regard and

respect Gandhiji as the embodiment of the

primitive, blind, spontaneous spirit of revolt of

the Indian masses.’   While Roy does mention,

incidentally, that Gandhism may in the future

come to stifle the revolution rather than promote

it, he concludes that at present ‘let us admire,

respect and properly appreciate him for the great

services that he rendered to the struggle for

freedom.’  This article does not present a sincere

statement of Roy’s view of Gandhi at this time.

As his personal correspondence shows, Roy

regarded Gandhi in this period as his arch-enemy,

who should be destroyed as quickly as possible.

In 1946, Philip Spratt, a close associate and

strong admirer of Roy, wrote an appreciative

foreword for Roy’s latest series of speeches,

which were published under the significant title

of New Orientation. Spratt reviewed Roy’s

position on Gandhi and then concluded:

Roy was highly critical of

Gandhism from the very start,

in 1920, and has never altered

his opinion…Yet it is true,

I think, that he has failed to

make his criticisms intelligible to

the Indian reader.  His approach

to Gandhism seems that of an

outsider, an unsympathetic

foreigner.  He has never tried

to get under the skin of the

Mahatma or his admirers and

see where that extraordinary

power comes from.

This remark constitutes a good indication of

the nature of Roy’s difficulties with Gandhi

during a generation of observation and criticism.

Yet, precisely at the moment of Spratt’s writing,

we can see now in retrospect that significant

changes were occurring in Roy’s thinking about

several key theoretical issues:  fundamental

questions concerning the nature of power and

authority, revolution and history, politics and

leadership. And with this fundamental

reassessment of basic issues, which Roy called

his ‘New Orientation’, there eventually followed

a drastic change of view on Gandhi.

Several factors influenced Roy’s sweeping

intellectual reappraisal in 1946.  First, Roy’s
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Radical Democratic Party, established in

opposition to the Congress, was resoundingly

defeated in the Indian general elections held

throughout the country in the spring of 1946.  If

the historical importance for India of these

general elections was to demonstrate that the

League controlled the Muslims and the

Congress the Hindus, then their importance for

Roy was to show that his party, given the

nation’s polarization, was nowhere in sight.  It

meant the end of his political career.  A second

factor which affected his thinking concerned

the direction and behaviour of the world

communist movement under Stalin.  Abroad, the

brutal aspects of his leadership were becoming

crudely clear; at home, Roy had long been under

attack from the Communist Party of India and

it became evident that neither practical nor

theoretical reconciliation with Communism was

possible.  Roy expressed the nature of his

dilemma in stark terms when he told his

followers that they must beware of ‘two

psychoses’ prevalent in India, those of

communism and of nationalism.  ‘Radicalism,’

he declared, ‘is not camouflaged Communism.

We shall have to get over the major nationalist

psychosis as well as the minor Communist

psychosis, if we believe that we have something

new to contribute to the political thought and

practice, not only for our country, but of the

world as a whole.’

An ideologist abhors nothing more than a

moral vacuum, or what Roy liked to deplore as

the ‘moral and cultural crisis’ of our time for

such a vacuum or ‘crisis’ suggests basic

uncertainty over the rightness and wrongness

of fundamental moral values, and it is the

element of moral certainty which the ideologist

seeks above all else.  In this respect, Gandhi

was no less an ideologist than Roy; but whereas

Gandhi had achieved certainty on such matters

during his experience in South Africa, Roy

underwent a series of such crises, the last and

most serious in 1945-46.  The final phase of his

life, from 1946-53, represents a period of

gradual resolution in which Roy delved deeply

into his personal resources, trying to form a

coherent pattern of thought to meet the demands

before him.  A close examination of Roy’s

prolific writings during this period could tell us

much about problems relating to the intellectual

between tradition and modernity or the relation

of ideology to the quest for personal identity.

The main purpose of the concluding section of

this essay will merely be to suggest how Roy,

while trying to purge himself of the ‘nationalist

psychosis’, nevertheless moved far away from

Marxism into a way of thinking which is

significantly akin to Gandhi.

On August 1946, while Roy, residing in Dehra

Dun, was appraising and reappraising his New

Orientation, and Gandhi was busily commenting

on Nature Cure from Sewagram, there occurred

in Calcutta the worst catastrophe that British

India had known.  The Muslim League’s ‘Direct

Action Day’ in Calcutta was accompanied by

unprecedented communal riots: the great

Calcutta killing lasted until 20 August, and in

these four tragic days, 4000 Hindus and Muslims

were slaughtered.  The event marks a horrific

watershed in the study of the Partition: and its

consequences were to have a profound effect

upon Roy’s view of Gandhi.

Gandhi’s reaction to the Calcutta killing,

unlike that of Nehru or Jinnah, was to perceive

immediately the disastrous social implications

and then to act courageously, in an attempt to

quell the violence.  Just as the Jallianwala Bagh

massacre twenty-seven years earlier had

shocked Gandhi into realizing the injustice of

the Raj, so the Calcutta killing forced him to

see the abyss of violence within his own society.

When he learned of the appalling scope of the

Calcutta tragedy, he exclaimed: ‘Would that the

violence of Calcutta were sterilized and did not

become a signal for its spread all over!’

However, when the virus spread into Noakhali

and Bihar, he moved fast and effectively.  The
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ensuing fifteen months, culminating in his

assassination, contain the finest hours of his

entire career.  During this period, he scored two

brilliant triumphs for his method of satyagraha

in his Calcutta and Delhi fasts against communal

violence.  Less dramatic than these, but equally

impressive, were his ‘walking tours’ in Noakhali

and his ingenious us of the prayer meetings to

restore trust in a series of strife-torn villages.

These final acts moved nearly everyone in India-

British, Hindu, and Muslim alike to a higher

appreciation of Gandhi’s greatness.  Roy in this

case was no exception.

‘What changed Roy’s attitude [towards

Gandhi]’, writes Phillip Spratt, ‘was Gandhi’s

campaign against the communal massacres,

which came at the time of his own final

disillusionment with communist political

methods.’  Spratt observes the similarity in Roy’s

and Gandhi’s mutual opposition to Partition and

the common spirit of their response to the

communal riots.  He remarks that on hearing

the news of Gandhi’s assassination, ‘Roy was

deeply moved… henceforth a new respect for

Gandhi showed in his writing.’  There was

indeed a striking change in Roy’s attitude

towards Gandhi following the assassination.  In

two articles of February and April 1948, entitled

‘The Message of the Martyr’ and ‘Homage to

the Martyr’, Roy sets forth for the first time

the extent of his ideological agreement with

Gandhi.  He now discovers that Gandhi’s

revivalist nationalism was neither the essential

nor the greatest element in Gandhi’s teaching.

‘Essentially, Gandhi’s [message] is a moral,

humanist, cosmopolitan appeal…The lesson of

the martyrdom of the Mahatma is that the nobler

core of his message could not be reconciled with

the intolerant cult of nationalism, which he also

preached.  Unfortunately, this contradiction in

his ideas and ideals was not realized by the

Mahatma until the last days of his life.’ In

Gandhi’s final phase, what Roy repeatedly calls

the ‘moral and humanist essence of his message’

appeared, and it is precisely this which is ‘needed

by India never so very urgently as today’.  Thus,

Indians can do justice to their Mahatma when

they learn ‘to place the moral and humanist core

of his teachings above the carnal cult of

nationalism and power-politics’.

There are those who argue that Roy’s

tributes to Gandhi after the assassination were

merely sentimental outbursts, entirely

inconsistent with the main line of his thought.

This argument is mistaken for several reasons.

First, when Roy was attacked by some of his

readers for calling Gandhi a humanist and

cosmopolitan, he admitted that he had written

the article while ‘deeply moved’ by the crime,

‘in an emotional state’. But then he went on to

defend his position with vehemence, deploring

the ‘insensitivity of the logical purists’ who

attacked him, and refusing categorically to

retract a word that he had written. Gandhi, he

insisted in this later article, ‘sincerely wanted

politics to be guided by moral considerations’,

and his ‘endeavour to introduce morality into

political practice was the positive core of

Gandhism.’ This made Gandhi, like Roy, a

humanist. A second reason why this argument

is mistaken has already been seen: glimpses

of Roy’s movement away from Marx and

towards Gandhi can be found as early as in

the prison diaries, the ideological changes of

his ‘new orientation’. Finally, far changed

attitude takes a permanent form in his later

writings: as Philip Spratt remarked, a ‘new

respect’ for Gandhi now infuses his thoughts.

