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For all the lines of the 2009 Delhi 
High Court verdict (colloquially 
called the Naz judgment), the one 
that stayed with me the longest was 
perhaps an aside to the main point 
about reading down Section 377. 
The High Court had said: “While 
recognising the unique worth of each 
person, the Constitution does not 
presuppose that the holder of rights 
is an isolated, lonely and abstract 
figure possessing a disembodied 
and socially disconnected self. It 
acknowledges that people live in 
their bodies, their communities, 
their cultures, their places and their 
times.”

Reaffirmed, yet changed
As a gay man, what I heard them 

say that muggy day in July was that 
I was not just my sexual orientation. 
That my worth and my rights were 
not meant to be my responsibility 
alone. That I could expect, demand, 
get respect. That I could dream not 
just of a life free of violence but one 
of personhood, of joy. That our lives 
as queer people could hold rights 
and dignity without needing either 
extraordinary courage or immense 
privilege. That I would not have to 

For All That We May Become:  
On the Section 377 Verdict 

Gautam Bhan

hold my breath so often, whether 
in fear or regret. That the cost of 
freedom would not be loneliness.

On Thursday, standing in the 
Supreme Court as the Constitution 
Bench read down Section 377 once 
and for all, I felt reaffirmed yet also 
changed. I heard the judges once 
again speak of sexuality as dignity, 
as mutual respect, as equality. I heard 
the invocations of Articles 14, 15, 
19 and 21. Yet, I am not the same 
person I was when I became part of a 
petition in the Naz case in 2005. The 
law, thankfully, doesn’t have nearly 
the same importance in queer lives. 
Perhaps most importantly, these are 
not the same times. This time, what 
has remained with me are the words 
of the individual judgment of Justice 
D.Y. Chandrachud. In what feels like 
both diagnosis and warning, he says: 
“We must, as a society, ask searching 
questions to the forms and symbols 
of injustice. Unless we do that, we 
risk becoming the cause and not just 
the inheritors of an unjust society.”

This is a different “we” from 
Naz. This is not a “we” of some of 
us who are LGBTQ and the others 
who either accept or reject us. 
This is not just about our rights as 
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they pertain to our sexualities and 
gender identities. This is a “we” 
of all of us as a society, a public, a 
democracy, and a people needing 
to face the inequalities that persist 
in our names today. I realise today 
that when I heard Naz all those years 
ago, I wanted others to embrace 
their constitutional morality to 
extend to queer people the dignity 
we had been denied. It had felt vital 
at the time. It was. Today, when 
dissent, freedoms and civil liberties 
face unfathomable pressure far 
beyond just that experienced by 
LGBTQ communities—a pressure 
that draws precisely from what the 
court called majoritarian sentiment 
and arbitrary state power—it cannot 
be just heteronormativity that we 
must fight. What is at stake is all 
that is endangering the constitutional 
edifices of equality, liberty, dignity 
and fraternity that the judges 
invoked.

Freedom’s echoes
Listed immediately after us in 

the Chief Justice’s court was the 
next hearing in Romila Thapar, the 
petition challenging the continuing 
house arrest of activists under the 
Unlawful Activities (Prevention) 
Act, a law that defines the many 
ways in which we are willing to 
sacrifice our civil liberties. When 
the judges called for a transformative 
constitutionality, when they spoke 
of the need for all of us to do the 
work to make our Constitution 
a living organism, when they 
reminded us, in the words of Justice 
Chandrachud, that “the process 
through which a society matures 
and imbibes constitutional morality 
is gradual, perhaps interminably 
so,” what remained in my mind 
was that the freedom I had just had 
affirmed could have meaning only 

if it found echo in the freedoms 
of others. We are not just islands, 
Naz had said, but bodies, cultures, 
communities, places, times. The 
opposite of loneliness is not freedom 
but fraternity. Dignity cannot be just 
what we possess but must be what 
we give to and share with others. On 
Thursday, what stayed with me was 
not just the respect we are owed, but 
the respect we owe as queer people 
to insist that the transformative 
power of constitutional values 
affirmed for us in page after page of 
the judgments be one that spreads far 
beyond us. If our freedoms are not 
inter-linked, they are not freedoms 
at all.

The Chief Justice of India, 
Dipak Misra, began his judgment 
by saying, “I am what I am.” There 
is no doubt that queer people in 
India have never had a chance to 
fully be ourselves, to believe and 
know what our own possibilities 
are. I have nothing but happiness 
that, 24 years after the first AIDS 
Bhedbhav Virodhi Andolan petition 
against Section 377 in 1994, queer 
people will have won the right to 
breathe and to dream. Yet we have 
never been alone in not having the 
right to be who we are. If there is 
one measure of the injustice and 
inequalities that define us today as a 
society, it is how many of us live at 
some distance from the dignities our 
Constitution imagined: the dignity 
of a home and a wage, of a life 
without fear and violence, of a right 
to choose love, of a right to express 
ourselves, of a right to believe in the 
possibility of justice at all.

How to be truly free
A  t r a n s f o r m a t i o n a l 

constitutionality must go beyond just 
being who we are. It must instead 
ask: who can we be? Who must we 

be to ourselves and each other? How 
can we use constitutional morality 
as a transformative power to speak 
not just of equality on the basis 
of sexual orientation and gender 
identity but on all that divides us? 
After Thursday, our work must 
merely begin so that we may not be 
the cause of injustice from having 
once been its inheritors. It is only 
then that we will truly be free.
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Does the BJP Really Care for Dalits?

Ram Puniyani

Some time ago, the Supreme 
Court  di luted the Scheduled 
Castes and the Scheduled Tribes 
(Prevention of Atrocities) Act of 
1989 by including provisions for 
anticipatory bail and a “preliminary 
enquiry” before registration of a case 
under the Act. This led to strong 
protests all over the country. In 
these protests, the anti-Dalit nature 
of the present ruling dispensation, 
the BJP-led NDA, was highlighted. 
Under the pressure of the protests, 
the government had to bring in a bill 
to restore its previous provisions. 
On August 6, 2018, the Lok Sabha 
unanimously passed a Bill to nullify 
the Supreme Court order; the Rajya 
Sabha passed it on August 9. The 
amended Act now rules out any 
provision for anticipatory bail for a 
person accused of atrocities against 
people from SC or ST communities, 
restoring the Act to as it stood before 
its dilution by the Supreme Court. 
Ram Vilas Paswan, president of Lok 
Janshakti Party that is a part of the 
NDA, thanked the Prime Minster 
and also criticised the Congress on 
the occasion. To show that Congress 
is anti-Dalit, he raked up the old issue 
of the Congress having contested 
elections against Dr Ambedkar 
twice. Ram Vilas Paswan’s own 
allegiance to Ambedkar’s ideology 
is under a cloud, as he is an ally 
of the BJP, a party whose central 
agenda is transforming India into 
a Hindu Rashtra, something which 
was an anathema for Ambedkar as he 
stood for social justice, secularism 
and democracy.

Paswan has been well described 
as a mausam vaigyanik, weather-
cock, who in order to remain in 

power always twists and turns and 
makes ideological compromises. 
His own ideology is that of hunger 
for power and his words should not 
matter much except on the electoral 
chess board. His projection of the 
electoral battle between Ambedkar 
and Congress is a very selective 
presentation of the relationship 
between Congress and Ambedkar. 
While he points this out, he forgets 
that Ambedkar was not a member 
of the Congress party at any point 
of time. Nevertheless, the same 
Congress invited him to serve as the 
nation’s first Law Minister in India’s 
first government after independence, 
which Ambedkar accepted. Paswan 
also needs to be reminded that 
Ambedkar was also made the 
Chairman of Drafting Committee 
of the Indian Constitution at the 
instance of the Congress. To cap 
this, he was also requested to draft 
the Hindu Code Bill, a major step 
to reform the family laws towards 
gender just society.