This can be seen clearly in an article which

Roy wrote on Gandhi a full year after the

assassination. In this piece, Roy pays respect

to ‘the immortality of this [Gandhi’s] message’

and then sums up the significance of Gandhi’s

thought in these remarkable words: “Practice

of the precept of purifying politics with truth

and non-violence alone will immortalise the

memory of the Mahatma. Monuments of

mortar and marble will perish, but the light of
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the sublime message of truth and non-violence

will shine forever.” The passage signifies a total

departure from Roy’s earlier denunciation of

Gandhi. Equally important, though, is the

relationship which Roy suggests here between

the values of truth and non-violence on the one

hand, and the goal of purifying politics on the

other. For the formation of this conceptual

relationship indicates a nexus of ideas in Roy’s

mind familiar to Gandhi’s way of thinking,

especially on the themes of politics and power,

and the relation of the means to the ends of

action.

‘The implication of the doctrine of non-

violence,’ Roy now believes, ‘is the moral

dictum that the end does not justify the means.

That is the core of the Mahatma’s message—

which is not compatible with power-politics.

The mahatma wanted to purify politics; that

can be done only by raising political practice

above the vulgar level of a scramble for

power’. This passage represents those ideas

which Roy began to develop at a feverish pace

in the last five years of his life. In a

characteristically Gandhian manner, Roy wants

now to purify politics by purging it of both the

‘struggle for power’ and the party system itself.

‘Humanist politics,’ he says, ‘must be a moral

force; it must get out of the struggle for power

of the political parties.’ Only in these

circumstances can political power be

transformed into moral authority. Leadership

must come not from corrupt party bosses, but

rather from ‘detached individuals, that is,

spiritually free men [who] cannot be corrupted

by power…….it is possible for the individual

man to attain spiritual freedom, to be detached

and thus to be above corruption. Such men

would not hanker after power’. Thus

preoccupation with the corruptibility of political

power and the need for establishing a moral

basis for leadership was, as Roy

acknowledged, at the heart of Gandhi’s thought.

Moreover, their common preoccupation

emerges from a similar set of idealogical

assumptions about the moral nature of men,

and the possibility of creating a perfect social

order of spiritually free men. The implications

of this way of thinking for politics are far-

reaching: they range from a vision of the ideal

political leader as a karmayogin type, above

the lust for power, occupying a position of pure

moral authority, to a theory of social

organisation which urges party-less politics, and

a highly decentralised system of government.

This is a way of thinking which is fraught with

paradoxes. There is a strong element of elitism

or moral authoritarianism mixed with a marked

strain of not only populism but a peculiar variety

of Indian anarchism. Yet it is this paradoxical

quality which makes the ideology of modern

India so fascinating: as appealing, in its way,

as the equally paradoxical thought of Calvin,

or Rousseau, or Marx.

It should be stressed in conclusion that the

perception of a great tradition of ideas in

modern India need not detract from the variety

of little traditions of thought which co-exist

beside it. Nor are the latter necessarily

subsumed within the former. There is much in

Roy’s thought, for example, that is not

encompassed by Gandhi. Radical Humanism

as set forth by Roy and developed by his

associates cannot be fairly presented as

merely a variation on Gandhism for Roy’s

persistent emphasis on atheistic

humanism, rationalism, and materialism

must distinguish him from Gandhi, indeed,

from any other tradition of thought in

modern India (emphasis provided). The focus

of this essay has been on an ideological

movement of congruence and not divergence.

It is this movement of thought, shared to a

notable degree by such apparently divergent

figures as Gandhi and Roy that can be seen as

the dominant ideology of modern India.

Concluded....
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Where Canvas is Human Value - 1
 (Krishna Sobti: b1925)

Dr. Ashok K. Choudhury

An unbiased literary history of the 20th

century whenever is written, the century will

be ‘of course’ remembered as the century of

women writers, come to wield their pen with a

confidence. This is not judged by just numbers

but quality and merit of their writings. The

pioneer writers in their respective languages who

paved with many other writers to follow are

Ashapurna Devi in Bangla, Ismat Chughtai and

Qurratulain Hyder in Urdu, Prativa Ray in Odia,

Amrita Pritam in Punjabi, and Krishna Sobti in

Hindi. Sobti, the second woman writer in Hindi

after Mahadevi Verma to win Jnanpith Award

of 2017, ‘often’ considered as the ‘granddame’

of Hindi literature, is the most vibrant presence

on the Hindi fiction scene. An enduring fictionist

and short story writer par excellence, her

contribution crosses the boundaries of culture.

One of the most singular, important, and prolific

writer, she is credited with introducing

minimalistic use of language with new words

and expression and vigorous style of prose. She

has stretched and moulded the Hindi language

introducing new style of writing as well, creating

bold and daring assertive woman characters at

a time when writers dared not express even

female desires.

Not considering her a feminist, and rejecting

the epithet ‘woman writer’, Sobti believes

creativity requires one to access both the male

and female aspects of one’s persona. Alike

Ismat Chugtai who shocked by writing

lesbianism in 1944, she created a sensation

thrugh her women characters. Known for her

great humanist vision, unapologetic portrayal of

women’s sexuality, her sensual depiction of

characters, especially women, caught in difficult

existential circumstances, her deep probing of

relationships in their social contexts, and her

challenging intricate use of Hindi with a lot of

Punjabi and Urdu expressions rendering it hard

to replicate in another tongue. Highly influenced

by the intermingling of Hindi, Urdu, and Punjabi

cultures, Sobti is famous for her distinctive use

of language, choosing the rough pathos of the

street rather than a rich idiom. A gifted writer

reporting on the   unreported history of love,

loss, of battle won and battles lost, Sobti sharpens,

in each of her works, her style with care to make

it authentic to the situation she wishes to portray.

The essence of her creativity lies in her

honesty and eagerness to reach the truth and to

look into things, rather than at them. She has

opened out new thematic and linguistic vistas,

and celebrates life everywhere; in the living

speech of the rural folk, in their unconscious

poetry and their oral narrative and songs, in

rivers and trees, in crops and seasons, in human

loves and sorrows, and above all on the Punjab

soils. Like her contemporaries Amrita Pritam

and Kartar Singh Duggal, her writings revolve

around Partition, upheaval and turmoil in Indian

society, man-woman relationship, feudalism and

dissolution of human values. Sobti, however,

concentrates on man-woman relationship, and

touches on the generally taboo area of women’s

sexuality, giving her characters the joie de vivre

which is so much a mark of her personality.

At 93 two books of her were published in

2017 and three more at the press. Even when

she was in hospital in April 2017, Sobti tried to

put some words on paper every day. The secret

of her writing is she writes from 11 at night to

4.30 in the morning, wakes up early to read the

day’s editorials, then goes back to sleep for most

of the afternoon. She began with four line
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poetry as a child to participate in poetry

competition in Shimla when in class VI. Sobti

very soon switched over to prose. ‘Lama’, her

first short story about the Tibetan Buddhist

priests, published in 1944, followed by ‘Nafisa’

in the same year, was published in Vichar, then

a leading literary journal, edited by Bhagwati

Charan Varma. Her Partition story which

appeared in Prateek, was ‘Sikka Badal Gaya’

(1948), which was later published in Badlon Ke

Ghere (1980) and also appeared in Nikash. She

used to publish her stories, primarily in leading

magazines, till the emergence of her first novel

Dar Se Biuhudi (Memory’s Daughter, 1958),

an absorbing tale which offers an authentic

depiction of the undercurrents of violation and

sexual attraction among people of different

religions in the pre-Partition era.

Dar Se Biuhudi shows maturity of style and

a clear perception of shades of life and living. It

portrays Pasho, a young Punjabi girl who suffers,

endures and survives. She feels unwanted as

her mother married again to another community

male, to a Muslim. As there is a degree of

tension, Pasho leaves grandmother’s home as

brothers of her mother feel threatened by her

youth and are afraid she will bring them shame

and dishonor like her mother. She runs away at

the dead night, but her journey is a never ending,

moves from family to family, from house to

house. Pasho realizes that woman’s role remains

same. Her journey is a journey of a woman who

is forced out of her flock and bought and sold,

like cattle in the strife-torn climate of the Afghan

and Anglo-Sikh wars of the 19th century. Pasho

feels relaxed when a man addressed her as

‘sister’ and places her outside sexual

relationship.

Throughout Dar Se Biuhudi the language

stresses the bond of connector, the blood

relationship, the mystery of birth. It cuts across

religion and culture and written in the decade

that followed the Partition of the country in which

hundreds of women were abducted, raped, abused

and killed because they were of a different

religion. The path breaking novel, a tumultuous

tale of a search for one’s roots, of love, loss, and

honour-bound ties, it presents another milestone

to modern Hindi literature. And Pasho’s story is

the story of every woman who is the forerunner

of the amazing Mitro of her second novel Mitro

Marjani (To Hell With You Mitro, 1967), a curious

mix of tradition and modernity, which created an

instant stir. Here she mixed Rajasthani with Hindi

in it and although it sounded like Punjabi as she

placed the modest family on the Punjab-

Rajasthan border. Sobti revealed “when I came

from Lahore, I heard a man speaking to a girl in

Rajasthani. Rajasthani ke peeche hai ek leher

jo Punjabi mein nahin hai (Rajasthani had a

flow that is missing in Punjabi). Punjabi mein

ek sankshipta hai, gravity, Rajasthani mein

leher hain, jaise lehnga hota

hai (Rajasthani has a fluidity as compared to the

conciseness of Punjabi). Not only music, but also

the rhythm. After years, when I wrote Mitro

Marjani, I thought there is no harm in mixing

Rajasthani and Punjabi. And that made me write

that book, otherwise I would not have written it.”

Chosen as one of the ten best Hindi novels of

the 20th century, it is different from Dar Se

Biuhudi in its approach to structure, and also in

its approach to sex. Once again Sobti breaks new

grounds, challenging narrative truth with profound

insight and compassion. It presents woman who

not only accepts her sexuality as a primordial need

but also reveals in flaunting its power. While Pasho

is made to feel guilty about her physical beauty by

her uncles and aunts and made conscious of herself

as a woman with nothing to fall back upon except

of her sex, Mitro in Mitro Marjani is a different

person, conscious of her sex and proud of it and

flaunts it in the face of others. Having no quails

about using sex as a disruptive measure, her
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sexuality threatens and subjugates others. Set

against the backdrop of a traditional middle-class

family system in rural Punjab, the novel is an explicit

rendering of the cultural unease, indeed the fear

of the wife as a woman, that is, as a sexual being.

Sobti says, “I was amazed at the surprises Mitro

gave me at every turn. Brought up outside the

walls of patriarchy, Mitro can voice her desires

and get away with it. She has no inhibitions about

talking of things tabooed by tradition. She really

impressed me.”

For its unapologetic portrayal of a married

woman who brooks no limits to her sexuality

shocked the Hindi literary world. Mitro…,

which turned 50 in 2016, has been expertly

translated into English by different translators

under different titles: To Hell with You: Mitro

by Gita Rajan and Raji Narasimhan, and

Sunflowers in the Dark by Pamela Manasi.

The cover of To Hell with You: Mitro was

designed by Geeta Dharamrajan and painting

by eminent artist Jatin Das. The novel was

staged by NSD in 1980 with sixty-seven shows.

Earlier it was also dramatized by Delhi Art

Theatre in 1967. Adil Jussawalla, an eminent

poet-critic, wanted to include the novel in

Penguin Anthology of New Writing in ‘60s but

Sobti had not found a capable translator at that

time. However, in both the novels Sobti adopted

closed structures which is closed to the body,

closed to elemental in their concern. The classic

is more likely to be remembered for its

crisscrossing voices, which allowed breaking out

of the strait jacket of social realism and

stereotyped notions of women’s fiction of the

Hindi novel. Her searching portrait of the

sexuality of a married woman is as compelling

today as it was when it first raised eyebrows

half a century ago.

Sobti once commented, “I was amazed at

the surprises Mitro Marjani gave me at every

turn.”

In both these novels, Sobti adopted a closed

structure which is closed to the body, closed to

elemental in their concern. First time Sobti,

however, wrote strikingly different in scope and

objective, Yaron Ke Yar (1968), a hard-hitting

look at corruption in public life, set in a

government office in Delhi. An interesting

document of human emotion, its recreation of

the camaderic and tensions of junior clerks and

startling use of expletive what Sobti portrays is

just like a man. In the same year she wrote a

romantic narrative, Teen Pahar, one of her

unusual fictional writings, set in the tea-garden

of Darjeeling hills, is about a woman abandoned

for another. Suraj Mukhi Andhere Ke (1972)

shocked the middle-class sensibility even further

in its depiction of how a woman, scarred

psychologically by rape in childhood, comes to

terms with herself and with others.

The lone and hitherto only woman to be

honoured with the Sahitya Akademi Award for

Hindi in 1980 was Sobti for her gargantuan sage

Zindaginama (The Sage of Life, 1979), which

explores the pre-Partition Punjab, particularly

its dislocation and uprooting as she states, ‘it was

an attempt to capture the history when the

different streams of culture flowed freely into

each other without political banner. Sobti asserts

that the volume has a history. She wrote it

immediately after Partition and finished in 1952

and submitted the 500 pages manuscript

‘Channa’ for possible publication to Bharati

Bhandar’s Leader Press, Allahabad. They

accepted it and showed interest to publish. After

two years they wanted a press copy which Sobti

sent. After couple of years she received a

packet with some forms with very important

words that were period specific, place specific

and culture specific to peasantry for conveying

the texture were changed. She found that the

printed form detracted from the authentic of the

lives she portrayed. She withdrew the manuscript
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and paid for the incurred expenses. Other

publishers who had seen an extract of the novel

in Prateek sought permission to publish it in its

unaltered form. But Sobti had had a second

chance to look at it and decided to rewrite, the

process which took her years.

She crafted the entire book and the result

was Zindaginama published by Rajkamal, Delhi

and established her instantly as one among the

greats. The ‘Channa’ story is over now.   The

genesis of the novel reflects about the author,

and her concern for authenticity, her capacity

of self criticism and to resist any compromise

with the freedom and responsibility of a writer.

Suffused with the ethos and ambience of pre-

Partition rural Punjab, Zindaginama of epic

dimensions, is a visual and dramatic recall of

early memories, in episodic form. The narrative

flow in the novel is symbolized by “the river of

life” and the narrative voice is depersonalized.

To quote Nand Kishore Naval, a Hindi writer-

critic, “Zindaginama is the most

comprehensive, sympathetic and sensitive

treatment in Hindi literature of the peasant since

Premchand.”

The regional novel, based on no specific

dates, but events referred to the narrative- World

War I and the Ghadar Movement- place it in

the first two decades of the 20th century, does

not have a single, linear plot, but has 500-odd

characters and protagonists. A great hymn to

Punjab soil, the author’s insistence on retaining

the dialect of the region and the period in its

natural forms, Zindaginama contains its

cosmogony myth, its legend and lore, its history

and traditions, its subtle tissues integrating its

different communities, and its people whose

behaviour and style it determines and makes

distinctive. Though it chronicles the living beings,

situated between the rivers Chenab and Jhelum,

Sobti wove the story around the people, focusing

on both the bright and dark sides of their lives,

and their characters, habits, customs, traditions

and so on. Zindaginama has also ghosts and

spirits, mythical and legendary heroes and saints.

Remarkable for its plurality in its formal variety,

it includes genres and modes as various as poetry,

farce, tragedy, folklore, legends, visions, comedy,

clowning, subversive parody, mimicry, modernist

self-consciousness, political post-colonialism,

feminism, self-effectiveness and so on.

 To be continued in the next issue.......

Dr Ashok K Choudhury, is a

post-doctoral fellow, an Independent Lit

Critic, based in Delhi.

  The Radical Humanist on Website

     ‘The Radical Humanist’ is now available at http://www.lohiatoday.com/

on Periodicals page, thanks to Manohar Ravela who administers the site on

Ram Manohar Lohia, the great socialist leader of India. Some of Roy’s

important books are also available at that site.                          - Mahi Pal Singh

Reader’s Comments
Dear Mahi Pal ji,

I was delighted to read in the January RH the passage from Roy’s speech in Dharwar in

February 1949. I recalled my being with him when he made that speech (my article in July 2015

RH). Tarkunde was also there.  With warmest regards,

Kameshwar,  9 Feb 2018
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Humanists’ Section:

Stalin’s Young Man: M.N. Roy and
the Russian Revolution - 4

A century after the Russian Revolution, we look back at those

tumultuous events through the eyes of M.N. Roy, a remarkable

Indian witness to the making of an epoch

The high point

in M.N. Roy’s

turbulent

political life was

when he rubbed

shoulders with

the most

important

leaders of the

international

communist

movement,

Lenin, Stalin,

Trotsky and

Borodin.

Continued from the last issue….

First meeting with Stalin

“So, you do not see the revolutionary

significance of Pan-Islamism?” I was staggered

by the directness of the question. On my

protesting that I had not come to discuss politics

with a dangerously sick man who was to undergo

a major surgical operation the next day, he

laughed and reverted to the point. I enquired

how he knew of my opinion about Pan-Islamism.

“From Ilyitch” (amongst his close associates,

Lenin was so referred to). I had discussed the

Khilafat movement with Lenin on my return

from Central Asia; he referred me to Stalin, and

evidently had informed the latter of my opinion.