While the likes of Paswan, 
hankering after power, do mouth the 
name of Ambedkar, they deliberately 
forget that the most important 
opponent of the Constitution drafted 
by him and the major opposition to 
the Hindu Code bill also drafted by 
him came from the stable of the RSS, 
the parent organisation of the party 
in whose alliance he is enjoying 
the perks of power. One can say 
that his ally BJP’s agenda of Hindu 
Rashtra is the polar opposite to the 
dream of Babasaheb, the dream of 
Liberty, Equality and Fraternity, the 
dream of secular democratic India. 
The RSS has never hesitated in 
criticising the Indian Constitution, 

calling it Western, and the BJP has 
never severed its umbilical cord to 
the Hindu nationalist RSS. 

Lately, from within the BJP itself 
from top down, Hindu nationalism is 
being propagated and practiced. On 
the eve of the 2014 general elections, 
Narendra Modi, the prime ministerial 
candidate, himself pronounced that 
he is a nationalist, and that he was 
born in a Hindu family, and so he 
is a Hindu nationalist. A minister 
in Modi’s Cabinet, Anant Kumar 
Hegde, has stated that the BJP 
has come to power at the Centre 
to change the Indian Constitution 
and that people should identify 
themselves with their religion rather 
than calling themselves secular. 
To cap it all, the UP Chief Minster 
Yogi Adityanath stated that the 
word “secular” is “the biggest lie” 
of independent India. 

As far as Dalits are concerned, 
the BJP is very consciously walking 
the tightrope, balancing its phrases 
and actions. On the one hand, it has 
used the power lust of some Dalit 
leaders like Paswan, Udit Raj and 
Ramdas Athawale to win them over 
and thus give a pro-Dalit veneer to 
its actions. It is also trying to woo 
the Dalit castes by manufacturing 
new icons like Suhel Dev and Shabri 
Mata, among others. For the sake of 
electoral equations, it is even forced 
to pay obeisance to Ambedkar, 
despite having an agenda totally 
opposed to his political ideology. 
But at the same time, the BJP has 
unleashed policies which affect 
the Dalits in a very adverse way. 
The emotive issue of the holy cow, 
which led to the merciless beating 
of Dalits in Una which Paswan 
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dismissed as a minor event, has 
affected the livelihood of Dalits in a 
big way. We also need to remember 
that it is during this period that 
the institutional murder of Rohith 
Vemula and the anti-Dalit attack at 
Bhima Koregaon has taken place, 
tormenting the Dalit community to 
no end. Even as regards the dilution 
of the Dalit atrocity act, the Modi 
Government was unwilling to move 
legislation in Parliament to overturn 
the Supreme Court order. It was 
only when it realised that there was 
serious opposition to its dilution that 
it was forced to retreat for electoral 
calculations.

While BJP pays tribute to 
Ambedkar on one side, at the same 
time it presents Lord Ram as the 
central icon of its politics. What 
Ambedkar has said about Lord Ram 
in his various writings like Riddles of 
Hinduism is well known to us. For the 
BJP, what is important is to garland 
Babasaheb; it is of no consequence 
to them to take the issues of social 
justice in any serious way. The 
attempt to selectively present the 
electoral battle of Congress and 
Ambedkar is a deliberate ploy 
to undermine the efforts made 
by the national movement and 
Mahatma Gandhi–Congress to fight 
against untouchability in particular. 
We have miles to go as far as 
Babasaheb’s dream is concerned, 
but one thing which Ambedkar 
pointed out was that Hindu Raj will 
be a big tragedy for the Dalits of the 
country. It is unreasonable to expect 
that the likes of Paswan will revise 
their understanding of Ambedkar 
ideology and realise the folly of 
allying with the BJP–RSS and 
realize that the very agenda of the 
RSS–BJP is inherently anti-Dalit!

Email: ram.puniyani@gmail.com

Gandhi on Secular Law and State

Anil Nauriya
Before the mid-19th century, the 

term secular was sometimes used 
with contempt. For the clergy, in 
particular, it was almost a synonym 
for the uninitiated or "ignorant". The 
term was sought to be popularised in 
its political use by Charles Bradlaugh 
and Holyoake in the mid-19th 
century. It took time to be adopted. 
Even Lincoln uses the word only 
once and that too in a non-political 
context. Its usage lagged behind 
the formation of nation-states. 
When more democratic forms of 
government came to be established 
the political usage correspondingly 
increased.

The Motilal Nehru Committee 
Report on the Principles of the 
Constitution of India in 1928 makes 
no reference to the word itself though 
the spirit of the Report is entirely 
secular. The Karachi Resolution 
in March 1931, to which Gandhi, 
Jawaharlal Nehru and Maulana 
Azad were party, stipulates religious 
neutrality of the state. Secularism is 
writ large on the resolution. But the 
word is absent.

A repeated usage of the term 
occurs early in Gandhi's writings 
and speeches in 1933. Two Bills 
were then before the Central 
Legislature. One of these related to 
untouchability. Gandhi supported 
the Bill, arguing that it properly 
sought to withdraw the sanction of 
"secular law" from a "custom that 
is repugnant to the moral sense of 
mankind". Such a practice, he said 
on May 6, 1933, "cannot and ought 
not to have the sanction of the law 
of a secular state". In November 
1933 he defended the Bill against 
the charge that it was an undue 

interference in religion, saying that 
there were many situations in which 
it was necessary for the state to 
interfere even with religion. Only 
"undue" interference ought to be 
avoided.

Later, on January 27, 1935, 
Gandhi addressed some members 
of the Central Legislature. He told 
them that “even if the whole body 
of Hindu opinion were to be against 
the removal of untouchability, still 
he would advise a secular legislature 
like the Assembly not to tolerate that 
attitude.”

On January 20, 1942 Gandhi 
remarked while discussing the 
Pakistan scheme: “What conflict 
of interest can there be between 
Hindus and Muslims in the matter of 
revenue, sanitation, police, justice, or 
the use of public conveniences? The 
difference can only be in religious 
usage and observance with which a 
secular state has no concern.”

Significantly, Gandhi's use of the 
term secular in relation to the state 
is such as may, in contemporary 
political discourse, be described 
as "Nehruvian". That is, Gandhi 
does not attach any meaning to the 
term secular that would have been 
unacceptable to or unintelligible to 
Nehru.

This point is repeated as freedom 
dawns and Constitution-making 
begins.

In September 1946, Gandhi 
told a Christian missionary: “If I 
were a dictator, religion and state 
would be separate. I swear by my 
religion. I will die for it. But it is my 
personal affair. The state has nothing 
to do with it. The state would look 
after your secular welfare, health, 
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communications, foreign relations, 
currency and so on, but not your 
or my religion. That is everybody's 
personal concern!”

Gandhi’ s talk with Rev. Kellas 
of the Scottish Church College, 
Calcutta on August 16, 1947, the day 
after independence, was reported in 
Harijan on August 24: "Gandhiji 
expressed the opinion that the state 
should undoubtedly be secular. It 
could never promote denominational 
education out of public funds. 
Everyone living in it should be 
entitled to profess his religion 
without let or hindrance, so long 
as the citizen obeyed the common 
law of the land. There should be 
no interference with missionary 
effort, but no mission could enjoy 
the patronage of the state as it did 
during the foreign regime.” This 
understanding came subsequently to 
be reflected in Articles 25, 26 and 27 
of the Constitution.