But in the first meeting with Stalin, I avoided

joining issues. My object was to get a first hand

measure of the man. After fifteen or twenty

minutes, the general exchange of views was

interrupted by a secretary who entered the room

to deliver a message from the Chief Surgeon of

the Kremlin Hospital. The message was that,

preparatory to the operation the next morning,

the patient should take no food in the evening.

Why? The telephone receiver was handed over

to the patient and he whispered in it a couple of

sentences in a tone that commanded obedience.

Borodin made a sign: we must go, Comrade

Stalin required rest. The latter sat up to shake

hands and with the peculiar Stalin grin said: “We

must meet again as soon as this operation

business is over.”

Once we were outside, Borodin asked if I

had understood what Stalin had said on the

telephone. I had not. The Chief Surgeon of the

Kremlin at the other end had explained that the

stomach of the patient must be empty when

anaesthetics would be given for the operation

the next morning. The patient ruled: “No

anaesthetics for me; I must be conscious when

my abdomen will be opened to see how it looks

inside. A major intestinal operation was thus

performed with local anaesthesia. It was such

a serious case as to occasion doubts about the

patient surviving it.

…

When I saw him for the second time, he had

completely recovered his robust health. I faced

the memorable figure in the uniform of the Red

Army soldiers, a cheerful grin on the pock-

marked face, smoking a pipe which he filled

with several cigarettes crushed, tobacco as well

as the paper. In the long Red Army soldier’s
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coat and with the star-marked peaked cap on,

he looked taller than his five feet six inches.

…

He frankly conceded that I was right when

I had differed with the Russian members of the

Turk-Bureau of the Comintern on the role of

Pan-Islamism. With a grin, he added that Ilyitch

was also of that opinion; had he not accepted

my supplement to his Thesis on the National

and Colonial Questions? The nationalist

movement in the colonial countries, even in India,

was politically immature. It had no revolutionary

ideology. No use trying to help it with arms and

money. It must be strengthened by a well-trained

revolutionary cadre. The Communist University

for the Toilers of the East was to be founded to

serve that purpose.

I could immediately see the significance of

the name chosen for the proposed training

centre. It indicated that my point of view about

the social basis of the revolutionary movement

in the colonial countries had been tacitly

accepted. The revolutionary cadre of the anti-

imperialist movement for national liberation

would come from the toiling masses. My

contention, when I disagreed with Lenin at the

Second World Congress was that, if the

nationalist movement succeeded under the

leadership of the bourgeoisie, it would only mean

transfer of power to the native ruling class; there

would be no social revolution.

This view was not formally endorsed by the

Communist International until the Fourth World

Congress in 1923. But the interview with Stalin

gave me the confidence that I was right, and

opinion in the higher circles of the Bolshevik

Party was moving towards my position.

From the amused expression on Stalin’s face

I could gather that he knew what was going on

in my mind. That was my first experience of

the Stalin method of winning the confidence of

his closer associates, of such men as did not

aspire to outgrow his leadership. The method

was the readiness to take over the sounder parts

of the point of view of others, amend it without

saying so in order not to provoke resistance,

and state the result as the generally agreed

opinion. I was a novice; so the master took some

pains to help me understand his method. His

frankness was Machiavellian, Jesuitic, as I

realised many years later.

But I would never regret those years of rich

experience, without which I might have still

remained a naïve revolutionary, burning buses

and throwing acid bulbs at tram-cars, treasuring

a few pistols to kill a policeman, perchance a

Britisher.

Stalin reverted to the issue of Pan-Islamism

and our difference about the relation of the

Communists with the colonial nationalist

movement generally. Marxists did not believe

that any people or any religious community as a

whole could be revolutionary or otherwise. The

law of the class struggle determined that

ultimately the nationalist bourgeoisie must turn

against the revolution, as soon as it would

threaten their class interests. But as long as

they led an anti-imperialist movement, they

played an objectively revolutionary role, and

therefore must be helped. Not only the

nationalist bourgeoisie in less backward colonial

countries like India and China, but even the

feudal landlords, Ulehmas and Mullahs in the

Islamic countries must also be helped. That

was an elementary principle of the strategy of

world revolution.

Having heard Stalin meekly, I dared put in a

few words of doubt: How would Communism

and the cause of the liberation of the proletariat

be helped if the capitalist and feudal upper

classes came to power? The modern

Machiavelli laid his cards on the table: That

should not be allowed; the proletariat in alliance

with the peasantry should become the driving

force of the national liberation movement, so

that, at the proper moment, the revolutionary

cadre, organised in the Communist Party, might

lead them to transform the national liberation
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movement into a civil war for the social

emancipation of the toiling masses.

…

Eventually, until my break with the

Communist International in 1929, I came to be

counted among “Stalin’s young men,” although

more than once I crossed swords with the

Master, not unsuccessfully. His readiness to

respect an independent judgment, provided that

it did not amount to heresy against the common

faith, raised my esteem for him. Even today I

believe that but for the intellectual cowardice,

the sordid desire to be on the band-wagon and

moral sycophancy on the part of his foremost

followers in Russia as well as abroad, Stalin’s

leadership might not have degenerated into a

disgusting cult of hero-worship.

***

Plan to raise an army of liberation

My plan was not simply to supply the

frontier tribes with the sinews of war so that

they could make trouble for the British-Indian

Government. It would be easy enough to do

so; but I was doubtful about the consequences.

The war in Europe was over. Before long, the

British-Indian army would again be available

for the defence of the North-Western Frontier.

One could not be sure about the result of

another frontier war.

Supposing that with Russian help the

tribesmen gained the upper hand, the

repercussion in India might reinforce the

position of the British. Victorious tribesmen

would almost certainly raid the neighbouring

Indian towns and villages, as they had done on

previous occasions. Magnified reports would

spread like wild fire throughout the country,

creating panic. Frightened by the spectre of a

new Muslim invasion, the Hindu majority of

the Indian population would look upon the

British power as the only protection.

Consequently, the anti-British movement would

receive a setback. The alternative result of the

panic might be countrywide communal riots.

If the weakened political regime failed to cope

with the situation, chaos would be let loose.

Because there was no purposefully organised

force to seize power, it would be difficult to

restore order and build up a democratic regime.

A new factor had appeared on the scene,

which was included in my plan. Reports had

reached Moscow that, responding to a call of

the Khilafat Committee, thousands of Muslims,

including many educated young men, were

leaving India for Turkey to join the army of

Kemal Pasha. It was a religious Pan-Islamist

movement. But it gave me an opportunity to

contact a large number of possible recruits for

an army to fight for the liberation of India instead

of a lost cause.

Kemal Pasha was waging a war neither for

the restoration of the Ottoman Empire, nor for

the defence of the Khilafat. The abolition of

the Turkish Sultanate had put an end to the

revered institution of the Islamic Khilafat. The

Indian Muslims, therefore, were fighting for a

lost cause. The ignorant masses were moved

by religious fanaticism. But the educated youth,

who constituted the driving force of the

movement, were politically motivated. For them

the Khilafat was a traditional symbol of Islamic

unity. The disappearance of the symbol was

sure to disrupt the Pan-Islamist movement, at

least blunt the edge of its fanaticism.

On the rebound, the educated amongst the

Indian Mujaheers might realise the pointlessness

of a pilgrimage to Turkey to fight for the cause

of secular nationalism. Then it should be possible

to enlist them in an army of Indian liberation.

My plan was to raise, equip and train such an

army in Afghanistan. Using the frontier

territories as the base of operation and with the

mercenary support of the tribesmen, the

liberation army would march into India and

occupy some territory where a civil government

should be established as soon as possible.

The first proclamation of the revolutionary

government would outline a programme of social
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reform to follow national independence. It would

call upon the people to rise in the rear of the

enemy, so that the Liberation Army could

advance further and further into the country.

The appeal should be addressed particularly to

the industrial and transport workers. The entire

adult population of the liberated territory would

be armed, some for defence and others for

enlarging the Liberation Army.

The programme of social reform outlined in

the proclamation issued on the establishment of

the revolutionary government would be enforced

in the liberated territories; consequently, the

masses would enthusiastically support the new

regime. The concrete picture of freedom would

have a strong appeal to the vast majority of the

people, giving them the incentive to strive for it.

The vested interests throughout the land

might be opposed to the revolutionary

implications of national liberation; but the

imperialist power, weakened by the

consequences of the World War, and shaken

by a popular uprising, would not be able to offer

any protection to the upper-class minority, who

would wish to stem the tide of the democratic

national revolution.
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Towards Human Solidarity

Ramesh Korde

Man by nature is a thinking animal and is

always curious about his natural surroundings

that lead to acquiring knowledge necessary for

his biological survival.