On the next day, August 17, 
Gandhi elaborated publicly on 
the same point in his speech at 
Narkeldanga,  which Harijan 
reported thus: “In the India for 
whose fashioning he had worked all 
his life, every man enjoyed equality 
of status, whatever his religion was. 
The state was bound to be wholly 
secular. He went so far as to say 
that no denominational institution 
in it should enjoy state patronage. 
All subjects would thus be equal 
in the eye of the law.” Five days 
later, Gandhi observed in a speech 
at Deshbandhu Park in Calcutta on 
August 22, 1947: “Religion was a 
personal matter and if we succeeded 
in confining it to the personal plane, 
all would be well in our political 
life. . . . If officers of Government 
as well as members of the public 
undertook the responsibility and 
worked wholeheartedly for the 
creation of a secular state, we could 

build a new India that would be the 
glory of the world.”

On November 15, 1947 the 
AICC adopted various resolutions 
on the rights of the minorities, 
repatriation of refugees and other 
issues. One of these resolutions 
affirmed that whatever be the 
situation in Pakistan, India would 
be a “democratic secular state 
where all citizens enjoy full rights 
enjoy full rights and are equally 
entitled to the protection of the 
State, irrespective of the religion to 
which they belong.” Gandhi warmly 
welcomed these resolutions, saying 
at a prayer meeting that they were so 
important that he wanted to explain 
the various resolutions “one by one”.

Speaking on Guru Nanak's 
birthday on November 28, 1947, 
Gandhi opposed any possibility 
of state funds being spent for the 
renovation of the Somnath temple. 
His reasoning was: “After all, we 
have formed the Government for all. 
It is a ‘secular’ government, that is, it 
is not a theocratic government, rather, 
it does not belong to any particular 
religion. Hence it cannot spend 
money on the basis of communities.”

In supporting a secular state, 
Gandhi understood that such a state 
would have to be backed by society. 
Instinctively he saw the historical 
and social relation between a secular 
state and elements of humanism 
in society. The relation was later 
neglected, especially post-1969, and 
this left the field free for Hindutva 
forces to grow in society. Six days 
before Gandhi was shot dead in 
January 1948, he wrote: “A well-
organised body of constructive 
workers will be needed. Their 
service to the people will be their 
sanction and the merit of their work 
will be their charter. The ministers 
will draw their inspiration from such 
a body which will advise and guide 

the secular government.”
There was a creative tension 

in the Gandhi–Nehru relationship. 
They had differences. Gandhi's 
religiosity was not shared by Nehru. 
Both often gave expression to 
differences publicly, in private 
letters to one another, and, in the 
case of an incarcerated Nehru, in his 
diary. Some writers have magnified 
these or focussed primarily on these. 
But they had strong mutual synergies 
on vital issues when the two would 
spring to each other's side. Gandhi’s 
positions on the secular state are 
Nehruvian in character. Likewise, 
Nehru's positions on the definition 
of the Indian nation are the same as 
Gandhi's. Both stand for territorial 
nationalism, thus clearly demarcating 
themselves from those in the Hindu 
Mahasabha, the Muslim League and 
the pre-independence CPI of the 
1940s which would define nation or 
nationality on the basis of religion. It 
is difficult to work together even for 
a while if differences overshadow 
commonalities. Gandhi and Nehru 
pulled together for decades. Gandhi 
as Congress president in 1924 
retained Nehru as general secretary. 
He suggested Nehru's name for the 
Congress president on at least four 
occasions—1929, 1935 (for 1936), 
1938–39 (on this occasion along 
with the Marxist Socialist Narendra 
Dev’s name) and finally in 1946.

Nevertheless, a Gandhi–Nehru 
divide was projected from various 
ideological platforms, some of them 
seeking to widen it into a chasm. 
The Hindutva forces, already stained 
with Gandhi's blood, projected the 
divide because, separated from 
Gandhi, Nehru made for them 
an isolated and therefore easier 
ideological target. The dichotomy 
was further emphasised within the 
post-1969 Congress because of a 
perceived need to assert specific 
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Recently, the government stated 
that states and union territories have 
been paid Rs 52,077 crore since 
July 2017 to compensate them for 
the shortfall in their tax revenue. 
After the last goods and services tax 
(GST) council meeting in July, it was 
reported that several states and union 
territories have reported shortfall in 
revenue of up to 43%.

Given this background, should 
the GST council have announced 
cuts in tax rates on several items? 
Reports suggest that the bureaucracy 
was unhappy with this decision 
since it could lead to an increase in 
the fiscal deficit. This is an election 
year, so, there will be pressures for 
additional expenditures which would 
lead to a widening of the deficit 
unless more resources are garnered. 
The finance ministers of Kerala 
and Punjab criticised the manner in 
which these decisions were taken 
in the GST Council and argued that 
federalism is being dented.

Prime Minister Narendra Modi, 
addressing the nation in his Mann 
ki Baat in June, had hailed GST 
as a “celebration of honesty”. He 
said, “Everything is technologically 
processed so there is no scope for 
irregularities in taxation, as it used 
to be prior to the launch of GST.”

Is GST Curbing India’s Black Economy?

Arun Kumar

The moot point is: are revenues 
from GST more buoyant than earlier?

In all, 1.1 crore businesses are 
registered under GST. Initially only 
half of them filed returns and paid 
tax. The number has since risen 
to 70%, but the tax collection has 
hardly increased. After crossing 
Rs 1 lakh crore of collection in the 
month of April 2018 (due to year-
end factors), it slowed down to Rs 
95,610 crore in the month of June 
2018. But refunds are also pending 
so these figures may not be very 
different from the earlier monthly 
figures for the previous fiscal.

The finance minister had earlier 
announced that 5% of the businesses 
pay 95% of the tax. So, mere filing 
of more returns does not necessarily 
translate into more tax payment.

Honesty implies that the black 
economy is declining. The BJP, 
during its election campaign in 
2014, had promised that it would 
be able to curb the black economy 
quickly. The government launched 
demonetisation hoping to eliminate 
the black economy. But with all the 
old notes coming back to the RBI, 
that proved to be futile.

Can it promote honesty?
Demonetisation is a one-shot 

measure which can’t stop the process 
of black income generation. GST, in 
contrast, can potentially check this 
process. But will it?

Businesses generate black 
incomes via under and over invoicing 
of their sales and purchases. A trader 
selling 100 yards of cloth at Rs 10 
per yard may declare only 95 yards 
sold at Rs 9.5 per yard. A sale of 
Rs 1,000 is shown as Rs 902.50 
via under invoicing. Black income 
of Rs 97.50 is thus generated. To 
produce this textile, the producer 
may have bought cotton worth Rs 
300 but declared it as Rs 350 via 
over invoicing and generated a black 
income of Rs 50.

He may have employed two 
workers and paid them Rs 20 
each but may declare that he had 
employed three people and paid 
them Rs 25 each. This is muster roll 
fudging and another black income of 
Rs 35 accrues. He also over invoices 
overheads, like, transportation, 
entertainment and so on. Thus, 
20% of the revenue becomes black 
income while the white income, the 
declared profit, becomes negligible.

There is a catch. If person A buys 
from person B (whether raw material 
cotton or the finished cloth), then A 
would want to show a higher cost 

loyalties. This perhaps enabled even 
leaders like, for instance, Vasant 
Sathe, who had been in the RSS in 
1939–41, to present themselves as 
Nehruvian. Those tied to the pre-
Independence CPI tradition of the 
1940s (not necessarily or always 
identical with the contemporary 
Left), also ‘theoremised’ the Gandhi–

Nehru divide. Some of them styled 
themselves as Nehruvians in relation 
to Gandhi; but not all of them held 
to the Nehruvian position where the 
choice was between the Gandhi–
Nehru view of the nation and the 
Muslim League notions of nation or 
nationality. Some of the Gandhians 
too promoted the separation of 

Gandhi from Nehru. They picked on 
specific differences between Gandhi 
and Nehru and converted them into 
their own defining characteristic. 
For several years this enabled many 
of them to wash their hands of 
contemporary developments. But the 
hour of reckoning now approaches.