The philosophy of Radical Humanism

expounded by late M N Roy respects each and

every man and woman as an end in themselves,

never to be used as a mere means for any

external purpose. The basic tenets and ideas of

humanism must be rooted in the intense needs

of the personality of individual human being. If

is not rooted in the needs of humanity, will have

no influence in human character and human

action will never become potent force.

Philosophy and science are not mutually

exclusive. The basic function of philosophy is

to coordinate all the discoveries of science with

a view to improving life of human being to

expand and extend the comprehensive human

freedom.

Philosophy of New Humanism (also called

Radical or Scientific Humanism) is atheistic and

non religious. Non religious because religious

beliefs are absolutely unchangeable for all time

and prevent man from revolting against the

outdated and antiquated concepts that lead to

spiritual slavery. Today revolt against

obscurantism and blind faith is very much the

need of the day, if humanity is not to return to

medieval age in search of certainty and security

of blind faith.

Today we have reached such a stage that

biological evolution has reached the end. Only

ideas produced by human endeavor will play

the prominent role in human affairs for its

emancipation. Late Julius Huxley had said, man

has embarked on the psycho-social stage of

evolution where biological evolution has no role

to play. Ideas developed by human beings will

play a dominant role.

New Humanism is based on our

understanding

of man and his

relations with

the rest of his

environment.

Man being an

integral part of

evolutionary

processes of

humanity, he

cannot escape

from playing a

decisive role in

it. New Humanism knows no finality. It is an

evolutionary process based on science that itself

is evolutionary and can never be static. In view

of this it is change promoting, could never

become a close system. Since founded on the

discoveries of science, science by nature is

evolutionary; philosophy of humanism is

evolutionary as it is based on discoveries of

science.

The fundamental principle of New

Humanism is that no social, political or economic

system is eternal or immutable. History teaches

us, one social class may be revolutionary at one

stage of historical period, but may become

counter revolutionary in a different period.

Today we have reached such a stage when

we have to take stock of things, look back in

our past, examine ancient ideas; cherished ideas

need to be critically examined to find out what

is wrong with them that they have brought man

to a state of frustration, despair and helplessness.

A social organization with its concomitant

economic relations and political institutions is not

static. It continuously evolves in the light of new

human experience and new discoveries of

science affecting human social life and

endeavour. Again social, economic and political

world is not given. It is made by ingenious



31THE RADICAL HUMANISTMarch 2018

choices of human beings engaged in monitoring

all areas of human life.

As sociologists say, biological evolution of

the human species stopped some fifty thousand

years ago. From then evolution proceeds no

longer genetically but socially and culturally

where man and woman play a pivotal role.

Man, by nature is a curious animal, wants to

know about the working of the world. It is in his

nature to motivate to explore, discover and

experience the world.

Non submission to irrational power is the

essence of basic human nature. The progressive

unfolding of innate potential of the creative

genius of man can lead to self realization of

individual. Then only man feels himself to be

his own master to shape his destiny.

As observed by Roy, consciousness is the

property of geological world. It means to be

aware of the environment. Simple awareness

is supplemented by reaction to the things of

which the organism becomes aware. From that

stage of biological evolution begins the growth

of nervous system to serve as the means of

inter relations between the organism and its

environment.

From the above, being common

characteristics of all human beings irrespective

of caste, creed, nationality or even religious faith,

will to freedom and ability to attain it are not

accessible to elite only who are in minority who

claim to be only qualified for leadership.

In view of this, Radical Humanists advocate

to reconstruct society where every human being

will have equal opportunity to unfold his or her

innate opportunities.

Further, humanists believe that all human

beings irrespective of their station in society are

capable of striving for the betterment of their

conditions of life. Therefore, the function of

humanist is to help people to help themselves

and teach them to rely on themselves.

As explained by late Roy, all human

attributes like intelligence, reason, will, instinct,

intuition are rooted in the process of biological

evolution, antecedent to the appearance of

human species. The capacity to acquire

knowledge as distinct from the common

biological property of awareness has

differentiated man from his animal ancestry.

Knowledge endows man both power to carrying

on the endless struggle for greater freedom and

search for truth.

This leads us to study biological evolution of

man to make us aware the place of man in

nature and its pivotal role to emancipate man

from religious dogmas. In view of this it is

imperative to study to acquire knowledge of

biological evolution to understand ourselves and

nature and place of man in nature.

The study of biological evolution of man

establishes that there is nothing extra natural in

man or extraneous enters man’s nature during

the process of his evolution. All attributes and

potentialities of man can be deduced from the

background of biological evolution.

Struggle for existence is the basic urge of

the biological evolution. This is also a primary

urge of human beings since they are product of

biological evolution.

It was quite natural that in the course of ages

of biological evolution the moral impulse which

was essential for cooperative social existence

must have developed and became a part of

human nature. Moral living was necessary for

success for struggle for existence.

The struggle for survival expresses life itself

when species first appeared on earth on the

background of the long process of biological

evolution, it’s chief concern was to preserve its

existence. The struggle for existence is for the

man’s survival. This is nothing but to protect

and free man from the tyranny of natural

phenomena that tries to crush man’s very

existence.

The function of life is to live. This is the

incentive to organism for the struggle for

survival. It goes on throughout the long process
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of biological evolution until in man it becomes

the conscious urge for freedom and search for

truth. The truth and freedom are

complementary.

The biological struggle for existence in the

negative sense is quest for freedom. The

environment and the struggle for existence is

striving for organism to free itself from the

tyranny of nature. On sub-human biological level

it is very largely mechanical struggle. But quest

for freedom is purposive when struggle for

existence takes place with purposiveness on

human level evolution is called a quest for

freedom.

Life expresses through individual human

being and knows no collectivity. Therefore, only

the individual can have and enjoy freedom. Man

rising out of the background of  physical universe

is potentially rational. Because physical universe

is law governed, nothing happens without a

cause. Therefore, reason is inherent quality of

law governed physical nature. Having evolved

from the above background, man is essentially

rational.

From the above observation it can be safely

deduced that the biological struggle for

existence is continued on the higher level of

intelligence and emotion. Therefore freedom

can be defined as the progressive removal of

all restrictions on the unfolding of human innate

potentialities. Humanists, therefore, say freedom

is the essence of existence and is therefore

called supreme value.

Freedom is not an ideal to be attained at some

distant time. It is to be experienced in everyday

life of man. Man is the animal which in the

struggle for existence goes beyond the original

adaptation and makes use of tools outside its

own physical organism to enhance his freedom.

Creation begins with man because he is not

docile but creative animal.

He is the creator of modern technology to

reduce physical labour to produce necessities

and needs of human beings. If this technology

is applied rationally, it has the capacity to provide

all the necessities of man in exchange for a small

fraction of man’s time and energy. Of course it

has not taken roots in Indian social, political and

economic activities.

Even today, our present social condition is

so permeated with prejudices, blind faith,

superstitions and other worldly affairs that it

inhibits free thinking. All round bright future is

not possible unless these evils are eradicated.

This needs new man-centred philosophical

outlook.

Owing to tremendous revolutionary growth

of modern communication technology the earth

has now become a village. Therefore, need of

the day is to develop a new philosophy that would

lead to loyalty to entire human species inhabiting

planet earth from where all human life sprang.

Therefore it is very pertinent that if we want to

survive as free and happy human beings our

loyalties must be broadened further to include

the whole human community residing on planet

earth.

This earth where human mind has flowered,

man is the product of billions of years of

evolution. The evolutionary process has become

conscious of itself and is responsible for the

whole future evolution in our planet, be it social,

political, economic, etc.

Evolution still operates in man but it is not

biological process but social and cultural. Now

struggle is between ideas and values, not a

struggle for existence. Man has become

dominant type on earth and has made astounding

achievements but at the same time he is guilty

of failing to create an egalitarian society.

As explained by late E. Fromme, only when

man can build a world based on human solidarity

and justice, only when he can feel rooted in

experience of universal brotherliness will he

have a new human form, and he will transform

his world into truly human home.

To a man, who has emancipated himself

from his ties of blood and soil, special loyalty to
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state, class, race, political party and outdated

religion, nothing that is human is alien. He loves

and respects life. Equality means every man is

an end in himself; he must not be means for the

end of anyone else.

Late J. Huxley observed, now man has

embarked on psycho-social stage of evolution -

humanism - because only it can be used in our

understanding of man and his relations with the

rest of his environment. The man being part of

the comprehensive evolutionary process cannot

avoid playing a decisive role.

(This article is substantially based on writings

of late M N Roy)
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…Continued from the previous issue

Due to the malevolent role of several forces in

the maze of historical change of the Indian society

including the genesis and growth of sectarian

doctrines and outlook among the native

intelligentsia, and the impact of dominant colonial

rule and Orientalism, Indian Philosophical

tradition had been mis-interpreted and mis-

understood. Philosophy had been fossilized by

confining it to arid metaphysical theories and

theology. The critical spirit, dynamism and the

wholesome tradition of Indian Philosophy and

its active role in the social, cultural, economic

and above all political life was enveloped by

the dross of religious and dogmatic beliefs and

customs. Therefore, the nature and function

of Philosophy was distorted. We addressed

wrong questions to Philosophers or philosophy

and received wrong answers. Hence the running

theme of Prof. Murty’s works is the call for

restoration of Indian Philosophical tradition to

its pristine form and content, and rehabilitation

of it as the centre-piece and guiding force of

our civilization and life. This is the proclaimed

goal of his professional work and calling. His

magnum opus (1985. Philosophy in India:

Traditions, Teaching and Research. UNESCO

Country Report.  New Delhi: Indian Council

of Philosophical Research) used the technical term

Aanvikshiki (Vide Kautilya’s Arthasastra) to refer

to Philosophy.  Kautilya wrote Aanvikshiki is one

of the four traditional Vidyas, but it is the

governing body of knowledge of all the Vidyas:

Pradipah Sarvavidyanam. This is the key

concept to sum up Prof. Murty’s system of

ideas and thought.  Let me cite the text of

Kautilya on traditional  Vidyas, and  then

proceed  to  substantiate  the observation in

respect of the system of ideas and thought of

Prof. Murty.

The following is the citation from Kautilya’s
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Arthasastra Chapter -2 Section-1 Enumeration of

Sciences or Vidyas

“10 Samkhya, Yoga and Lokayata these

constitute:

Aanvikshiki (Philosophy).

11 Investigating by means of reasoning,

(what is) spiritual good and evil in Vedic

lore, material gain or loss in economics,

good policy and bad policy in the science

of politics, as well as the relative strength

and weakness of these (three sciences)

(Philosophy) confers benefit on the people,

keeps the mind steady in adversity and in

prosperity and brings out proficiency  in

thought,  speech  and action.

12 Philosophy is ever thought of as the lamp

of all sciences, as the means of all

actions (and) as the support of all laws

(and duties)”

(Kautilya’s Arthasastra Part-II An English

translation with Critical Explanatory Notes, pp

6-7. R.P. Kangle. 2000. Delhi: Motilal

Banarsidass Publishers).

Prof. Murty had a full-blooded vision of the

nature, and function of Philosophy, as

envisaged and advocated by Kautilya’s

Arthasastra - a classical text of Indian

Civilisation and Tradition. He deliberately

employed the technical term Aanvikshiki to

designate the discipline of Philosophy.  He also

cited and used other technical terms:

Aatmavidya, Brahmavidya or Paravidya,

Darsana. Drishti to refer to Philosophical

wisdom and knowledge and activity in Indian

tradition. Of all these terms, Aanvikshiki captures

and conveys the universal character and

attributes and function of philosophical discipline.

The uniqueness of Philosophy lies in its

methodology of rational examination and critical

appraisal of ideas, ideologies, historical

environment of the society, and the programme

of action relating to various spheres of social life.

Philosophy is rational examination and evaluation

of the foundations of customs, traditions, beliefs

and faith. The ultimate aim of Kautilya’s

Arthasastra and its governing idea-magisterial

Aanvikshiki is the Security, prosperity and

happiness, and Indriya Jayah (mastery of

senses and mind) of the king (ruler) and of the

people. The universal aim of Philosophy is the

promotion of human welfare and well-being in this

world as well as the other world.

Prof. Murty fully endorsed and adapted

Kautilya’ s Aanvikshiki as the arch-stone of

his system of ideas and thought.   Simple doubt,

why did he accept Kautilva’s Aanvikshiki as the

frame of reference to his thought, given the

background of his profound and critical scholarship

of the Western (specially Greek and Christian),

Islamic, Chinese, Japanese, Indian (including

the Hindu, Buddhist, Jain, Lokayata, Sikh, and

Christian and legacy of Bhakti movements and

the tradition of spiritual experience in the Hindu

and Islamic cultures) Philosophical systems?.

The question begs an answer as a prefatory note

to our topic of the lecture. I propose a provisional

answer to the question. First, he concluded that

the true spirit of Philosophical discipline is critical

and rational examination of things to enquire about

the nature of ultimate reality. Aanvikshiki foots

the bill eminently. For example, it approves

rational examination of the good and not so

desirable teachings of Vedic discourse and

practices regarding spiritual knowledge and

experience. This is acme of rational and critical

spirit.  In this connection, note the critique of

Buddhism, Jainology, Lokayata and Theosophy

with regard to vedic heritage. Secondly, his Sanskrit

education and learning was the source, which

enabled him to understand and realize the true

character of classical Indian Civilisation and

culture. The splendid achievements and the lasting

legacy of classical India in all fields of thought and
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activity is the product of spirit of rational

examination and critical appraisal of things. Nor is

this all. The gradual extinction of critical spirit

and the rise and hold of dogmatic beliefs and

sectarian outlook on the Indian mind is the cause

for stagnation and decline of Indian Civilisation.

Thirdly, he was deeply influenced by the ideals

of Swaraj Movement. After careful observation

of the problems and progress of independent India,

he felt and thought that the cultivation of the spirit

of Aanvikshiki is sine qua non for the fulfillment of

the ideals of Swaraj Movement, particularly its

twin programme of Social Reform and National

Re-construction. It is the duty of intellectuals to

suggest ways and means for the promotion of an

objective understanding and interpretation of

Indian Tradition and its meaning to the

contemporary Indian Society. He thought

rational examination and- critical appraisal of

the problems faced by the Indian Society and

alternative choices to solve the problems is our

task. For these reasons, he approved and accepted

Kautilva’s Aanvikshiki as the foundation for his

ideas and thought. In the following section, I

will attempt to present an account of his ideas and

thought.

In a substantial measure, Prof. Murty’s ideas

and pattern of thought process is adumbrated in

his conception and vision of the discipline of

philosophy. The earlier part of the lecture, is an

elucidation of his doctrine of philosophy. The main

features of his system of ideas and thought have

been indicated or suggested. Hence this

section carries the burden of repetitive

argument. One may ask why tread again the

ground which has been previously covered. I

submit the objective of this part of the lecture is

two-fold: 1) to present a concise and clear

account of Prof. Murty’s ideas, and 2) to point

out and emphasize the function of Philosophy

in contemporary Indian Society.

Prof. Murty’s account of Indian Philosophy -

its character and spirit, and function - has solid

foundation in linguistic proficiency of Sanskrit,

Telugu, Hindi and English languages. It is based

on authentic and original sources - both textual

and commentaries-and is informed by

versatile scholarship of the Hindu, Buddhist,

Jain, Lokayata, Islamic, Sikh and Christian

philosophic legacy. His approach in studies is

objective and open-ended, singularly free from

parochial prejudices, and above all is stamped

by rational and critical spirit.   It is supported by

exceptional love for learning and knowledge,

which had been pursued with rare capacity for

laborious, disciplined and devoted study. Further-

more, he cultivated abiding love for India and

its heritage, partly inspired by Sanskrit

learning. He deeply yearned for the progress

and prosperity of the Indian society, influenced

by the ideals of Swaraj Movement. He felt and

thought that intellectuals owe a primary duty to

the society in helping the resolution of its basic

social, economic, cultural and political problems

through the application of their knowledge, and

thus foster the progress of the society. This

is the ideological and historical context for his

firm conviction that philosophy (Aanvikshiki)

should function as a catalyst agent to support

and strengthen the endeavour of Indian society

for the fulfillment of the tasks of nation-building

and development. Incidentally, such a

constructive and useful role of philosophy in

national life will contribute for the

enhancement of its professional status and

value.

Prof. Murty meant that the spirit, method

and substantive parts of knowledge of

philosophy (Aanvikshiki) has capability to play a

constructive role in national life. At the risk of

repetition, I venture to say that the twin branches

of philosophy - the love of philosophical wisdom

and the love of philosophical knowledge -

constitute holistic approach for the study of the

meaning and destiny of human life and society

in this world as well as the  other world. The

two aspects or dimensions of human life and

experience are equally worthy of study and
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reflection. There is no contradiction between

the findings and knowledge of the two branches

of philosophy. If there is any contradiction

between the empirical knowledge and scriptural

knowledge and spiritual experience, it should be

reconciled and resolved in accordance with the

tenor and sprit of the following criterion. 1)

Empirical knowledge and spiritual knowledge

are equally worthy and valid, within their

respective spheres. 2) Rational procedures and

critical methods should be employed and followed

in the construction of knowledge and in the

judgement of the validity of knowledge. 3) The

social and historical context and the immediate

as well as long-run goal of advancement of human

well-being and welfare should be the guide-

lines for the choice and implementation of the

findings of the two branches of philosophical

knowledge. Prof. Murty cited classical texts,

authors, scientists, and saintly spiritual leaders

in support of the justification of the above

portrayal of Indian Philosophy. According to

Prof. Murty, this is the true spirit and substance

of Indian Philosophy.