Email: instituteone@gmail.com
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while B would want to show a lower 
revenue. This is feasible only if there 
are two books of accounts and it will 
escape detection if the tax authorities 
cannot match the invoices.

Earlier, without computerisation 
of accounts of all businesses, the 
tax authorities could not match 
the billions of invoices generated 
monthly by businesses. GST and 
computerisation changes this by 
enabling the matching the invoices 
of sellers and buyers. Both have 
to file returns on the GST network 
(GSTN). Each business has to 
register and is allotted a number 
(GSTIN) and all their invoices carry 
this number so that they can be cross 
checked. Since, theoretically, all 
transactions from raw material to the 
final product/service are tracked, this 
is feasible in principle.

So,  theore t ica l ly,  due  to 
computerisation, mis-invoicing 
is not possible and black incomes 
cannot be generated by businesses 
in legal activities. Of course, illegal 
activities like producing spurious 
drugs, adulterating food and 
smuggling can continue to generate 
black incomes.

However, what if no bill is issued 
and transactions remain outside the 
GST network from beginning to 
end? Cases of fake billing to claim 
input credit have been surfacing 
with regularity. Various exemptions 
granted under GST make this easy. 
The exemptions were necessitated 
by the need to serve multiple goals 
such as keeping essential goods 
cheap by not taxing them, or leaving 
small businesses out of the GST 
network so as not to adversely 
impact them. These exemptions and 
multiplicity of tax rates has made 
GST complex.

Complexity in rules enables 
black incomes to be generated. 

Officials scrutinising the accounts 
of a business are unable to catch 
manipulation of complex rules in 
the short time they have. That is why 
taxation should be simple, which is 
possible if it does not try to achieve 
multiple goals. GST has become 
complex because of its faulty design 
and the massive data requirements.

B l ack  i n co mes  a r e  a l s o 
generated by misclassification of 
goods. Perfectly fine chemicals may 
be shown as scrap sold at throw 
away prices. Ceramic tiles may 
be declared as damaged and sold 
at a discount. Further, multiplicity 
of tax rates enables businesses to 
misclassify goods and services and 
evade tax. Professional fees can be 
under invoiced since they have few 
inputs. Doctors seeing 25 patients 
may claim that they have seen 20 
patients.

The e-way bill introduced to 
track movement of goods and check 
black income generation has also 
added to the complexity. Scrutiny 
of the content of the vehicle is 
required and this has encouraged 
the reappearance of the inspector raj. 

Without checking, misclassification 
becomes easy. Under GST, trucks can 
be stopped for checking anywhere 
and not just at the state borders. 
The police seem to be doing this 
and there are reports of extortion 
of money.

Changes in laws often lead to 
problems and GST is no different. 
Crooked businesses have to develop 
new ways of bypassing the new 
laws. For example, in 1982, when 
a law was introduced in Mumbai 
to acquire under-valued flats, 
transactions stopped. But, within 18 
months, they revived and exceeded 
the old level because a way was 
found of circumventing the new law.

Reports of evasion of GST are 
slowly growing, implying that the 
process of discovery is on.

GST cannot check the process 
of black income generation in spite 
of computerisation; its form is 
changing. The need is to transform 
the human element, but then GST 
would not be needed to generate 
`honesty’ and tackle the black 
economy. 

Email: nuramarku@gmail.com

Julian Assange and the Fate  
of Journalism

Lawrence Davidson
Julian Assange is the Australian 

founder of Wikileaks—a website 
dedicated to the public’s right to 
know what governments and other 
powerful organisations are doing. 
Wikileaks pursues this goal by 
posting revelatory documents, often 
acquired unofficially, that bring to 
light the criminal behaviour that 
results in wars and other man-
made disasters. Because Wikileaks’ 
very existence encourages “leaks,” 

government officials fear the 
website, and particularly dislike 
Julian Assange.

E s s e n t i a l l y ,  W i k i l e a k s 
functions as a wholesale supplier 
of evidence. Having identified 
al leged off ic ial  misconduct , 
Wikileaks seeks to acquire and 
make public overwhelming amounts 
of evidence—sometimes hundreds 
of thousands of documents at a 
time—which journalists and other 
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seizure and deportation to the US, 
where he would certainly be put 
on trial for revealing secrets. He 
escaped to the Ecuadorian embassy 
in London (2012), where he was 
given asylum. As of this writing, 
he is still there. However, a recent 
change in government in Quito 
has led to discussions between 
Ecuador and the UK that may well 
lead to Assange’s eviction from the 
embassy.

The Ideals of Journalism
Some of  the  anger  over 

Assange’s fate has been directed 
at the journalistic profession which 
he has sought to serve. After all, 
Assange has ardently supported the 
notions of free speech, free press 
and the public’s right to know. 
Nonetheless, as the documentary 
filmmaker John Pilger, a supporter 
of Assange, has noted, “There has 
been no pressure [in support of 
Assange] from media in the United 
States, Britain, Australia or pretty 
much anywhere except in [media] 
programs . . . outside the mainstream. 
. . . The persecution of this man has 
been something that should horrify 
all free-thinking people.” He is quite 
right. Unfortunately, there never 
have been many brave free-thinkers 
about, so no one should be surprised 
at Assange’s poor prospects.

This brings up the difference 
between the ideals of the journalistic 
profession and the reality within 
which it operates. There is a model 
of journalism that presents it as a 
pillar of democracy. The journalist 
is a tough and persistent person who 
digs up facts, asks hard questions 
and explains the truth to his or her 
readers/viewers. Few seem to have 
noticed that, to the extent that this 
picture is accurate, the ideal model 
has alienated those readers/viewers 
who cannot tell the difference 

between “the truth” and their own 
opinions. Recently, this alienation 
has opened the entire media industry 
to the charge that it is really the 
“enemy of the people” because it 
peddles “fake news”—that is, news 
that belies one’s opinions.

To bring the idealistic journalist 
in line with real public expectations, 
editors put pressure on media workers 
to compromise their professional 
ideals. The result is most often 
manipulated reports aimed at 
fitting the particular outlook of the 
particular media operation’s target 
audience. Thus, it is simply wrong 
to think that, on the average, those 
who investigate, do research, write 
about things, and report through the 
various media are any braver or, 
ultimately, any more principled than 
the rest of the population. As Julien 
Benda showed us in his 1928 book 
The Betrayal of the Intellectuals, 
while it is in fact the job of those 
who research and report to remain 
independent of the ideologies and 
biases of both their community 
and their government, the truth is 
that most often these people end up 
serving power. This is particularly 
the case when there is an atmosphere 
of patriotic fervour, or just plain 
pressure from sources that can hurt 
one’s career. At that point you will 
find that bravery does exist but it is 
the exception and not the rule—and 
the brave will, more often than not, 
stand alone.

That is what is happening in 
the case of Julian Assange. Many 
American news outlets are willing 
to selectively use the documented 
evidence made avai lable  by 
Wikileaks. To do so is to draw on 
what the website has placed in 
the public domain. But they will 
not stand up and publicly defend 
the “whistleblower” who makes 
the information public. I imagine 

interested parties can draw upon. 
And since the individuals and 
organisations being investigated 
are ones ultimately responsible to 
the public, such a role as wholesale 
supplier of evidence can be seen as 
a public service.

Unfortunately, that is not 
how most government officials 
see the situation. They assert that 
government cannot be successful 
unless aspects of its behaviour are 
conducted in secret. The fact that 
those aspects in question thereby 
lose any accountable connection 
to the public is discounted. The 
assumption here is that most citizens 
simply trust their governments to act 
in their interests, including when 
they act clandestinely. Historically, 
such trust is dangerously naive. 
Often, government officials, even the 
democratic ones, feel no obligation 
to their citizens in general, but rather 
only to special interests.