Prof. Murty had a fond hope and deep

conviction that Indian Philosophy is bound to

play a critical role in shaping the process of

thought transformation and cultural change in

modern India.   It is a two-pronged process.

First, the whole baggage of mis-understanding

and misinterpretation of Indian Philosophy -

the alleged dominant religious orientation, other

worldly attitude to life, and sectarian spirit and

outlook and the hold of dogmatic beliefs and

rituals - will not stand the test of rational

examination and critical appraisal. Consequently,

the support base for prevalence of social

inequality and inertia, economic backwardness,

and conservative foundations of cultural life and

practices will be gradually eroded.  Issues and

questions like religion vs. science, revelation vs.

reason, tradition vs. empirical knowledge, Nivritti

vs. Pravrithi, Jnani vs. grihastha etc, will loose their

relevance, or could be resolved in accordance with

the triple criterion (noted earlier) to reconcile the

contradiction between spiritual experience and

empirical knowledge. This is the first part of

the role of Indian Philosophy in clearing the

intellectual landscape for fostering social and

cultural change in Indian society.

Secondly, philosophy is a vital ideological

force in helping the process of national

development and nation - building. This is a

fundamental conviction with Prof. Murty. Through

its unique method of rational and critical

examination of affairs and issues, philosophy

promotes rational culture in the society. It

questions the utility and validity of the age-old

customs, beliefs and social practices of

inequality and exclusion and discrimination. It

generates and builds-up correct knowledge and

right behaviour and disciplined and responsible

conduct. Such a ground-breaking change in the

outlook and attitudes of people and society is the

foundation for development. It is a pre-condition

for the successful implementation of the

programmes with regard to national development.

Further-more, Indian philosophical tradition adds

an ethical dimension to the concept of

development. In addition to economic prosperity

and welfare, individuals should cultivate habits

and manners of virtuous conduct and honest

behaviour, and a sense of concern for the well-

being of other persons. The ethical base of

development will promote harmony and happiness

in the society and helps to reduce conflict and

violence in the society.

Nation-building process in India is a

formidable task, given the multi-religious and

ethnic stocks of people, cultural and linguistic

traditions, and the hoary past of its history and

civilization. The hold of sectarian, exclusive

and orthodox outlook, and the belief that India

is a blessed land is very strong on the Indian

mind. Philosophy examines the basis and truth

content of the popular beliefs and myths. For

example, India is neither a blessed nor cursed land.

Its culture is materialistic and religious oriented
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just as the cultures of other countries. It is a part

of universal history of humankind.  It has unique

features in some fields of thought and activity.

Indian philosophical heritage is a body of

schools, doctrines and knowledge comprising

of the Hindu, Buddhist, Jain, Lokayata, Islamic,

Sikh, Christian traditions and the rich philosophical

and theological literature in the regional vernacular

languages, which flourished in the vast space

and historical time of Indian Civilization. Like-

wise, Indian history is a history of various

territorial units and people of different ethnic

stocks, who have been inhabitants of it. Indian

Civilization and culture is a product of cross-

fertilization and mutual impact of different

cultural traditions of different religions and people.

In the long span of historical time and vast space

of India, composite culture and plural society

had evolved and flourished in our country.

Such a conception of glorious and shared

history, culture and religious doctrines and

beliefs (constructed by philosophy) will facilitate

the process of nation-building in India. This is

the functional role and relevance of philosophy

in contemporary Indian society.

  Concluded...

Kolkata Seminar on Party-less Democracy
On 3rd February 2018, a Seminar was

arranged at Radical Humanist Hall,15 Bankim

Chatterjee Street, Kolkata- 700073 on behalf

of the Radical Humanist Association, West

Bengal Unit. Theme of Seminar was Party-

less Democracy. Sri Bhaskar Sur,well known

Radical Humanist, elaborately discussed

Roy’s intellectual journey and his thinking over

Party less democracy .Later on eminent

Professor of Political Science Dr Tapan

Kumar Chattopadhyay has delivered lecture

upon the subject with special reference to

Jayprakash Narayan. With active participation

of audience the seminar enriched all the

participants.

Report by: Apurba Dasgupta
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Globalization and India’s Soft Power Diplomacy
Sonika Sharma

Abstract

Globalization has strongly compounded the

effects of interdependence by enhancing the

process of social and economic interpenetration

in the international system. The global age has

provided civil societies the capacity to receive

and transmit information, as well as move across

nations with ever greater speed and magnitude.

The era of Globalization may be traced from

the early 1980s and the concept of Soft Power

was introduced by Joseph Nye in early 1990s.

Globalization has put the world under a big

umbrella, in this era no country can condemn

its effect on them. Following this backdrop Indian

Foreign Policy has changed its focus from the

hard power diplomacy to soft power diplomacy.

According to Nye, Hard Power is the capacity

to coerce other to do so. Hard Power strategies

focus on military intervention, coercive

diplomacy, and economic sanctions to enforce

national interests, Whereas Soft Power is the

ability to attract people to our side without

coercion. Nye has suggested three key sources

for a country’s Soft Power: its culture, its political

values, and its foreign policies. With World War

II era of Nuclear weapon has started but now

no country can take a chance for War.

Democratic system is asking for peace and

security which can only be achieved by the path

of Soft Power policy. Indeed, current leading

scholarship in the field of security has

proclaimed that the nuclear revolution has been

instrumental in creating a new age of a “security

community,” in which war between major

powers is almost unthinkable because the costs

of war have become too great. All the above

mentioned reasons have lead India to adopt the

path of soft power. Its culture, Bollywood,

Cricket,  Democratic system, Foreign Policies

like Non-alignment, no first use of Nuclear

weapon, Yoga etc. has boost its soft power

image globally. Globalization has taught the

importance of brotherhood and cooperation,

which can be practice by Soft Power. Through

the application of soft power, a country can

promote brotherly relations with others, which

is the essence of globalization.

Keywords: India, Globalization, Soft Power,

Hard Power etc.

Full Article

In the increasingly globalized world, the

interaction between the sovereign member

states of the international community is as

important now than at any other juncture in

recent history. As we move further into the 21st

century, the progression of peaceful diplomacy

and cultural interactions are taking an eminent

place in the objectives of Indian Foreign Policy.

The ‘art’ of Soft Power Diplomacy lies in the

ability to resolve legitimate disputes between

nations regarding areas of mutual interest. It is

a means by which to avoid the escalation of

conflict and the dangerous severities of war.

From a distant vantage point, through the fog

of war, one can catch a glimpse of the glowing

lights of peace and harmony as the convoy of

globalization and democracy inch ever closer.

As feelings of ecstasy spreads amongst the

people, the word will spread that a new dawn is

coming. The age of war has come to an end

and with it, what Fukuyama called the ‘end of

history’. The strength and spread of cultural

interactions between different governments and

different people’s will reduce the likelihood of

war between nations. As globalization takes its

seat as the world’s ruling party, the international
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system will become a single yet vibrant meeting

place. The periphery will be dragged into the

centre, and one and the other will become the

same. The nation state will be forced to go

underground as the political and economic fabric

of the new world order governed by the rights

of all men takes further strides to cement its

position as the harbinger of truth and defender

of peace. With an international mandate, the

new world order will become the pinnacle of

globalization with its power to “attract” all.

(Uddin: 3)

The short paper will briefly examine the

concept of Globalization, different faces of

power, and the relation between the India’s Soft

Power Diplomacy and Globalization.

Methodology of the study is based on desk

research and information gathered from various

sources. . The study is based on primary and

secondary sources. Internet has been a valuable

source of information.