One reason for this is that large 
and bureaucratic institutions that 
last for any length of time have the 
tendency to become stand-alone 
institutions—ones with their own 
self-referencing cultures, and a 
sense of loyalty which overrides any 
responsibility to outside groups other 
than those with particular shared 
interests. In other words, long-
lasting institutions/bureaucracies 
take on a life of their own.

Thus, it should come as no 
surprise that many governments 
look upon Wikileaks as a threat to 
institutional well-being. And so, in 
an effort to cripple Wikileaks and 
have their revenge on Assange, 
the United States and the United 
Kingdom (UK), with the cooperation 
of Sweden, first sought to frame 
Assange (2010) on a sexual assault 
charge. This having failed, Assange 
was still left liable for jumping 
bail in the UK in order to avoid 
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publishers, editors, and media 
moguls, and the vast majority of 
those they employ, just don’t have 
the courage to support the individual 
who breaks some unprincipled law 
or regulation designed to enforce 
silence in relation to official crimes 
and hypocrisy.

A Shared Problem
The United States is certainly 

not the only country facing this 
dilemma. To one extent or another, 
this is a shared problem in all 
those lands claiming to have a 
free press. For example, a similar 
problem has long existed in Israel, 
where journalists have long faced 
persecution if they dare to speak 
the truth.

Take the case of Omar Nazzal, 
a member of the board of the 
Palestinian Journalists’ Syndicate. 
In a 10 August 2016 report appearing 
in the on-line blog +972, and entitled 
“Israeli journalists silent as their 
Palestinian colleagues are jailed,” 
we are told that Nazzal was taken 
into custody by Israeli forces in 
April 2016, without charges. Like 
Assange, there has been an attempt, 
after his arrest, to claim that Nazzal 
is a criminal. The Shin Bet, one of 
those Israeli security forces that 
only the naive or venal take at face 
value, claims that he is a member of 
the Popular Front for the Liberation 
of Palestine (PFLP), which they 
consider to be a terrorist organisation. 
No proof of this charge has been 
publicly presented (Shin Bet claims 
the “proof” is secret) and Nazzal 
denies any affiliation. As it turns 
out, the real reason he was arrested 
somewhat parallels Assange’s 
activity. At the time of his seizure, 
Nazzal was on his way to Sarajevo 
for a meeting of the European 
Federation of Journalists. No doubt, 
the Israelis did not want him telling 

true, documentable, stories to an 
organisation of European journalists. 
Most Israeli Jewish journalists, like 
their American counterparts, remain 
silent. So do their respective publics.

One might ask just how seriously 
“the public” wants a media that tells 
them “the truth.” The most watched 
cable news channel in the US is 
Fox News, a media ally of Donald 
Trump that has no demonstrable 
interest in objective facts. It is more 
likely that Americans (and others) 
chose their news outlets on the basis 
of which one most often tells them 
what they want to hear—in other 

words, the search for “accurate” 
reporting is really driven by a desire 
for confirmation bias.

Under these circumstances it 
is easy to understand why a for-
profit media industry need not be 
beholden to the general citizenry or 
any ideal of supplying fact-based 
news. This situation puts truth 
tellers like Assange, and in the 
case of Israel, Omar Nazzal, in a 
bad position. They will have their 
defenders but they will be outside the 
mainstream—because truth itself is 
also outside the mainstream. That is 
their predicament, and ours as well.

Honourable Prime Minister,  
We write to you in anguish 

because our food sovereignty and 
our right to safe, healthy, biodiverse, 
nutritionally rich and balanced food 
is being severely undermined by 
recent acts by the government. 

The government seems to be in 
a rush to put the profits of MNCs 
above the food sovereignty of India, 
the livelihoods of Indian farmers and 
women, and the right to safe and 
healthy food of the Indian people.

As we prepare to remember 
Gandh i  on  h i s  150 th  Bi r th 
Anniversary, let us remember what 
he said about food freedom and food 
sovereignty:

The first lesson we must learn is 
of self-help and self reliance. If we 
assimilate this lesson, we shall at 
once free ourselves from disastrous 
dependence upon foreign countries 
and ultimate bankruptcy. This is not 
said in arrogance but as a matter 
of fact. We are not a small place, 

Letter to Prime Minister Modi
Ref.: Threat to our Food Sovereignty

Vandana Shiva and Mohini Giri

dependent for our food supply upon 
outside help. We are a sub-continent, 
a nation of nearly 400 millions 
(now 1.3 billion). We are country of 
mighty rivers and a rich variety of 
agricultural land . . .

We would add that we are a 
country of rich biodiversity and rich 
knowledge. We are the source of all 
sustainable agriculture traditions 
including organic agriculture. 
Women of India have both a vision 
and practical knowledge for creating 
Anna Swaraj, that is, a ‘Food 
Sovereign’ India.

 While our farmers grow a 
diversity of safe, healthy, GMO 
free food, we are unnecessarily 
importing Roundup sprayed pulses 
and processed food with GMOs. 
We can feed two times India’s 
population with biodiverse nutrition 
sensitive organic agriculture as 
Navdanya’s study “Health per Acre” 
has shown.

The unnecessary and illegal 
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imports of GMOs and food grains 
with Roundup imports are destroying 
the livelihoods of our farmers and 
women in the indigenous self-
organised, swadeshi food economy 
and the swasthya of our people.  

Firstly, according to the WHO, 
Roundup is a carcinogen (“IARC 
Monograph on Glyphosate”, 
International Agency for Research 
on Cancer, WHO, https://www.iarc.
fr.).

In the US, a cancer victim whose 
job involved spraying Roundup on 
school grounds has won a significant 
case (see these articles for more 
details: “Monsanto Ordered to Pay 
$289m as Jury Rules Weedkiller 
Caused Man's Cancer”, August 11, 
2018, https://www.theguardian.com; 
“Cancer-Stricken Man First to Win 
Case Against Monsanto’s Weed 
Killer”, August 12, 2018, https://
www.downtoearth.org.in.).

It is now established through 
cases in the US that Monsanto 
“ghostwrites” attacks on scientists 
and even the WHO, to create “fake 
science” and put citizens lives at risk, 
while expanding their markets and 
profits (see for instance: “Monsanto 
Accused of Ghostwriting Papers 
on Roundup Cancer Risk”, https://
www.schwartzreport.net.).

Secondly, most people of India 
are engaged in growing food, 
processing food and providing 
food to their community and 
their families as small farmers, as 
artisanal processors, as small and 
tiny retailers, as hawkers and street 
vendors, as mothers and helpers. 
Our right to livelihoods with dignity 
and freedom is connected to our 
food heritage. Industrial foods 
including imported GMO foods are 
destroying women’s livelihoods. 
We cannot be subjected to a new 
‘food imperialism’ where a handful 
of MNCs make us dependent on 

unhealthy, chemically processed and 
GMO food. A healthy India is based 
on clean food, or swachh bhojan. 
Swachh bhojan is based on women’s 
skills, knowledge and livelihoods. 
Indian women have built a rich, 
healthy, diverse and nutritious food 
culture.

Women’s leadership is vital 
to creating a food sovereign and 
food secure India. Women are the 
foundation of our health security and 
food security. On 9 August, 2018, 
on Quit India Day, we women in 
the Mahila Anna Swaraj movement 
declared our commitment to building 
on Gandhiji’s legacy of swaraj, 
swadeshi and satyagraha so that we 
are swashakt to fight for swad and 
swasthya in our food and nutrition.

Thirdly, imports rob markets 
and incomes from our farmers, 
our annadatas. Indian farmers 
are in crisis because imports are 
undermining their opportunities and 
their produce is not being bought. All 
food crops in India are non-GMO. 
India does not need to import GMO 
foods and destroy its GMO free 
status at a time when more and more 
countries want to import food from 
countries that do not grow GMOs.

Over the last few years, while 
our farmers have not been able to sell 
the diverse pulses they grow, India 
has increasingly become dependent 
on imports of Roundup sprayed 
pulses, just like we were made 
dependent on imports on edible oils 
after 1998 .

During the 2016–17 fiscal year, 
66.08 lakh tonnes of pulses worth Rs 
28,523 crore were imported; these 
imports stood at 57.97 lakh tonnes 
worth Rs 25,619 crore in 2015–16 
and 45.8 lakh tonnes worth Rs 
17,062 crore in 2014–15.

Eighty percent of GMOs in 
the US are herbicide tolerant and 
resistant to Roundup. GMOs go hand 

in hand with Roundup. Studies in the 
US show that the use of Roundup and 
other herbicides has increased with 
the spread of Roundup Ready GMO 
crops (see, for instance: “Pesticide 
Use Rises as Herbicide-resistant 
Weeds Undermine Performance of 
Major GE Crops, New WSU Study 
Shows”, CAHNRS News, http://
news.cahnrs.wsu.edu; “Pesticide 
Use Ramping up as GMO Crop 
Technology Backfires: Study”, 
https://www.reuters.com.).

Therefore all GMO imports of 
corn, soybeans and canola do not 
just have GMOs, they also have 
Roundup residues. Imported pulses 
also have Roundup residues (see 
the following articles published 
in Indian newspapers:  “Imported 
Lentils Laced with Weed Killer”, 
Deccan Chronicle, July 19, 2018, 
https://www.deccanchronicle.
com; “Health Hazards of Imported 
Pulses”, Statesman, July 12, 2018, 
https://www.thestatesman.com.).

The Government should protect 
our farmers, not MNCs. It should 
ensure that our farmers are able to 
sustain their livelihoods with dignity 
and fairness and provide safe and 
nutritious food to the country. For 
“India first”, we need to put “food 
first”. For “Make in India” we 
should grow organic food in India 
as you committed during your visit 
to Sikkim which has become 100% 
organic.

A recent report from CSE has 
shown that 32% of all imported 
processed food, including infant 
food, has GMOs. This is illegal.

On 24 May, 2017 the Food 
Safety and Standards Authority of 
India (FSSAI), under the Ministry 
of Health & Family Welfare, filed 
an affidavit in the Supreme Court 
of India admitting that “GM foods 
are not allowed in the country and 
neither can be regulated till such 
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notification (for regulation under 
Section 22 of the Food Safety and 
Standards Act) is issued” (Page 
9, Para VI). It further stated that 
“it is submitted that the GEAC is 
responsible for risk assessment 
and approval of GM organism and 
products into the environment. As 
and when any GM food is approved 
by the GEAC, as per the provision in 
Section 22 of the FSSA 2006, FSSAI 
has the responsibility to regulate 
it. However, since regulations in 
this regard have yet to be framed, 
it follows that GM food is not 
permitted to be sold in the country.”

When illegal imports take place, 
a responsible government should 
stop these imports, remove all such 
food items from the shelf and destroy 
them, and take punitive action 
against all persons violating our 
laws, as well as act strictly against 
the regulatory authorities that are 
failing to carry out their duties.

Instead of preventing illegal 
imports, the FSSAI is now in a 
rush to legalise the illegal import 
of GMOs. Instead of taking care 
of the health of Indian citizens, 
the FSSAI is protecting those who 
are undermining our laws and our 
health.

The head of FSSAI is misleading 
the public in stating that there is 
no evidence of harm from GMOs. 
He has also misled India in putting 
5% GMOs as “GMO free” in his 
proposed labelling laws, contrary to 
world standards.

There are many global studies 
which show there is no scientific 
consensus on safety of GMOs (see, for 
instance: “No Scientific Consensus 
on GMO Safety”, Environmental 
Sciences Europe, December 2015, 
https://link.springer.com.).

Illegal imports of GMOs and 
Roundup laced food should be 
immediately stopped, and strict 

action taken against the violators. 
Besides the illegal import of GMOs, 
there is an illegal spread of Roundup 
and Roundup Ready Bt Cotton 
in India. We have a regulatory 
agency, GEAC, under the Ministry 
of Environment which is supposed 
to prevent any unapproved GMO 
release.

T h e  H o n .  M i n i s t e r  o f 
Environment, Dr Harsh Vardhan, 
has already been informed about 
this illegality, yet GEAC has failed 
to act according to the Rules for the 
Manufacture, Use, Import, Export 
and Storage of Hazardous Micro-
organisms Genetically Engineered 
Organisms or Cells (notified on 5 
December, 1989 under the EP Act, 
1986).

India is committed to meeting 
the Sustainable Development 
Goals (SDG) 2030. SDG target 3.9 
commits to substantially reducing 
the number of deaths and illnesses 
from hazardous chemicals and 
air, water and soil pollution and 
contamination. 

India is at a fragile moment for 
the future of its food, health and 

knowledge sovereignty. We are 
on the verge of being recolonised 
through a new ‘Food Imperialism’, 
or alternatively, we can have a 
resurgence of Anna Swaraj through 
rejuvenating our biodiversity and 
our nutritious, healthy food cultures. 

We hope your government will 
work with us to take care of our 
fertile land and our hardworking 
annadatas. We hope you will listen 
to the voice of our Mahila Shakti, the 
backbone of our society and our food 
and nutrition sovereignty. The new 
India we want to create is a poison 
free, cancer free, suicide free, hunger 
free,  food sovereign Jaivik Bharat. 
We call on you to stop the entry of 
GMO foods and Roundup sprayed 
pulses and edible oils, and build on 
indigenous alternatives which can 
provide fair incomes to our farmers 
and a healthy diet to the last child. 

Sd/- : 
Dr. Mohini Giri, Founder,  
Guild For Service
Dr Vandana Shiva, Founder, 
Navdanya

The Communal Movement in 
Venezuela: Part II

The second part of the interview 
with Angel Prado, spokesperson for 
the El Maizal commune in Venezuela. 
This interview was conducted in May 
2017, before the May 20 presidential 
elections in which Nicolás Maduro 
won re-election. 

El Maizal produces corn but sells 
its harvest to the state company 
Agropatria. However, if the 
commune is to contribute to the 
construction of socialism, should 
there not be control over the entire 
productive chain?

That is one of our aims in 
building the communal city and 
accumulating forces to allow us 
to grow and move forward. A first 
stage involves controlling more 
means of production, because we 
need them to go beyond being just 
primary producers and enter the 
cycle of industrialisation. Before that 
happens, we know we will come up 
against a variety of enemies, but we 
will also count on plenty of allies in 
the government and throughout the 
country.

We believe that  with our 
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experience and political capital, 
we cannot continue being mere 
raw material producers and hand 
everything over to the state or the 
private sector, and then leave this 
region with no supplies, which is 
absurd. The issue of self-government 
is about people realising that 
territorial self-government is capable 
of solving problems. And right now 
the priority is food, and our economy 
is based on food production, so we 
cannot go on producing and have 
the state or the private sector take it 
all in the end.

For that reason, this year we 
are creating a network of micro-
companies,  using very basic 
technology, which will be able 
to receive, process, conserve and 
distribute within the communities. 
For example, for corn we have 
readied a barn where we plan to 
install a small machine to process 
corn. The only step remaining is 
to build silos, even if in a do-it-
yourself fashion. The milk and 
meat production, which has been 
increasing, is not being sold to the 
state nor to the private sector, but 
is instead distributed directly to the 
community. The same thing goes for 
coffee, vegetables and other things 
we are growing here in the commune 
with small producers.

The next step is to set up small 
scale industrial units and thus 
consolidate an industrial system 
adapted to our capacities. We will 
not have a mega-industry like 
Polar (Venezuela’s largest food 
conglomerate), but we should at 
least be able to process what we 
produce.