Globalization

Since the late 1980s, what had initially

appeared to be simply growing interdependence

among state and people has become something

much more fundamental- a complex

multidimensional process of economic, cultural

and social change. Particularly noticeable is the

rapid pace of change, the compression of time

and space, and the scale and scope of

interconnectedness. There are many definition

of Globalization, some of which focus primarily

on its economic dimensions, namely the  “

integration of national economic into the

international economy through trade, direct

foreign investment(by corporations and

multinationals), short term capital flows,

international flow of workers and humanity

generally and humanity generally, and flows of

technology”.(Bhagwati 2004: 3) More broadly,

however , globalization can be defined as “ A

historical process involving a fundamental shift

of transformation in the spatial scale of human

social organization that links distant communities

and expands the reach of power relations across

region and continents”. (McGrew 2008: 19)

In the contemporary form, globalization is

unprecedented in the degree to which economic

markets, cultures, peoples, and the states have

become linked, thanks to improvement in

transportation and communication that speed the

movement of ideas, goods, news, capital,

technology, and people and to deregulation and

privatisation of businesses, finance, and services

in many countries. It has contributed to the

homogenization of culture with the global spread

of ideas and popular culture. (Karns, Mingest

and Stiles 2016: 4) The effects of Globalization

have changed the significance of the borders

of sates and the very nature of world politics.

Indian foreign policy also has the effect of

globalization. Indian policy makers have taken

Soft Power Diplomacy as an important tool of

its Foreign Policy.

Soft, Hard and Smart Power

Power is the ability to control the minds and

actions of others. It denotes the ability of a

person to fulfil his desires or to achieve his

objects. During late 1980’s the concept of power

has come out with two faces named as Hard

Power and Soft power. After that in late 1990’s

one more side of power arose, which was the

combination of the two and it named as Smart

Power. In International Politics, having ‘Power’

is having the ability to influence another to act

in ways in which that entity would not have acted

otherwise. Hard Power is the capacity to

coerce them to do so. Hard Power strategies

focus on military intervention, coercive

diplomacy, and economic sanctions to enforce

national interests. The notion of Soft Power,

which is associated with the work of Harvard

political scientist Joseph Nye, is defined simply

as “the ability to attract people to our side without

coercion.” (Pallaver 2011: 13) The phrase was

first used by Nye in an article published in 1990
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in the journal Foreign Policy, where he

contrasted this “co-operative power”. Soft

Power builds attraction and encompasses nearly

everything other than economic and military

power. In his most widely cited book, Soft

Power, Nye suggested three key sources for a

country’s Soft Power: “its culture (in places

where it is attractive to others), its political values

(when it lives up to them at home and abroad),

and its foreign policies (when they are seen as

legitimate and having moral authority).” (Nye

2011: 84) India wants to be liked, increasingly

investing in Soft Power. Portland, a

communications and public relations firm, studied

50 nations and ranked the top 30 for Soft Power

- the UK ranked first; South Korea, 20th; and

China, 30th while India does not make any

position in the top 30. Hard Power is about

“push” and Soft Power is about “pull”. (Nye

2011: 20) The idea of “smart Power” was

developed by Nye in 2004, suggests that a

foreign policy based on the combined use of

both hard and Soft Power.(Nye 2011: 22) As

Shashi Tharoor said, “Hard Power without Soft

Power stirs up resentment and enmity; Soft

Power without Hard Power is a confession of

weakness.”

India’s Soft Power Diplomacy

No state in the modern times can avoid its

involvement in the international affair, and this

involvement must be systematic and based on

certain principles. In other words, states have

to behave with one another in a particular

manner. The framing of the foreign policy is,

therefore, an essential activity of a modern state.

India is the second most populous country

and the world’s most-populous democracy. It is

one of the fastest growing economies in the

world at present. It is not only a regional power

but showing every potential of a global power.

India - the largest and most powerful country in

the South Asian region - has a major role in

keeping diplomatic relations within the region

than with the outside world. India continues to

have tremendous potentials in ‘soft power’

because of its culture, large diaspora, popular

films, music, arts and cultural links with several

countries in the world. (Kodithuwakku 2015)

It is only over the past decade or so that

India has begun to play its soft power cards

more systematically. Besides setting up a public

diplomacy division within the Ministry of External

Affairs in 2006 and expanding the Indian Council

for Cultural Relations (ICCR) worldwide, it has

roped in the Ministry of Tourism, which is behind

the “Incredible India” campaign, and the

Ministry for Overseas Indians to showcase its

social, political, and cultural assets abroad, the

government of India is leveraging the Indian Soft

power diplomacy by using it to support larger

foreign policy initiatives as Non-alignment, No-

first-use policy, Look East Policy(now Act East

Policy), the connect Central Asia Policy, and

developing strategic aid and trade partnerships

in Africa. Each of these efforts has

supplemented the official diplomacy with

cultural exchange and efforts at increasing

public knowledge and appreciation of India in

foreign countries. Indian foreign policy has the

essence of Soft Power from the beginning. The

use of Non-Alignment was the first use of its

soft power which attracted the world towards

its diplomacy. Successful tests of Nuclear

weapons and rejection of NPT(non proliferation

treaty)  have put the India’s peace lover image

into trouble but the policy of No-first-use has

rebuilt its old peace maker and peace lover

image.

India’s assets in terms of civilisational and

cultural capital have existed for centuries:

bringing it into the discourse of a “Soft Power”

that is globally communicating and deploying

reflects the rise of India’s “Hard” economic and

political power status. Indian culture is described

as “first and the supreme culture in the world.”

Thus, all the behavior and learning of India have

been formatted, based on its culture.
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(Purushothaman 2010) Specifically the classical

music, Indian dancing, language diversity, yoga,

spiritual practices, Bollywood film industry,

diaspora, arts and food of India are effective

elements that are able to make a difference in

this world. Moreover Indian Diaspora can be

stated as the richest asset of Indian soft power

since the diaspora has expanded across

countries like Fiji, Guyana, Malaysia, Mauritius,

Surinam, South Africa, Sri Lanka and Trinidad.

Importantly, countries like Fiji and Mauritius

have large Indian communities with people of

Indian Origin holding important political positions.

In addition Indian population who has settled in

the USA is another important factor of Indian

soft power since those Indo American

community attempts to upturn their identity with

lobbying and influencing. (Kodithuwakku 2015)

Promoting India’s ancient heritage and modern

political virtues appears central to India’s Soft

Power Strategy. The United Nation’s General

Assembly has declared 21 June as the annual

‘international Day of Yoga’, following an appeal

by Indian Prime Minister Narendra Modi when

he spoke there in September 2014. This small

but interesting step underlines the immense

possibilities for projecting India’s Soft Power

approach. When PM Modi addressed the

General Assembly, he urged the United Nations

to support the promotion of yoga around the

world. Calling yoga ‘an invaluable gift of India’s

ancient tradition’, Modi Ji argued that ‘Yoga

embodies unity of mind and body; thought and

action; restraint and fulfilment’. He insisted that

yoga is about ‘harmony between man and

nature; a holistic approach to health and well-

being. It is not about exercise but to discover

the sense of oneness with you, the world and

the nature’. (Mohan 2015: 194)

Public diplomacy plays an integral role in a

countries soft power policy, where states interact

with other states and exercises cultural and

media power in particular contexts to achieve

foreign policy aims, often in collaboration with

Private Corporation and Civil Society groups.

India’s commitment to democracy builds India’s

moral power as well as soft power. India’s

support for democracy and freedom are other

values which enhance its Soft Power. In fact,

Bhutan’s and Nepal’s recent shift towards

democracy was encouraged by its neighbor

India’s example of a thriving democracy.

(Purushothaman 2010) Most interestingly,

freedom of the press and freedom to express

opinions are spectacular features that enable

the thriving Indian soft power. Indian population

does not ever hesitate to take their grievances

to the court and to challenge the arbitrary

decisions of the government. (Kodithuwakku

2015) The independent judiciary plays an active

role in India by taking up many sensitive and

current issues which directly affect the public

on the open forum. The difference between

India and Western democracies regarding the

promotion of democracy is real and is based on

ideological differences and historical legacy. It

comes from India’s colonial past and the

principle of Non-Aligned Movement. Such as

state sovereignty and territorial integrity non-

intervention and non-interference. (Kugiel 2012)

Conclusion

Indian leaders were from the beginning

aware about the devastating effect of Hard

Power (means making others do what you want

with using coercion). So they choose the path

of non-alignment which was a soft power policy.

However the concept emerged in early 90s. The

Era of Globalization taught the world importance

of brotherhood, cooperation, world peace etc,

which can be assured by the use of Soft Power.

As Nye defined soft power is about Pull other

and hard power is about Push. India leaders

were since independence focusing to develop

hard power with a purpose of peace. After 1991

they have shifted their little focus to Soft Power

development. The public diplomacy division in

Ministry of External Affair and expending the
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Indian Council of World Affair throughout the

world is a big step to develop soft Power.

Globalization has paved the path for the

emergence of Soft Power. In present time if a

country develops hard power then other

countries will suspect her but on the other hand

if she develops soft power than other countries

will respect her.
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