With an agricultural commune, 
it is easy to imagine making the 
organisation around production. 
But if we consider the case of 

an urban commune, how can 
production be carried out there? 
What does an urban commune 
produce?

I believe that organisation is 
born out of necessity. Where there is 
a larger population, there is greater 
necessity. What is not produced in 
the countryside can be produced in 
the city. Here we can grow corn and 
raise cattle because we have the right 
conditions to do so, but in a city, in 
any house one can produce clothing, 
or the eyeglasses one needs, or 
watches and shoes. One can also 
process food.

We think that there is sometimes 
a selfish attitude among those who 
live in urban areas and believe that 
only campesinos (peasant farmers) 
should produce, that only campesinos 
need to organise in communes. If we 
were to apply the same logic, why 
not consider those in the city to 
be mere parasites? If a truck with 
food goes from here to Caracas (the 
capital of Venezuela), then it should 
return from Caracas with clothing! 
This is an important debate. We have 
told many communities in Lara state, 
that it is fine to come to El Maizal 
and buy something at a fair price, 
but what are you contributing from 
your end?

T h e  b i g  i n d u s t r i e s ,  t h e 
mechanical workshops, etc., are all 
in the city. The workers also live 
in the city, and are concentrated 
in a few working class barrios! 
Because of this accumulation of 
people, there is also better access to 
information and technology. In the 
urban barrios of big cities, where 
there is a high concentration of 
people, there needs to be organising, 
be it around the problem of security, 
of social coexistence, healthcare or 
services, in addition to developing 
productive activities in a communal 

way. In effect, we need to dispel the 
myth that the productive commune 
can only exist in the countryside.

What do you think should be 
the role of National Constituent 
Assembly (ANC), of which you are 
a member, in the current political 
context?

I  believe the Consti tuent 
Assembly (ANC) should have 
assumed the role of legislating and 
taking tough decisions in order to 
really tackle the economic crisis. We 
have always seen the government 
depositing a lot of trust in the private 
sector, allocating dollars and making 
concessions. We have given plenty 
of opportunities to the private sector, 
and yet what we see is the situation 
getting worse every day with regard 
to food, prices, inflation, etc.

The ANC received a lot of 
support for two main reasons, one 
had to do with the protests organised 
by the right-wing opposition, and 
the need to secure peace, which to 
a certain extent it did. The other 
was the economic situation, which 
overwhelmingly affects poor people, 
and is still to be solved. Now, I 
believe the ANC also has the role 
of restructuring the constitution 
and implementing a series of laws 
to allow for an accelerated advance 
towards the communal, socialist 
state that we believe in and which 
Chávez proposed. The people have 
placed a lot of hopes in the ANC, 
and we hope that after the coming 
Presidential elections, that we hope 
to win, the country will advance in 
this direction, and the ANC will take 
the important decisions in this regard 
that it should. 

How should the commune figure 
in the new constitution?

We believe the commune should 
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be a theme that runs through the 
entire constitution and is not just an 
article in it. If the commune marks 
the way forward, then the whole 
constitution needs to reflect that, so 
that the state is reoriented towards 
the communal state and socialism. It 
makes no sense to have 350 articles 
and then add a 351st which states 
that the commune exists! I believe 
that, from the first article to the last, 
the issue of communes needs to cut 
across the constitution, to make clear 
the kind of state we want to build.

We should also point out that 
the commune is not just about 
legal and administrative questions. 
It is also a cultural issue; it has to 
do with building a new culture of 
government, a new way of doing 
politics and of managing and 
assigning resources. All of that 
needs to be addressed by the new 
constitution. 

This is also related to terminology. 
When we talk about communes, 
we are talking about cooperation 
and socialism. By contrast, when 
we talk about municipalit ies 
or parishes, they are not ours! 
Therefore, the commune also has to 
do with the territorial organisation 
of the country. El Maizal is in two 
municipalities, in two states, but it is 
the same phenomenon. More than a 
political and territorial breakdown, 
the challenge is to create a new way 
of organising the territory based 
on the people’s logic, the human 
geography, and do away with borders 
that were inherited from colonialism. 
In a way, it is about going back 
to Simón Rodríguez’s concept of 
toparchy: the government from the 
territory and with the territory.

We also need to take into account 
Chávez’s proposals regarding the 
commune that he made on many 

occasions . . .
I believe the proposal that 

President Chávez made was quite 
concrete, and his proposals regarding 
the new geometry of power are 
very interesting. On the question 
of territorial organisation, we find 
his proposals very appealing. For 
example, Chávez put forth the idea 
of the communal council, and then 
that of the commune. After the 
commune, he launched the idea of 
the communal city and then came 
the communal federation. Finally, 
at the highest level, we would 
have a confederation of communes 
spanning the whole country.

Now, I believe this should lead to 
an interesting and intense debate in 
the ANC, with a view to recovering, 
in case we have forgotten it, the 
proposal of comandante Chávez. 
It is one way of moving forward. It 
might not be the only or the most 

perfect one, but Chávez studied 
and presented it, and so we should 
take it seriously. From where we 
stand today, we believe it could be a 
viable way to carry out the territorial 
organisation of the new state as we 
move towards socialism.

As I said, El Maizal is a territory 
that spans two states, and our 
communal city will spread across 
many parishes. The communal 
federation we envision, from 
here to Buría, which is an area 
where there are four communes, 
would incorporate territory across 
three states: Yaracuy, Lara and 
Portuguesa. Therefore I think the 
new constitution needs to address 
this new territorial organisation in 
the spirit in which Chávez presented 
it: with new terminology, new forms, 
a new logic, and with the new 
geometry of power in the territory.

Obituary

Samir Amin (1931–2018): A Vital 
Radical Thinker who Challenged 

Dispossession

Nick Dearden

Egypt ian-French Marxis t 
academic Samir Amin passed away 
aged 86 on August 12. The man 
who introduced the concept of 
“Eurocentrism” was one of the 
world’s greatest radical thinkers.

Amin was a “creative Marxist” 
who went from Communist activism 
in Gamal Abdul Nasser’s Egypt in 
the late 1950s, to advising African 
socialist leaders like the Tanzanian 
anti-colonial activist Julius Nyerere 
to being a leading figure in this 

century’s World Social Forum, which 
brought together social movements 
and struggles from around the world.

Amin’s ideas were formed in the 
heady ferment of the 1950s and ’60s, 
when pan-Africanists like Kwamah 
Nkrumah ran Ghana and Nyerere 
governed Tanzania. Nasser was 
transforming the Middle East from 
Amin’s native Egypt and liberation 
movements thrived from South 
Africa to Algeria.

Africa looked very different 
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before the International Monetary 
Fund ( IMF) dest royed what 
progress had been made towards 
emancipation and LiveAid created 
a popular conception of a continent 
of famine and fecklessness.

Ye t  A m i n ’s  i d e a s  h a v e 
continued to shine out, denouncing 
the inhumanity of contemporary 
capitalism and empire. But he 
also harshly critiqued movements 
from political Islam to Eurocentric 
Marxism and its marginalisation of 
the truly dispossessed.

Global power
Amin believed that world 

capitalism—a rule of oligopolies 
based in the rich world—maintains 
its hold through five monopolies: 
control of technology, access to 
natural resources, finance, the 
global media and the means of mass 
destruction. Only by overturning 
these monopolies can real progress 
be made.

This raises particular challenges 
for those of us in the global North 
because any change we promote 
must challenge the privileges of 
the North vis-à-vis the South. Our 
internationalism cannot be expressed 
through a type of humanitarian 
approach to the global South—that 
countries in the South need our “help 
to develop”.

For Amin, international solidarity 
must be based on an explicitly anti-
imperialist perspective. Anything 
else will fail to challenge those 
monopolies that keep the powerful 
powerful.

Amin saw the world divided into 
the “centre” and the “peripheries”. 
The role of peripheries, those 
countries we call the global South, 
is to supply the centres in the global 
North with the means of developing 
in ways that stop the South from 

developing.
Most obviously, the exploitation 

of Africa’s minerals on terms of trade 
starkly favourable to the centre will 
never allow African liberation, only 
continual exploitation. This flies in 
the face of so much “development 
thinking”, which would have you 
believe that Africa’s problems 
come from not being properly 
integrated into the global economy. 
Amin believed that, in fact, Africa’s 
problem stem from it being too 
integrated in “the wrong way”.

Sweatshop labour now takes 
place across the periphery, but it has 
not challenged the power of those in 
the North because of their control 
of finance, natural resources, the 
military and the other monopolies. 
In fact, it has enhanced their power 
by reducing wages and destroying 
a manufacturing sector that had 
become a power base for unionised 
workers.

Amin was also concerned at 
environmental activism that becomes 
a debate about how countries of 
the centre manage their control of 
the world’s resources, rather than 
challenging that control. It is vital 
that Northern activists challenge the 
means through which the ruling class 
in their own society exerts control 
over the rest of the world.

De-linking
The theory for which Amin 

is most famous is “de-linking”. 
De-linking means countries of 
the periphery withdrawing from 
their exploitative integration in 
the global economy. In a sense it 
is de-globalisation, but it is not 
a form of economic isolation. 
Rather, it means not engaging in 
economic relationships from a point 
of weakness.

Amin argues that countries of 

the global South should develop 
their economy through various 
forms of state intervention, control 
of money flowing in and out of their 
financial sectors and promoting 
trading with other global South 
countries. Countries must nationalise 
financial sectors, strongly regulate 
natural resources, “de-link” internal 
prices from the world market, and 
free themselves from control by 
international institutions like the 
World Trade Organisation (WTO). 
Whatever problems come with 
nationalised industries, it is the 
only possible basis for a genuinely 
socially-controlled economy.

Amin did not believe that the 
“rise” of China, India and other 
emerging economies has in any way 
broken the power of the oligopolies. 
That power has only become more 
concentrated. But there have been 
important changes. Imperialist 
powers have realised competition 
between themselves is not helpful 
and have created a sort of collective 
imperialism which is expressed 
through institutions like the WTO 
and IMF.

Capitalism is experiencing a 
profound long-term crisis to which 
Amin believes it has no solution, 
short of political barbarism. He 
describes this form of capitalism as 
“senile”. This crisis is characterised 
by an increased dependence on 
finance, which means less and 
less money is being made from 
productive activities. It is a far more 
direct means of stealing wealth from 
the majority of the world.

The accompanying form of 
politics means that democracy has 
been reduced to a farce in which 
people are spectators in an elite 
drama.

Capitalism needs an ongoing 
process of dispossession so it can 
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accumulate and expand. Capitalism 
could not have developed without 
the European conquest of the world, 
and the resources that provided. 
It also provided a safety valve for 
many of those dispossessed in 
Europe, with mass emigration to the 
“new world”.

Dispossession
As much as the dispossessed in 

the global South might aspire to the 
lives of those in advanced capitalist 
countries, it is not possible. Nor can 
traditional Marxists be correct when 
they say capitalism is a necessary 
stage on the path to socialism—a 
view Amin called Eurocentric.

Industry cannot incorporate more 
than a small fraction of humanity, but 
it requires the resources humanity 
depends upon. So the only way that 
capitalism can advance is through 
the creation of a “slum planet”—a 
sort of “global apartheid”.

Amin believed the dispossession 
of the peasantry across the peripheral 
countries would be the central issue 
of the 21st century. This is one 
reason why Amin saw the role of 
the peasantry in the South—almost 
half of humanity after all—as key 
to determining the future. The 
strength of movements around 
food sovereignty, against land 
grabbing and supporting the rights 
of indigenous peoples, supports this 
theory.

For Amin, the existence of the 
peasantry presents capitalism with 
an insurmountable challenge.

Amin believes the road to 
socialism depends on reversing 
this trend of dispossession. This 
means, at national and regional 
levels, protecting local agricultural 
production, ensuring countries 
have food sovereignty and de-
linking internal prices from world 

commodity markets. This would 
stop the dispossession of peasants 
and their exodus into the towns.

Only such a revolution in the 
way the land is seen, treated and 
accessed can lay the basis for a new 
society. This also means ditching 
the idea of “growth” as it is spoken 
about today and by which all world 
economies are judged, which really 
benefits only a minority of the world 
population. The rest of humanity is 
abandoned.

Long road to socialism
Amin rejected the idea of a 

“24-hour revolution”—a single 
insurrectionary act that ushers in a 
period of socialism. He accepted 
there may well be a need to use 
private, even international capital, 
to diversify economies in the South. 
The important thing is control.

Amin’s underlying view was that 
the formation of democracy must go 
beyond a narrow political project, and 
that peasants—especially women—
through collective organisations, 
might be better placed than Western 
individualists to define a really 
progressive vision of democracy.

Perhaps Amin’s central thesis 
is somewhat obvious, but it’s often 
forgotten: a true revolution must be 
based on those being dispossessed 
and impoverished.

But he also argued against 
any assumption that any thinking 
emerging from the South will lack 
“enlightenment”, or that a lack of 
enlightenment should be excused. 
He believed the Enlightenment 
was humanity’s first step towards 
democracy, liberating us from the 
idea that God created our activity. 
He has caused controversy in his 
utter rejection of political Islam. This 
ideology obscures the real nature of 
society, including by playing into 

the idea that the world consists of 
different cultural groups in conflict 
with each other. This idea helps the 
centre control the peripheries.

He did not limit his critique 
to Islam either, launching similar 
criticism on political Hinduism 
practiced by the ruling Bharatiya 
Janata Party in India and political 
Buddhism, expressed through the 
Dalai Lama.

Creative Marxism
Amin described himself as a 

“creative Marxist”—“to begin from 
Marx but not to end with him”. This 
means to incorporate all manner of 
critical ways of thinking, even ones 
“which were wrongly considered 
to be ‘alien’ by the dogmas of the 
historical Marxism of the past.”

These views are surely more 
relevant today than when Amin 
started writing. A creative Marxism 
takes proper  account  of  the 
perspectives and aspirations of the 
truly dispossessed in the world, 
breaks out of historical dogmas and 
rejects attempts to hold together a 
broken model.

The Unemployment 
Crisis:

Reasons and  
Solutions

Contribution Rs. 25/-

Published by
Janata Trust & Lokayat

D-15, Ganesh Prasad,
Naushir Bharucha Marg,

Grant Road (W),
Mumbai 400 007



GANNON DUNKERLEY & CO., LTD.
An infrastructure company established since 1924

REGD. OFFICE
New Excelsior Building, (3rd Floor),

A.K. Nayak Marg, Fort, Mumbai 400001.
Tel. : 022 2205 1231  
Fax : 022-2205 1232

Office : 
Ahmedabad, Hyderabad, Kolkata, Mumbai & New Delhi

R.N.I. NO. 1855/1957 16 JANATA, September 16, 2018
Postal Registration No. MCW/275/2018-2020.

License to Post without prepayment WPP License No. MR/Tech/WPP-210/West/2018
Published on Sunday,  September 16, 2018 & Posted on Wedenesday, September 19, 2018 at Mumbai Patrika Channel, Mumbai  GPO-1

Printed and Published by G.G. Parikh on behalf of Janata Trust. Printed at Parijat Printer, Gaiwadi, Girgaum, Mumbai - 400 004  
and published at D-15, Ganesh Prasad, Naushir Bharucha Marg (Sleater Road), Mumbai - 400 007.  


